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PREFACE.

— G

@HIS Book ’tis hoped will be found, on perusal, in
some measure to answer its title, as the reli-
gious, moral, and divine maxims therein contained
are selected from a great number of authors, both
ancient and modern, who were famed, in different
ages of the world, for their wisdom and prudence.

The design is to crowd many select sentences
into a small compass, and to convey truth in senten-
tious and memorable paragraphs, that can be easily
carried in the mind, and applied as helps in the dis-
charge of the duties of life.

Reflections of this nature have been greatly fa-
voured and encouraged by men of the most solid
understanding and refined education. They have
employed the pens of many eminent men, as greatly

2



10 PREFACE.

tending to improve the morals, reform the loose and
vicious habits in young and tender minds, and set
vice and virtue in their proper colours. No kind of
writing can be better calculated to form the minds of
youth, and give them a more just conception of
things, than what is contained in the following
pages ; and if carefully perused and treasured in the
heart, may make them wiser and better for such
instructions.
Such is the hope and desire of
THE EDITOR.




WISDOM.

B —— e

PRECEPT AND EXAMPLE.

‘@ATHER instruction from thy youth up, so shalt
7' thou find wisdom till thine old age.

A wise son heareth his father’s instruction, but a
scorner heareth not rebuke.

The eye that mocketh at his father, and despiseth
to obey his mother, the ravens of the valley shall
pluck out, and the young eagles shall eat it.

A wise son maketh a glad father, but a foolish son
is the heaviness of his mother.

Whoso loveth instruction, loveth knowledge, but he
that hateth reproof is brutish.

Enowledge is the treasure of the mind; discretion

DR



12 MAXIMS OF THE WISE AND GOOD.

the key to it; and it illustrates all other learning, as
the lapidary doth unpolished diamonds.

The whole universe is your library; conversation,
living studies ; and remarks upon them are your best
tutors.

An illiterate person is the world in darkness, and
like to Polyphemus's statue with the eye out.

I envy none that know more than myself, but pity
them that know less.

The conversation of wise men is the best academy
of breeding and learning. It was not the school, but
the company of Epicurus, that made Metrodorus,
Hermachus, and Polysznus so famous.

To hear the discourse of wise men delights us, and
their company inspires us with noble and generous
contemplations.

Courteous behaviour and prudent communication
are the most becoming ornmaments to a young man;
with which he may best be furnished by timely edu-
cation, and the virtuous example of his parents and
governors.

Jeer not others upon any occasion. If they be
foolish, God hath denied them understanding; if
they be vicious, you ought to pity, not revile them ;
if deformed, God framed their bodies, and will you
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scorn His workmanship ? Are you wiser than your
Creator? If poor, poverty was designed for a motive
to charity, not to contempt: you cannot see what
riches they have within. Especially despise not your
aged parents, if they be come to their second child-
hood, and be not so wise as formerly; they are yet
your parents—your duty is not diminished.

If you desire to be wiser, think not yourself wise
enough. He that instructs one that thinks himself
wise enough, hath a fool to his scholar; he that
thinks himself wise enough to instruct himself, hath
a fool to his master.

It is a most noble and commendable design of
children descended of mean parents, by their indus-
try to become men of virtue and excelling parts,
which render them equal, in the opinion of the pru-
dent, to those of honourable descent.

Learning is the temperance of youth, the comfort
of old age, and the only sure guide to honour and
preferment.

One of eminent learning said that such as would
excel in arts, must excel in industry.

Quintilian recommends to all parents the timely
education of their children, advising them to train
them up in learning, good manners, and virtuous
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exercises, since we commonly retain those things in
age which we entertained in our youth.

Speusippus caused the pictures of Joy and Glad-
ness to be set round about his school, to signify that
the business of education ought to be rendered as
pleasant as may be.

Those are the best instructors that teach in their
lives, and prove their words by their actions.

Unless there be a strict hand over us, in the
instruetion of our youth, we are in danger of being
lost for ever. He that spares the rod, hates the
child ; and the severity of an early discipline is one
of the greatest obligations that a son can have to a
tender parent.

Wicked dispositions should be checked betimes,
for when they once come to habits they grow incur-
able. More people go to the gibbet for want of early
instruetion, discipline, and correction, than from any
incurable depravity of nature.

Young years make their accounts only of the glist-
ening show of beauty; but grey heirs respect only
the perfect substance of virtue.

The great business of a man is to improve his
mind, govern his manners, and lead a holy life.

An industrious, religious, and virtuous education of
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children is a better inheritance for them than a great
estate. ‘‘To what purpose is it,” said Crates, ““to heap
up great estates, and have no concern what manner
of heirs you leave them to?”

Agesilaus being asked —“ What he thought most
proper for boys to learn?” answered,  What they
ought to do when they come to be men.”

Xenophon commended the Persians for the pru-
dent education of children, who would not permit
them to effeminate their minds with amorous stories
and idle romances, being sufficiently convinced of
the danger of adding weight to the bias of corrupt
nature.

The end of learning is to know God, and out of
that knowledge to love Him, and to imitate Him, as
we may the nearest by possessing our souls of true
virtue. .

Wise men ought circumspectly to see what they do,
to examine before they speak, to prove before they
take in hand, to beware whose company they use,
and above all things to whom they trust.—C. Bailey's
Inscription in the Tower.

The paths of virtue, though seldom those of worldly
greatness, are always those of pleasantness and
peace.—Scott,
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Live more for the good of your fellow-men, and in
seeking their happiness you will promote your own.

Persevere against discourag ts.—Bp. Middlet

Good conversation is the most delightful method
of gaining knowledge.

Did we but use it as we ought,
This world would school each wand’ring thought
To its high state,
Up to that better world on high,
For which we wait.
Manrique.

Live still to dye, that by death you may purchase
eternal lyfe, and remembre howe Mathusael, who, as
we reade in the Scriptures, was the longeste liver,
died at last; for, as the Precher sayethe, there is a
tyme to be born and a tyme to die; and the daye of
deathe is better than the daye of oure birthe.—Lady
Jane Grey.

Upon the higher Alps, the snow is sometimes piled
80 high, and so evenly balanced, that a crack of a
whip, or the shout of a voice, may give sufficient
vibration to the air to bring down the whole mass
upon the travellers below. So, in our moral world,
there are souls just hovering over the abyss of ruin.
A word, or even a look from us, may cause them to
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plunge down into the depths from which there is no
return ; or a helping hand stretched out to them in
the moment of peril may lead them back to the safe
sure paths of virtue and peace. Knowing that we
have such power, shall we not humbly pray, ‘“ Lead
us not into temptation, but deliver us from evil " ?

Intellect is & handmaiden of religion, and religion
loveth to be adorned at its hands.—Irving.




CUSTOM, NOVELTY, AND OPINION.

=2
;I LT was a good reply of Plato, to one who mur-

&> mured at his reproving him for a small matter.
““Custom,” says he, ““is no small matter. A custom
or habit of life does frequently alter the natural in-
clination either to good or evil.”

The most barren ground, by manuring, may be
made to produce good fruits; the fiercest beasts, by
art, are made tame; so are moral virtues acquired
by custom. .

Vicious habits are so great a stain to human
nature, and so odious in themselves, that every per-
son, actuated by right reason, would avoid them,
though he was sure they would be always concealed
both from God and man, and had no future punish-
ment entailed upon them.

Custom is commonly too strong for the most reso-
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lute resolver, though furnished for the assault with
all the weapons of philosophy. ‘He that endea-
vours to free himself from an ill habit,” says Bacon,
“ must not change too much at a time, lest he should
be discouraged by difficulty ; nor too little, for then
he would make but slow advances.”

Novelty has charms that our minds can hardly
withstand. The most valuable things, if they have
for a long while appeared among us, do not make any
impression as they are good, but give us distaste as
they are old.

If opinion has cried your name up, let modesty cry
your heart down, lest you deceive it, or it deceive
you. Thereis no less danger in a great name than in
a bad one, and no less honour in deserving of praise
than in the enduring it.

Opinion, and the desire of lasting fame, spurs on
the ingenious mind, and makes the greatest difficul-
ties delightful.

It is easy in the world to live after the world's
opinions ; it is easy in solitude to live after our own.
But the great man is he who in the midst of the
crowd keeps with perfect sweetness the independence
of his character.— Emerson.

All ceremonies are in themselves very silly
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things, but yet a man should know them. They are
the outworks of manners and decency, which would
be too often broken in upon if it were not for that
defence, which keeps the enemy at a proper distance.
—Chesterfield. .

Custom is the law of one description of fools, and
fashion of another; but the two parties often clash,
for precedent is the legislature of the first, and
novelty of the last. Custom, therefore, looks to
things that are past, and fashion to things that are
present, but both of them are somewhat purblind
as to things that are to come. But, of the two,
fashion imposes the heaviest burden, for she cheats
her votaries of their time, their fortune, and their
comforts, and she repays them only with the celebrity
of being ridiculed and despised ; a very paradoxieal
mode of remuneration, yet always most thankfully
received ! Fashion is the veriest goddess of sem-
blance and of shade: to be happy is of far less
consequence to the worshippers than to appear so;
and even pleasure itself they sacrifice to parade, and
enjoyment to ostentation. She requires the most
passive and implicit obedience, at the same time that
she imposes a most grievous load of ceremonies ;
and the slightest murmurings would only cause the
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recusant to be laughed at by all other classes, and
excommunicated by his own. Fashion builds her
temple in the capital of some mighty empire, and,
having selected four or five hundred of the silliest
people it contains, she dubs them with the magni-
ficent and imposing title of THE worLp! But the
marvel and the misfortune is, that this arrogant title
is as universally accredited by the many who abjure,
as by the few who adore her; and this creed of
fashion requires not only the weakest folly, but the
strongest faith, since it would maintain that the
minority are the whole, and the majority nothing!
Her smile has given wit to dulness, and grace to
deformity, and has brought everything into vogue,
by turns, but virtue. Yet she is most capricious in
her favours, often running from those that pursue
her, and coming round to those that stand still. It
were mad to follow her, and rash to oppose her, but
neither rash nor mad to despise her.—Colton.



TEMPERANCE, PRUDENCE, AND FORTITUDE.

E{EHERE&S a time when thou mayst say nothing
and a time when thou mayst say something,
but there never will be a time when thou shouldst
say all things.

To endure present evils with patience, and wait for
expected good with long-suffering, is equally the part
of the Christian and the Hero.

Those evils would break a proud man’s heart that
would not break a humble Christian’s sleep.

Rise from table with an appetite, and you will not
be like to sit down without one.

He that covereth a transgression procureth love;
but he that repeateth a matter, separateth very
friends.

*Tis best to depend on Him who is absolutely inde-
pendent—i. e., God.—1. Tim. vi. 17.
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Let not condition surprise you, and then you can-
not be afflieted in any. A noble spirit must not vary
with his fortune. There is no condition so low but
may have hopes, nor any so high that is out of the
reach of fears.

It is the excellency of a great mind to triumph
over all misfortunes and infelicities.

If T must make choice either of continual prospe-
rity or continual adversity, I would choose the latter;
for in adversity no good man can want comfort,
whereas in prosperity most men want diseretion.

It is virtue that makes the mind invineible, and
places us out of the reach of fortune, though not
out of the malice of it. When Zeno was told that
all his goods were drowned—* Why then,” said he,
“fortune hath a mind to make me a philosopher.
Nothing can be above him that is above fortune.
No iunfelicity ecan make a wise man quit his
ground.”

Nothing would fortify us more against any manner
of accidents than the possessing our souls with this
maxim, that—~We never can be hurt but by ourselves. '
If our reason be what it ought, and our actions
according to it, we are invulnerable.

Adversity overcome is the highest glory; and wil-



24 MAXIMS OF THE WISE AND GOOD.

lingly undergone, the greatest virtue. Sufferings are
but the trial of gallant spirits.

It is the part of a wise man to foresee misfortunes,
and to prevent them before they come ; of a valiant
man, to order them well when they do come.

In your undertakings, if you will be successful, let
reason be the president of all your actions. Mis-
carriages are the effects of folly; fools are unfortu-
nate because they never consider; and men make
Fortune greater than she is, and by their own folly
increase her power. Foresight is the right eye of
Prudence.

He that forecasts what may happen shall never be
surprised ; ’tis oo late to begin to arm when the
enemy is in our quarters.

If you will have a constant vigorous health, a per-
petual spring of youth, use temperance.

As self-preservation is the first principle of nature,
so care of ourselves, and our own interest, is the first
part of wisdom.

A temperate, innocent use of the creature can
never cast any one into a fever or a surfeit. Chastity
makes no work for a surgeon. Sin is the fruitful
parent of distempers, and ill lives occasion good
physicians,
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Antisth the philosopher, being d ded by a
young man what was best to learn, answered, “To
unlearn the evil thou hast learned.” All sensual
excess is naturally attended with a double inconveni-
ency; as it goes beyond the limits of nature, it
begets bodily pains and diseases.

Be not too familiar with superiors, for fear of
danger ; nor with inferiors, for it is indecent ; far less
with mean people, whom ignorance renders insolent,
insomuch, that being insensible of the honour that is
done them, they presume it to be their due.

Good actions once resolved, like fixed stars, should
hold one and the same station of firmness, and should
not be subject to irregular and retrograde motions.

The temperate man’s pleasures are durable, be-
cause they are regular; and all his life is calm and
serene, because it is innocent.

Epicurus recommends temperance to us, if it were
for nothing else but the very pleasure of it. 'Tis the
glory of a man who hath abundance, to live as reason
and prudence, not as appetite, directs.

By prudent deportment, pertinent expressions, and
commendable actions, riches and reputation are ac-
quired ; but contrary causes have contrary effects.

Irregular desires and unreasonable undertakings

8
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must expect to meet with disappointments. There is
a proper time for all things, and nothing succeeds
well but what i done in season. For there is no
forcing nature against her bias, or inverting the
methods of Providence.

It was & good saying of Seneca—** So live with men,
as if God saw you ; so speak to God, as if men heard

»”

you.” Regulate your actions by this golden rule, then.
shall you acquit yourself to God and men, and hereby
comply with both, either out of fear or shame.

It is good to know much, and to live well, but if
we cannot attain both, it is better to desire piety than
wisdom ; for knowledge makes no man happy, nor
doth blessedness consist in intellectuality. The only
brave thing is a religious life.

Remember that the true pleasure of temperance,
and the many benefits that follow sobriety, cannot be
imagined by those that lead riotous lives; so neither
can the sweet influences thereof be enjoyed without
self-denial, and some trouble to old Adam.

Resolution without foresight is but a temerarious
folly; and the consequences of things are the first
points to be taken into consideration.

Stilpo, the philosopher, when his city was de-
stroyed, with his wife and children, and he escaped
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alone from the fire, being asked whether he had
lost anything, replied — ‘“All my treasures are
with me — justice, virtue, temperance, prudence,
and this inviolable principle —not to esteem any-
thing as my proper good which can be ravished
from me.”

Xenophon, when he received the unhappy news of
his only son’s untimely death, answered the mes-
senger with a settled countenance, “I knew,” said he,
“that I begat him a mortal man.”

The richest endowments of the mind are temper-
ance, prudence, and fortitude. Prudence is an uni-
versal virtue, which enters into the composition of all
the rest; and where she is not, fortitude loses its
name and nature.

Aristotle is praised for naming fortitude first of the
cardinal virtues, as that without which no other
virtue can steadily be practised ; but he might, with
equal propriety, have placed prudence and justice
before it, since, without prudence, fortitude is mad,
without justice, it is mischievous.

The virtue of prosperity is temperance ; the virtue
of adversity is fortitude, which in mortals is the more
heroical virtue. Prosperity is the blessing of the Old
Testament—adversity is the blessing of the New,

8 *
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which carrieth the greater benediction, and the
clearer revelation of God’s favour.

It is a Spanish maxim, he who loseth wealth,
loseth much; he who loseth a friend, loseth more ;
but he who loseth his spirits, loseth all.

Beware of suretyship for thy best friends. He that
payeth another man’s debts seeketh his own decay.
—Lord Burleigh.

Meek souls there are, who little dream

Their daily strife an angel’s theme ;

Or that the rod they bear so calm

Shall prove in heaven a martyr's palm.
Christian Year.

Discretion has large and extended views, and, like
a well-formed eye, commands a whole horizon.—
Addison.

Murmur at nothing. If our ills are irreparable it
is ungrateful ; if remediless it is vain. A Christian
builds his fortitude on a better foundation than
stoicism: he is pleased with everything that hap-
pens, because he knows it could not happen unless
it had first pleased God, and that which pleases Him
must be the best. He is assured that no new thing
can befall him, and that he is in the hands of a
Father who will prove him with no affliction that
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resignation cannot conquer, or that death cannot
cure.—Colton.

‘Wine is such a whetstone for wit, that if it be often
set thereon it will quickly grind all the steel out, and
scarcely leave a back where it found an edge.

To endeavour to work upon the vulgar with fine
sense is like attempting to hew blocks with a razor.

If you have cause to suspect the integrity of one
with whom you must have dealings, take care to have
no communication with him, if he has his friend and
you have not: you are playing a dangerous game, in
which the odds are two to one against you.—Colton.




ANGER, INJURIES, AND REVENGE.

o=
IF you are angry with him that reproves your sin,

you secretly confess your anger to be unjust.
He that is angry with the just reprover kindles the
fire of the just Avenger.

Anger may repast with you for an hour, but not
repose with you for a night. The continuance of
anger is hatred; the continuance of hatred becomes
malice. That anger is not warrantable which has
suffered the sun to set on it.

Nothing is more despicable or more miserable
than the old age of a passionate man. When the
vigour of youth fails him, and his amusements pall
with frequent repetition, his occasional rage sinks, by
decay of strength, into peevishness; that peevish-
ness, for want of novelty and variety, becomes habi-
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tual; the world falls off from around him; and he
is left, as Homer expresses it, to devour his own
heart in solitude and contempt.

The discretion of & man deferreth his anger, and it
is his glory to pass by a transgression.

He that lets the sun go down upon his wrath, and
goes angry to bed, is like to have the devil for his
bedfellow.

When I have an injury done me, I never set the
beacon on fire, nor am I troubled. I consider who
did it; if my kinsman, he did it ignorantly; if my
friend, he did it against his will ; if my enemy, it is
no more than I expected. I always put a fair and
forgiving construction upon anything that happens
to me.

He that is naturally revengeful keeps his wounds
open, which otherwise would close of themselves.

Pardon is a glorious kind of revenge. I think
myself sufficiently revenged of my enemy if I pardon
him. Cicero did more commend Cssar for pardoning
Metullus than for the great victory obtained over his
enemies.

Catch not too soon at an offence, nor give too easy
way to anger : the one shows a weak judgment, the
other a perverse nature.
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Have any wounded you with injuries, meet them
with patience. Hasty words rankle the wound, soft
language dresses it, forgiveness cures it, and oblivion
takes away the scar.

Of all passions, there is none so extravagant and
outrageous as that of anger. Other passions solicit
and mislead us, but this runs away with us by force,
and hurries us as well to our own as to another’s
ruin. It falls many times upon the ﬁong person,
and discharges itself upon the innocent instead of the
guilty, and makes the most trivial offences to be
capital, and punishes an inconsiderate word perhaps
with fetters, infamy, or death. It allows a man
neither time nor means for defence, but judges a
cause without hearing it, and admits of no mediation.
It spares neither friend nor foe, but tears all to pieces,
and casts human nature into a perpetual state of war.

By taking revenge, a man is but even with his
enemy ; but in passing it over, he is superior.

Argue not with a man whom you know to be of an
obstinate temper ; for when he is once contradicted,
his mind is barred up against all light and informa-
tion. Arguments, though never so well grounded, do
but provoke him, and make even him afraid to be
convinced of the truth.
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He is a madman, that, to avoid a present and less
evil, runs blindfold into a greater; and, for the grati-
fying of a froward humour, makes himself a slave all
the rest of his life.

Let all men avoid rash speaking. They that speak
without care often remember their own words after-
wards with sorrow. Those that expect peace and
safety, are to restrain their tongues with a bridle.

It is good in a fever, much better in anger, to have
the tongue kept clean and smooth.

Anger may glance into the breast of a wise man,
but it rests only in the bosom of fools.

What men want of reason for their opinions, they
usually supply and make up in rage.

Have not to do with any man in his passion, for
men are not like iron, to be wrought upon when they
are hot.

To be able to bear provocation, is an argument of
great wisdom, and to forgive it, of a great mind.

One unquiet, perverse disposition, distempers the
peace and unity of a whole family or socicty, as one
jarring instrument will spoil a whole concert.

Diogenes being asked — ““ How one should be re-
venged of his enemy ?” answered—‘‘ By being a vir-
tuous and honest man.”
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Clemency can never exert itself with more applause
than when there is justest cause for resentment.—
Pliny.

Affront none, neither avenge the affronts that are
done to you ; but forgive, and you shall be forgiven
of your heavenly Father.—William Penn.

We usually prefer ourselves to our revenge, but
there are cases where we prefer our revenge to our-
selves. This reflection ought to make us extremely
cautious how we too deeply injure another, for revenge
is a dreadful engine, even in the feeblest hands; and
as there are injuries which make life a burden, can
we wonder if that burden be got rid of by the very act
that will set us even with our enemy ?—Colton.

Forgive thy foes, nor that alone !
Their evil deeds with good repay ;
Fill those with joy who owe thee none,
And kiss the hand upraised to slay!
Herbert Knowles.

Revenge is a fever in our own blood, to be cured
only by letting the blood of another; but the remedy
too often produces a relapse, which is remorse—a
malady far more dreadful than the first disease, be-
cause it is incurable.—Colton.

‘We make ourselves more injuries than are offered
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us: they many times pass for wrongs in our own
thoughts that were never meant to by the heart of
him that speaketh.—Feltham.

An act by which we make one friend and one enemy
is a losing game ; because revenge is a much stronger
principle than gratitude.—Colton.

Those that are faithful in well-doing need not fear
those that are spiteful in evil-doing; for they have a
God to trust to, who has well-doers under the hand of
His protection, and evil-doers under the hand of His
restraint.— Henry.

Revenge is a debt, in the paying of which the
greatest knave is honest and sincere, and so far as
he is able punctual. But there is a difference between
a debt of revenge and every other debt. By paying
our other debts, we are equal with all mankind ; but
in refusing to pay a debt of revenge, we are superior.
Yet it must be confessed that it is much less difficult
to forgive our enemies than our friends ; and if we ask
how it came to pass that Coriolanus found it so hard
a task to pardon Rome, the answer is, that he was
himself a Roman.—Colton,




AMBITION, AVARICE, AND PRODIGALITY.

fE that accustoms himself to buy superfluities,
may, ere long, be obliged to dispose of his
necessaries.

Pride is a vice, which pride itself inclines every
man to find in others, and to overlook in himself.

Pride is an abomination in the sight of God ; and
the judgment is just upon us, when the subject of
our vanity becomes the occasion of our ruin.

Pride was not made for man, nor furious anger for
any one that is born of a woman.

Zeno said nothing was more indecent than pride,
and especially in & young man.

‘Watching for riches consumeth the flesh, and the
care thereof driveth away sleep.

Ostentation of dignity offends more than ostenta-
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tion of person. To carry it high is to make a man
hated, and it is enough to be envied.

Certain young men being reproved by Zeno for
their prodigality, excused themselves, saying: *“They
had plenty enough out of which they did it.” * Will
you excuse a cook,” said he, ‘“that should oversalt his
meat because he had store of salt ?”

A good layer up makes a good layer out, and a
good sparer makes a good spender. No alchemy
equal to saving. .

He seldom lives frugally who lives by chance. Hope
is always liberal, and they that trust her promises
make little scruple of revelling to-day on the profits
of to-morrow.

As they are to be blamed that are over prodigal, so
they are to be despised that are covetous. Riches
are treasures lent to men by God, which are to be
used as He pleases, and are not to be laid out without
His leave, nor to be detained when He demandeth
them.

An ambitious man is the greatest enemy to himself
of any in the world besides; for he torments himself
with hopes, desires, and cares, which he might avoid,
if he would remit of the height of his thoughts, and
live quietly.
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Sound not the vain trumpet of self-commendation,
and forget not to remember your own imperfections,

The vain glory of the world is a deceitful sweetness,
an unfruitful labour, a perpetual fear, a dangerous
bravery, begun without providence, and finished with-
out repentance.

When men's thoughts are taken up with avarice
and ambition, they cannot look upon anything as
great or valuable which does not bring with it an
extraordinary power or interest to the person who is
concerned in it.

There is no passion so universal, or steals into the
heart more imperceptibly, and covers itself with more
disguises, than pride; and yet, at the same time,
there is not any single view of human nature, under
its present condition, which is not sufficient to ex-
tinguish in us all the secret seeds of pride, and, on
the contrary, to sink the soul into the lowest state of
humility.

Avarice and ambition are the two elements that
enter into the composition of all erimes. Ambition
is boundless, and avarice insatiable.

It is no defence of a covetous man to instance his
inattention to his own affairs, as if he might not at

once be corrupted by avarice and idleness.
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Avarice is an uniform and tractable vice; other
intellectual distempers are different in different con-
stitutions of mind. That which soothes the pride of
one will offend the pride of another; but to the
favour of the covetous bring money, and nothing is

denied.

Money, like dung, does no good till it is spread.
There is no real use of riches except it be in the
distribution ; the rest is but coneeit.

Ostentation and pride, upon the account of hon-
ours and preferments, are much more offensive than
upon any personal qualifications.

He has most, that coveteth least. A wise man,
says Sir P. Sidney, wants but little, because he desires
not. much.

History tells us of illustrious villains, but there
never was ap illustrious miser in nature.

A wise man will desire no more than what he may
get justly, use soberly, distribute cheerfully, and live
contentedly with.

If money be not thy servant, it will be thy master.
The covetous man cannot so properly be said to pos-
sess wealth, as that may be said to possess him.

Other vices choose to be in the dark; only pride
loves always to be seen in the light.
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Seneca observes well, that it is the constant fault
and inseparable ill quality of ambition never to look
behind it.

Let not the grandeur of any man’s station render
him proud and wilful; but let him remember, when
he is surrounded by a crowd of suppliants, death
shall level him with the meanest of mankind.

A poor spirit is poorer than a poor purse. A very
few pounds a-year would ease a man of the scandal
of avarice.

*Tis as disagreeable to a prodigal to keep an ac-
count of his expenses, as it is for a sinner to examine
his conscience: the deeper they search, the worse
they find themselves.

Interest speaks all manner of languages, and acts
all sorts of parts: virtues are lost in interest, as
rivers in the sea.

Tantalus, it is said, was ready to perish with thirst,
though up to the chin in water. Change but the
name, and every rich miser is the Tantalus in the
fable. He sits gaping over his money, and dares no
more touch it than he dares commit sacrilege.

Ambition is to the mind what the cap is to the fal-
con ; it blinds us first, and then compels us to tower
by reason of our blindness. But, alas! when we are
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at the summit of a vain ambition, we are also at the
depth of real misery. We are placed where time
cannot improve, but must impair us; where chance
and change cannot befriend, but may betray us. In
short, by attaining all we wish, and gaining all we
want, we have only reached a pinnacle where we have
nothing to hope, but everything to fear.—Colton.

I charge thee fling away ambition ;

By that sin fell the angels, how can man, then,

The image of his Maker, hope to win by 't ?

) Shakespears.




LAW, JUSTICE, INJURY, AND OPPRESSION.

@ATHER suffer wrong than enter into a lawsuit :
the first loss is generally the least.

As it is a part of justice never to do violence, so it
is a mark of modesty never to commit offence.

Justice is the foundation of an everlasting fame,
and there can be nothing commendable without it.

Justice seems most agreeable to the nature of the
Deity, and mercy to that of man. A being who has
nothing to pardon in himself may reward every man
according to his works; but he whose very best
actions must be seen with grains of allowance, cannot
be too mild, moderate, and forgiving ; for this reason,
among all the monstrous characters in human nature,
there is none so odious, nor indeed so exquisitely
ridiculous, as that of a rigid, severe temper in a
worthless man.
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Nature bids me love myself, and hate all that hurf
me ; reason bids me love my friend, and hate those
that envy me ; religion bids me love all, and hate
none, and overcome evil with good.

There is no man so contemptible but in distress
requires pity. It is inhuman to be altogether insen-
sible of another’s misery.

Archidemus being asked who was the master of
Sparta ? ‘“The laws,” said he, ““ and next them, the
magistrates.”

Solon being asked—‘‘Why, amongst his personal
laws, there was not one against personal affronts ?
answered—*‘He could not believe the world so fantas-
tical as to regard them.”

Justice without mercy is extreme injury, and it is
as great tyranny not to mitigate laws, as iniquity to
break them. The extremity of right is extremity of
wrong.

A man should never be ashamed to own he has
been in the wrong, which is but saying, in other words,
that he is wiser to-day than he was yesterday.

Justice is the ground of charity.—Geo. Herbert.

Say, what is honour ? 'Tis the finest sense
Of justice which the human mind can frame.
Wordswor:h.
4 *



ENVY AND DETRACTION.

[<X5Y

iE;NVY is fixed only on merit; and, like a sore oye,
£ is offended with everything that is bright.

The great law of mutual benevolence is, perhaps,
oftener violated by envy than by interest. Self-
interest can diffuse itself but to a narrow compass.
Interest requires some qualities not universally be-
stowed. Interest is seldom pursued but at some
hazard ; but to spread suspicion, to invent calumnies,
to propagate scandal, requires neither talents, nor
labour, nor courage.

Other passions have objects to flatter them, and
seemingly to content and satisfy them for awhile.
There is power in ambition, and pleasure in luxury,
and pelf in covetousness; but envy can give nothing
but vexation.
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Take heed you harbour not that vice called envy,
lest another’s happiness be your torment, and God's
blessing become your curse. Virtue corrupted with
vain-glory turns fo pride ; pride poisoned with malice
becomes envy. Join, therefore, humility with your
virtue, and pride shall have no footing, nor envy find
an entrance.

The envious are always malicious, and never to be
trusted without danger. There are some that enjoy
riches and honour by the industry of others, whom
they hate in requital; and those that pulled them out
of obscurity, they will keep obscure and out of credit,
lest they should be forced to acknowledge their obli-
gations.

If we well knew how little others enjoy, it would
rescue the world from one sin—there would be no
such thing as envy upon earth.

Never speak ill of any man ; if of a good man, it is
impiety ; if of a bad man, give him your prayers.

Never employ yourself to discern the faults of
others, but be careful to mend and prevent your own.

If a jewel be right, no matter who says it is a
counterfeit. If my conscience tells me that I am
innocent, what do I care who tells the world that I
am guilty ?
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Be not censorious, for thou knowest not whom thou
judgest. It is a more dexterous error to speak well
of an evil man than ill of a good man.

Let your discourse of others be fair; speak ill of no-
body. To do it in his absence is the property of a
coward, that stabs a man behind his back: if to his
face, you add an affront to the scandal. He that
praises, bestows a favour, but he that detracts, com-
mits a robbery in taking from another what is justly
his. Every man thinks he deserves better than indeed
he does, therefore you cannot oblige mankind more
than to speak well: man is the greatest humorist
and flatterer of himself in the world.

Deride not any man’s deformities, but bless God
they are not yours. Men shall answer at God’s bar
for their vicious habits, but not for their natural im-
perfections.

A good word is an easy obligation, but not to speak
ill requires only our silence, which costs us nothing.

There is an odious spirit in many persons, who are
better pleased to detect a fault than to commend a
virtue.

The worthiest people are most injured by slan-
derers; as we usually find that to be the best fruit
which the birds have been pecking at.
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Nothing is truly infamous but what is wicked; and

therefore shame can never disturb an innocent and
virtuous mind.

To detract from other men, and turn their dis-
advantages to our own profit, is more contrary to
nature than death, poverty, or grief, or anything
which can affect our bodies or circumstances.

A charitable consideration of human infirmities
has more than Christian duty to recommend it: it is
the soundest policy.

When two friends part they should lock up one

another’s secrets and exchange their keys.—Feltham.

The noblest minds their virtue prove
By pity, sympathy, and love ;
These! these ! are feelings truly fine,
And prove their owner half divine !
Cowper.

“Censure,” says an ingenious author, ““is a tax a
man pays to the public for being eminent.”

‘We may cure envy in ourselves, either by consider-
ing how useless or how ill these things were for which
we envy our neighbours; or else, how we possess as
much and as good things.—Sir. Geo. Mackenzie.

Speak well of the absent whenever you have a
suitable opportunity.—Judge Hale.
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There is no word or action but may be taken with
two hands ; either with the right hand of charitable
construction, or the sinister interpretation of malice
and suspicion. To construe an evil action well is a
pleasing and profitable deceit; but to misconstrue a
good thing is a treble wrong—to myself, the action,
and the author.—Bishop Hall.

Feel no envy ; that is generous : indulge no malice;
that is gracious : study no revenge; that is bounti-
ful. It was thus that Christ testified that passing
generosity of spirit which hath made Him the boast
of manhood.—Irving.

He that speaks evil of another, commonly, before
he is aware, makes himself such a one as he speaks
against ; for if he had civility or breeding he would
forbear such kind of language.—John Selden.

That stone that injury casts, ever in the end
lights on herself.—Feltham.

Some men’s censures are like the blast of rams’
horns before the walls of Jericho : all the strength of
a man’s virtue they lay level at one utterance, when
all their ground is a conceited fancy, without any
certain basis to build on.—Feltham.

I have sometimes thought that if there is one place
in hell more terrible than all others, it will be the place
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assigned to the scorner—the man who by ridicule
and scoff and scorn tries to persuade his fellow-men
to avoid the path of life and go down to eternal death.
If you feel that I am mistaken in my religion and
experience, come to me with a reason and satisfy me
of my error. Do not come to me with ridicule and
scorn. Do not appeal to my vanity and pride. Ad-
dress yourself to my reason and conscience. If you
must enter upon the warfare, do it in a lawful way ;
do not use the poisoned arrow. The good man will
not sitin the seat of the scorner.—Bowman.

It is a good rule, which should ordinarily be ob-
served among Christians, not to speak of our brethren’s
faults to others till we have first spoken of them to
themselves: this would makes less reproaching and
more reproving ; that is, less sin committed and more
duty done. It will be likely to work upon an offender,
when his reprovers are concerned, not only for his
salvation, in telling him his fault, but for his reputa-
tion, in telling him of it privately.—Henry.



HOPE, FEAR, ANXIETY, AND DISTRUST.

WA/ HEN thou hast no observers, be afraid of thy-

D) self ; that which you are afraid to do before
men, be afraid to think of before God.

In your worst estate, hope, in the best, fear, but in
all, be circumspect : man is a wateh, which must be
looked to and wound up every day.

Discontent is the greatest weakness of a generous
soul, for many times it is so intent upon its un-
happiness, that it forgets its remedies.

Hope will be your best antidote against all mis-
fortune, and God’s omnipotency an excellent mean
to fix your soul.

More perish through too much confidence than by
too much fear; where one despairs, there are thou-
sands that presume.
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A good conscience seats the mind on a rich throne
of lasting quiet, but horror waits upon a guilty soul.

He that grieves for the loss of casual comforts
shall never want occasion of sorrow.

There is no greater instance of a weak and pusil-
lanimous temper, than for a man to pass his whole
life in opposition to his own sentiments, and not dare
to be what he thinks he ought to be.

Fear is implanted in us as a preservative from
evil, but its duty, like that of other passions, is not
to overbear reason, but to assist it; nor should it be
suffered .to tyrannize in the imagination, to raise
phantoms of horror, or beset life with supernumerary
distresses.

A man cannot be truly happy here without a well-
grounded hope of being happy hereafter.

Fear not that which cannot be avoided. It is ex-
freme folly to make yourself miserable before your
time, or to fear that which it may be will never come,
or if it does, may possibly be converted into your
felicity. For it often falls out that that which we
most feared, when it comes, brings much happiness
with it.

All fear is in itself painful: and when it conduces
not to safety, is painful without use.
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““ A wise man,” said Seneca, *‘is provided for occur-
rences of any kind : the good he manages, the bad he
vanquishes. In prosperity he betrays no presump-
tion, and in adversity he feels no despondency.”

Be rather confidently bold than foolishly timorous :
he that in everything fears to do well, will, at length,
do ill in all.

Hopes and cares, anger and fears, divide our life.
Would you be free from these anxieties, think every
day will be your last, and then the succeeding hours
will be the more welcome, because unexpected.

If some are refined, like gold, in the furnace of
affliction, there are many more that, like chaff, are
consumed in it. Sorrow, when it is excessive, takes
away fervour from piety, vigour from action, health
from the body, light from reason, and repose from the
conscience, unless supported by the grace of God.

The expectation of future happiness is the best
relief of anxious thoughts, the most perfect cure of
melancholy, the guide of life, and the comfort of
death.

It is impossible to see the long serolls in which
every contract is included, with all their appendages
of seals and attestations, without wondering at the
depravity of those beings who must be restrained
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from violation of promise by such formal and public
evidences, and precluded from equivocation and sub-
terfuge by suck punctilious minuteness. Among all
the satires to which folly and wickedness have given
occasion, none is equally severe with a bond or a
settlement.

Man could direct his ways by plain reason, and
support his life by tasteless food ; but God has given
us wit, and flavour, and brightness, and laughter, and
perfumes, to enliven the days of man’s pilgrimage,

«

and to ‘“charm his painéd steps o'er the burning
marl.”—Rev. Sydney Smith.

He that denies to give alms for fear of being poor,
or to entertain a disciple for fear of being suspected
of the party, or to own a duty for fear of being put to
venture for a crown; he that takes part of the in-
temperance, because he dares not displease the ‘com-
pany, or in any sense fears the fears of the world, and
not the fear of God—this man enters into his portion
of fear betimes, but it will not be finished to eternal
ages. To fear the censures of men, when God is
your Judge; to fear their evil, when God is your
Defence; to fear death, when He is the entrance to
life and felicity, is unreasonable and pernicious. But
if you will turn your passion into duty, joy, and
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security, fear to offend God, to enter voluntarily into
temptation ; fear the alluring face of lust, and the
smooth entertainments of intemperance; fear the
anger of God, when you have deserved it ; and when
you have recovered from the snare, then infinitely
fear to return into that condition, in which whosoever
dwell is the heir of fear and eternal sorrow.—Jeremy
Taylor.

Human life hath not a surer friend, nor many
times a greater enemy than hope.—Feltham.




GOVERNMENT OF THE PASSIONS.

\ WISE man is a great monarch; he hath an
empire within himself ; reason commands in
chief, and possesses the throne and sceptre. All his
passions, like obedient subjects, do obey. Though the
territories seem but small and narrow, yet the com-
mand and royalty are great, and reach farther than
he that wears the moon for his crest, or the other
that wears the sun for his helmet.

Passion and reason are a kind of civil war within
us, and as the one or the other hath dominion, we are
either good or bad.

If you can but turn your passions, and reduce them
to harmony by reason, you will render yourself as
pleasant and easy as the birds and beasts were in
Orpheus’s theatre, when they listened to his harp.
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I fear unruly passions more than the arrows of an
enemy, and the slavery of them more than the fetters
of a conqueror.

If you be naturally disposed to anger, frequent the
company of the patient. By these means, without any
labour, you will attain a fit temper, for conversation
is of great moment : manners, humours, nay opinions,
are hereby insensibly communiecated.

He who commands himself commands the world
too; and the more authority you have over others,
the more command you must have over yourself.

It is more prudent to pass by trivial offences than
to quarrel for them : by the last you are even with
your adversary, but by the first above him.

Passion is a sort of fever in the mind, which
always leaves us weaker than it found us.

As the entire conquest of our passions appears so
difficult & work to some, I would advise those who
despair of it to attempt a less difficult task, and only
do their endeavours to regulate them.

Accustom not yourself to speaking overmuch, and
before you speak, consider. Let not your tongue run,
before reason and judgment bid it go: if the heart
doth not premeditate, the tongue must necessarily
precipitate.
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Some persons are above our anger, others below it:
to contend with our superiors is indiscretion, and with
our inferiors, an indignity.

Passions are a great deal older than our reason:
they come into the world with us, but our reason
follows a long time after.

Conquer your passions: it will be more glorious for
you to triumph over your own heart, than it would be
to take a citadel.

Defile not your mouth with swearing, neither use
yourself to the naming of the Holy One.

He is wealthy enough that wanteth not. He is
great enough that is his own master. He is happy
enough that lives to die well. Other things I will not
care for, says Judge Hale, nor too much for these,
save only for the last, which alone can admit of no
immoderation.

Obviate the first motion of passion: if you cannot
resist the first, you will far less resist the second, and
it still grows worse and worse; for the same difficulty,
which, in the beginning, might have been surmounted,
is greater in the end.

Quietness and peace flourish where reason and
justice govern; and true joy reigneth where modesty
directeth.
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A mediocrity of fortune, with a gentleness of mind,
will preserve us from fear or envy; which is a desir-
able condition, for few men want power to do mis-
chief.

Restrain yourself from being too fiery and flaming
in matter of argument. Truth often suffers more
from the heat of its defenders than from the argu-
ments of its opposers. And nothing does reason
more right than the coolness of those that offer it.

Sertorius was highly commended by Plutarch,
because he was slow in counsel, grave in his under-
standing, and quick in his executions.

True quietness of heart is got by resisting our
passions, not by obeying them.

It is not treasure or power that lays either the head
or the heart at rest ; but a quiet conscience, and the
candid simplicity of a tender mind.

Youth should enter upon mno enterprise without
the advice of age; for though youth is fittest for
action, yet age is best for counsel.

The love of God and the world are two different
things. If the love of this world dwell in you, the
love of God forsakes you. Renounce that, and receive
this; it is fit the more noble love should have the
best place and acceptance.
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The Holy Spirit is an antidote against seven poisons.
It is wisdom against folly; quickness of apprehension

against dulness; faithfulness of memory against for-
getfulness ; fortitude against fear ; knowledge against
ignorance ; piety against profaneness; and humility
against pride.

Vex not yourself when ill spoken of. Contumelies
not regarded, vanish ; but repined at, argue either a
puny soul or a guilty comscience. The best answer
to a slander, is to answer nothing ; and so to carry it,
as though the adversary were rather to be despised
than minded. ‘

There is no contending with the orders and decrees
of Providence. He that made us, knows what is
fittest for us; and every man’s own lot (well under-
stood and managed) is undoubtedly the best.

Let us rather consider what we ought to do our-
selves, than hearken after the doings of others. The
stories of our neighbour’s errors tend but little to the
reformation of our own.

Youth is full of heat and vigour, of courage and
resolution to enterprise and effect difficult things,
which makes them very fit for practice and action ;
“for though they are bad at counsel, they are admir-
able at execution, when their heart is well directed.

5 #*
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Zeno of all virtues made choice of silence, for
thereby he saw others’ imperfections, and concealed
his own.

Young persons should not only embrace the ad-
monitions and instructions of the aged, but also
imitate their virtues and shun their vices.

Passion makes them fools which otherwise are not
80, and shows them to be fools which are so.

They that laugh at everything, and they that fret
at everything, are fools alike.

Plato, speaking of passionate persons, says they
are like men who stand on their heads: they sce all
things the wrong way.

Anger comes sometimes upon us, but we go oftener
to it ; and instead of rejecting it, we call it : yet if is
a vice that carries with it neither pleasure nor profit,
neither honour nor security.

The first step to moderation is to perceive that we
are falling into a passion. One saying to Diogenes,
after a fellow had offended him — ¢ This affront,
sure, will make you angry.”” ‘No,” said he, “but
I am thinking whether I ought not to be so.”

It is a point of excellent wisdom to keep the
golden bridle of moderation upon all the affections
we exercise on earthly things.—Flavel.
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The philosopher Bion said pleasantly of the king
who by handfulls pulled his hair off his head for
sorrow—‘“ Does this man think that baldness is a
remedy for grief?”

He submits to be seen through a microscope who
suffers himself to be caught in a passion.—Lavater.

Moderation is the silken string running through the
pearl chain of all virtues.

Hope, faith, labour,
Make man what he ought to be;
Never yet hath gun or sabre
Conquered such a victory!

Under the greatest provocations it is our wisdom
and duty to keep our temper and to bridle our passion.
A just cause needs not anger to defend it, and a bad
one is made never the better by it.—Henry.

Two things, well considered, would prevent many
quarrels : first, to have it well ascertained whether we
are not disputing about terms, rather than things:
and, secondly, to examine whether that on which we
differ is worth contending about.—Colton.




VANITY, FOLLY, AND AFFECTATION.

@SE not needlessly learned or hard words: he
that affects to be thought learned is like to
be accounted a fool.

"To be covetous of applause is a weakness ; and self-
conceit is the ordinary attendant of ignorance.

He that will take no advice, but be always his own
counsellor, is sure to have a fool often for his client.

Vain-glorious men are the scorn of wise men, the
admiration of fools, the idols of parasites, and the
slaves of their own vaunts.

One boasting to Aristotle of the greatness of his
country—* That,” said Aristotle, *“is not to be con-
sidered, but whether you deserve to be of that great
country.”

Aristotle, seeing a youth very conceited, and withal
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ignorant —*Young man,” said he, “ I wish I were
what you think yourself, and my enemies what you
are.”

No man is content with his own condition, though
it be the best ; nor dissatisfied with his wit, though it
be the worst.

Beauty without virtue is like a painted sepulchre,
fair without, but within full of corruption.

Fools measure good actions by the event after they
are done; wise men beforehand by judgment upon
the rules of reason and faith.

You should never be ashamed to ask questions so
long as you are ignorant. Ignorance is a shameful
infirmity ; and when justified, is the chiefest of follies.

It is the part of fools to be too sagacious in seeing
the faults of other men, and to be ignorant of their
own. They that reprove others are sometimes guilty
of pride; but they that amend their own lives will
more easily persuade their fellows.

Vice creepeth upon men under the name of virtue ;
for covetousness would be called frugality, and pro-
digality taketh to itself the name of bounty: pride
calls itself neatness, revenge seems like greatness ot
spirit, and cruelty exerciseth its bitterness under the
show of courage.
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If you are subject to any secret folly, blab it not,
lest you appear impudent; nor boast of it, lest you
seem insolent. Every man’s vanity ought to be his
greatest shame, and every man’s folly ought to be his
greatest secret.

‘We soil the splendour of our most beautiful actions
by our vain-glorious magnifying them.

If you have providence to foresee a danger, let your
prudence rather prevent it than fear it ; the fear of
future evils brings oftentimes a present mischief ;
whilst you seek to prevent it, practise to bear it. He
is a wise man that can avoid an evil; he is a patient
man that can endure it ; but he is a valiant man that
can conquer it. .

If you would not be thought a fool in others’ con-
ceit, be not wise in your own; he that trusts to his
own wisdom, proclaims his own folly; he is truly
wise that shall appear so, that hath folly enough to
be thought not worldly wise, or wisdom enough to see
his own folly.

Young men, when they are once dyed in pleasure
and vanity, will scarcely take any other colour.

Those whom their virtue restrains from deceiving
others, are often disposed by their vanity to deceive
themselves.
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It is to affectation the world owes its whole race of
coxcombs. Nature, in her whole drama, never drew
such a part: she has sometimes made a fool, but a
coxcomb is always of a man’s own making.

Affectation is to be always distinguished from hypo-
crisy, as being the art of counterfeiting those quali-
ties which we might, with innocence and safety, be
known to want. Hypocrisy is the necessary burden
of villany; affectation part of the chosen trappings
of folly.

The vanity of human life is like a river, constantly
passing away, and yet constantly coming on.

Some would be thought to do great things, who are
but tools or instruments; like the fool that fancied
he played upon the organ, when he only blew the
bellows.

‘When men will not be reasoned out of a vanity,
they must be ridiculed out of it.

Pedantry consists in the use of words unsuited .to
the time, place, and company.—Coleridge.

The higher a man stands in his own estimation,
the lower he sinks in that of his friends.

There is no single obstacle which stands in the
way of more people in the search of truth, than pride.
—Burgh.
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Affectation in any part of our carriage is lighting
up a candle to our defects, and never fails to make
us be taken notice of, either as wanting sense or as
wanting sincerity.—Locke.

Self-commendation is an arrow with too many
feathers.—Owen Fleltham.

Indulged slothfulness is at the bottom of prevailing
self-conceitedness.— Henry.

Nothing in men is more odious and offensive to God
than a proud conceit of themselves and contempt of
others, for commonly those are most unholy of all that
think themselves holier than any,—IHenry.

Let those who would affect singularity with success,
first determine to be very virtuous, and they will be
sure to be very singular.—Colton.




HUMAN LEARNING,
ITS USE AND INSUFFICIENCY.

@LEXANDER THE GREAT had such extra-
ordinary value and esteem for knowledge and
learning, that he used to say he was more obliged
to his tutor, for his learning, than to Philip, his
father, for his life; seeing the one was momentary,
and the other permanent, and never to be blotted
out by oblivion.

Enowledge and learning, riches and honour, even
in their most resplendent gallantry, are all but insig-
nificant pageantry without piety and virtue.

Learning is the only ornament and jewel of man’s
life without which a man cannot attain to any pre-
ferment in the commonwealth. Learn, therefore, in
your minority all commendable qualities.
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A man of sense does not so much apply hirnself to
the most learned writings, in order to acquire know-
ledge, as the most rational, to fog‘tify his reason.

It is a silly conceit that men without languages
are also without understanding. It is apparent in
all ages that some such have been even prodigies for
ability ; for it is not to be believed that Wisdom
speaks to her disciples only in Latin, Greek, and
Hebrew.

The pains we take in books or arts, which treat of
things remote from the use of life, is a busy idleness.

There is no necessity of being led through the
several fields of knowledge. It will be sufficient to
gather some of the fairest fruit from them all, and to
lay up a store of good sense, sound reason, and solid
virtue.

One philosopher is worth a tk d grammarians.
Good sense and reason ought to be the empire of all

rules, both ancient and modern.

Obscurity in writing is commonly an argument of
darkness in the mind. The greatest learning is to be
seen in the greatest plainness.

«If I study,” says Montaigne, *“it is for no other
science than what treats of the knowledge of myself,
and instructs me to live and die well.”
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The most resplendent ornament of man is judg-
ment : here is the perfection of his innate reason—
here is the utmost power of reason joined with know-
ledge.

“ Men that are destitute of religion,” says Lactan-
tius, ““are so far from being learned philosophers, that

they ought not to be esteemed so much as reasonable

1

men.

Knowledge will not be acquired without pains and
application. It is troublesome and deep digging for
pure waters ; but when once you come to the spring,
they rise up and meet you.

There is nothing good or evil but virtue or vice.
What is the knowledge good for, which does not direct
and govern our lives ?

Useful knowledge can have no enemies, except the
ignorant. It cherishes youth, delights the aged, is
an ornament in prosperity, and yields comfort in
adversity.

It is an argument of a truly brave disposition in a
learned man, not to assume the name and character
of one.

If our painful peregrination in studies be destitute
of the supreme light, it is nothing else but a miser-
able kind of wandering.
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““True philosophy,” says Plato, * consists more in
fidelity, constancy, justice, sincerity, and in the love of

our duty, than in a great capacity.”

Literature is a kind of intellectual light, whieh,
like the light of the sun, may sometimes enable us to
see what we do not like. But who would wish to
escape unpleasing objects by condemning himself to
perpetual darkness ?

Those who eat most are not always the fattest, so
those who read much have not always the most
knowledge. They sink under a multitude of ideas,
and resemble the ancient Gauls, who, being too
heavily armed, became useless in battle.

Rectitude of will is a greater ornament and perfec-
tion than brightness of understanding; and to be
divinely good, more valuable than any other wisdom
and knowledge.

A good man will see his duty with only a moderate
share of casuistical skill; but mto a perverse heart
this sort of wisdom enters not. Were men as much
in fear of sin as they are of danger, there could be
few occasions of consulting our casuists.

He who wants good sense is unhappy in having
learning ; for he has thereby only more ways of

exposing himself.
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The height of all philosophy, both natural and
moral, is to know thyself ; and the end of this know-
ledge is to know God.

Spend not your time on that which profits not, for
your labour and your health, your time and your
studies, are very valuable ; and it is a thousand pities
to see a diligent and hopeful person spend himself in
gathering cockle-shells and little pebbles, in telling
sands upon the shores, and making garlands of use-
less daisies.

As the chemist extracts medicinal properties from
varied plants that flourish around him, so the wise
man endeavours to gain profit from the varied events
that become known to him.—Mogridge.

Every truth taught me is a talent entrusted to me
to trade therewith for the glory of God. In hiding, I
waste.

One should not dispute with a man who, either
through stupidity or shamelessness, denies plain and
visible truths.—John Locke.

Were we to believe in nothing but what we could
perfectly comprehend, not only our stock of knowledge
in all the branches of learning would be shrunk up
to nothing, but even the affairs of common life could
not be carried on.—Tucker.
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Let me have but so much wisdom as that I may
orderly manage myself and my means, and I shall
never care to be pointed at with a ‘“ That is he.”—
Feltham.

Reading civilises the conduct of men, and suffers
them not to remain barbarous.—Sir J. Herschel.

Mysticism does not necessarily indicate profund-
ity. A lake may appear shallow because it is trans-
parent, while a gutter may seem deep because it is
muddy.

A thought to a thoughtful man is somewhat like a
meal to a hungry man; for the mind requires food
as well as the body.—Mogridge.

It is impossible to make people understand their
ignorance, for it requires knowledge to perceive it ;
and therefore he that can perceive it hath it not.—
—Bishop Taylor.

Knowledge humbleth the great man, astonisheth
the common man, and puffeth up the little man.

Ignorance and contempt of God are at the bottom
of all the wickedness that is in the world.—Henry.

Men bow before talent, even if unassociated with
goodness ; but between these two we must make an
everlasting distinction. When once the idolatry of
talent enters, then farewell to spirituality. When men
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ask their teachers, not for that which will make them
more humble and God-like, but for the excitement of
an intellectual banquet, then farewell to Christian
progress.—IRobertson.




PROSPERITY AND ADVERSITY;

CONTENTMENT AND HUMILITY.

’TO have a portion in the world is a mercy; to
(- have the world for a portion is a misery.

By suffering we may often avoid sinning, but by
sinning we can never avoid suffering.

If you can live free from want, and have where-
withal to do good, care for no more; the rest is but
vanity.

Prefer the private approbation of the wise and good
io the public acclamation of the multitud

Seeing a man is more happy that hath nothing to
lose, than he that loseth that which he hath, we
should neither hope for riches nor fear poverty.

Wisdom and virtue are two infallible specifics
against all the crosses and accidents of human life.
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In the height of your prosperity expect adversity,
but fear it not. If it come not, you are the more
sweetly possesséd of the happiness you have, and the
more strongly confirmed. If it come, you are the
more gently disposed, and the more firmly prepared.

It is a necessary, and should be an indispensable
rule in life, to contract our desires to our circum-
stances, and whatever expectations we may have, to
live within the compass of what we actually possess.

It is better to have a good conscience and be poor,
than a bad one and be rich; for a guilty conscience
who can bear ?

Providence hath placed all things that are for our
advantage near at hand ; but gold and silver Nature
hath hidden in the bowels of the earth, mingled with
dirt, till avarice and ambition parted them.

You may come to be rich by being poor in desires.
I account no man richer or greater than myself,
except he be more virtuous.

The rich man lives happily so long as he uses his
riches temperately ; and the poor man, who patiently
endureth his wants, is rich enough.

Whatsoever I desire, I always have, because I desire
nothing but what I can have.

Abundance is a trouble, want a misery, honour a

6 *
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burden, advancement dangerous, but competency a

happiness.

If in the lottery of the world it may be my fortune
to draw a prize, I am not proud of my good luck. If
I draw nothing but blanks, I am not troubled at my
ill luek.

He that is not content in any state will be content
in no state; for the fault is notf in the thing, butf in
the mind.

The sun never riseth so glorious as when he
divideth the thick clouds of the morning, and looketh
forth from his pavilion of thick waters round about
him; nor doth man ever bespeak so much his
gpiritual strength, or show so like to God, as when he
vejoiceth with a serene joy over darkness and trouble,
and gathers sweet consolation from the clouds which
overcast him.—Irving. ,

Humility is a virtue all preach, none practise, and
yet everybody is content to hear.

How often do we run ourselves out of breath after
shadows. And when we think we have overtaken them
and would lay hold of them, we find nothing. And
yet still we love to befool ourselves, even against our
own experience, which we say uses to make fools
wiser.— Leighton.
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Amidst the uncertainties of the future, a mind calm
and devout may find sources of comsolation. The
“ Lord reigneth,” and while we contend, He decides
and governs.—Dr. Hamilton.

Of all moral virtues, humility is the most beautiful.
—Owen Feltham.

I know no duty in religion more generally agreed
on, nor more justly required by God Almighty, than
a perfect submission to His will in all things. Nor
do I think any disposition of mind can either please
Him more, or become us better, than that of being
satisfied with all He gives, and contented with all He
takes away.—Sir William Temple.

The more we accomplish, the more we have to
accomplish.—A4. Campbell.

It is a false and indolent humility which makes
people sit still and do nothing, because they will not
believe they are capable of doing much, for everybody
can do something.—Miss Talbot.

The fountain of content must spring up in the
mind, and he who has so little knowledge of human
nature, as to seek happiness by changing anything
but his own disposition, will waste his life in fruitless
efforts, and multiply the grief he purposes to remove.
—Dr. Johnson.
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Afflictions are to the soul like rain to the house :
we suspected no apertures in the roof, till the drop-
pings through tfold the tale. The effects of these
trials, therefore, are always humbling to the Christian.
—dJay.

A man’s house should be on a hill-top of cheerful-
ness and serenity, so high that no shadows rest upon
it, and where the morning comes so early, and where
the evening tarries so late, that the day has twice as
many golden hours as those of other men. He is to
be pitied whose house is in some valley of grief
between the hills—with the longest night and shortest
day. Home should be the centre of joy, equatorial
and tropical.—H. W. Beecher.

Do not begin to quarrel with the world too soon,
for, bad as it may be, it is the best we have to live in
here. If railing would have made it better, it would
have been reformed long ago; but as this is not to
be hoped for at present, the best way to slide through
it is as contentedly and innocently as we may.—
Hagzlitt.

Dr. Theodore L. Cuyler gives the following four
valuable receipts for securing sunshine in the soul :—
1. Look at your mercies with both eyes; at your
troubles and trials with only one. 2. Study content-
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ment. In these days of inordinate greed and self-
indulgence keep down the accursed spirit of grasping.
What they do not have makes thousands wretched.
3. Keep at some work of usefulness. Working for
Christ brings heart-health. 4. Keep your heart’s
window always open toward heaven. Let the blessed
light of Jesus’ countenance shine in. It will turn
tears into rainbows.

When life has always been calm and unvarying,
our private prayers shape almost into a form. We
only want God’'s blessing on those we love, and His
help to grow His better servant. DBut after a single
storm of sorrow, we never pray so again. Henceforth
we often kneel in silence, leaving God to read in our
hearts the feelings we cannot interpret into language.
Henceforth, after quiet household petitions, ay, in
the midst of earnest thanksgiving, we shall break
again into the ery of our old anguish, O Lord, O
Lord, have merey upon me!”

‘“ The hand of the Lord was with him.”—ZLulke i. 66.
That is, the hand of God and the help of God; the
love and favour of God to support him, the power and
providence of God to protect and preserve him. Lord,
let our hearts be with Thee, and then Thy heart and
Thy helping hand will be with us!—TWilliam Burkitt.
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Humble we must be, if to heaven we go;
High is the roof there, but the gate is low.
Herrick.

Contentment is the philosopher’s stone, which turns
all it toucheth into gold: the poor man is rich with it,
the rich man is poor without it.

Contentment consisteth not in adding more fuel,
but in taking away some fire; not in multiplying of
wealth, but in subtracting men’s desires. Worldly
riches, like nuts, tear many clothes in getting them,
but fill none with eating them. Yea, your souls may
sooner surfeit than be satisfied with earthly things.
He that at first thought ten thousand pounds too
much for any one man, will afterwards think ten
millions too little for himself.

He is happy whose circumstances suit his temper ;
but he is more excellent who can suit his temper to
any circumstances.

A little, with the blessing of God upon if, is better
than a great deal with the incumbrance of His curse.
His blessing can multiply a mite into a talent, but
His curse will shrink a talent into a mite. By Him
the arms of the wicked are broken, and by Him the
righteous are upholden; so that the great question
is, whether He be with or against us, and the great
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misfortune is that this question is seldom asked.
The favour of God is to them that obtain it a better
and enduring substance, which, like the widow’s
narrel of oil, wasteth not in the evil days of famine,
nor will fail.

Peace does not dwell in outward things, but within
the soul. We may preserve it in the midst of the
bitterest pain, if our will remain firm and submissive.
Peace in this life springs from acquiescence, not in an
exemption from suffering.—Fénélon.

It is a terrible responsibility to own a fine house,
and have the basket and store bountifully supplied,
and not invite the Lord Jesus to make one of the
guests. To be ashamed to speak His name at our
tables and in our parlours among invited guests is
a strange inconsistency, when we depend upon His
welcome at heaven's gate for our deliverance from
everlasting woe. If the Christians of the present day
would resolve never to have * a visit without prayer,”
or in which prayer eould not be appropriately offered,
it might save our country for Christ, snatch the youth
from the clutches of the devourer, and hasten the day
when all shall know the Lord.

If God had given us a life full of attractions we
should have had no desire for another. It is natural
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to love an abode in which we find delight. Whatever
attracts us to earth abates the ardour we may have
for heaven. The inward man is renewed, then the
outward man decays, and our faith is built up on the
ruins of our fortune. When the dove found out of
the ark the unchained winds, the overflow of waters,
the flood-gates of the heavens open, the whole world
buried under the waves, she sought refuge in the ark.
But when she found valleys and fields she remained
in them. My soul, see the image of thyself.—Saurin.

The Christian’s crosses are ladders that lead to
heaven.

The chief secret of comfort lies in not suffering
trifles to vex ome, and in prudently cultivating an
undergrowth of small pleasures, since very few great
ones are let on long leases. .

The most important element of success is economy
—economy of money and of time.

Nothing will gain you more reputation than an
humble and serene deportment.

To be humble to superiors is a duty; to equals,
courtesy ; to inferiors, nobleness ; to all, safety. For-
tune may begin a man’s greatness, but it is virtue
that must continue it.

Humility is the forerunner of advancement and
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honour ; and ambition the harbinger of destruction
and ruin.

We can never be perfectly humble till we come to a
thorough understanding of ourselves.

Humility makes us acceptable to God, whose com-
munication is with the humble : without this founda-
tion, our whole spiritual building falls to the ground.

Contentment is the truest riches, and covetousness
the greatest poverty. He is not rich that has much,
but he that has enough. That man is poor that
covets more, and yet wants a heart to enjoy what he
already has.

He is not poor that hath not much, but he who
would have more. Want lies in wishing: he lacks
most that longs most; none so rich as he who does
not covet, but contemn; he hath all, that desires
nothing ; he hath content, and content is all.

No summer but it has a winter : he never reaped
comfort in his adversity that sowed it not in his
prosperity.

Socrates, passing through the market, cried out,
““ How much is here I do notneed! Nature is content
with little—grace with less; poverty lies in opinion ;
what is needful is soon provided, and enough is as
good as a feast; we are worth what we do not want ;
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our occasions being supplied, what would we do with
more ? "’

Xenophon and the rest of the philosophers
esteemed wisdom the greatest wealth, and content
the highest bliss.

The utmost we can hope for in this world is con-
tentment : if we aim to anything higher we shall
meet with nothing but grief and disappointment. A
man should direct all his studies and endeavours at
making himself easy now and hereafter.

A contented mind is the greatest blessing a man
can enjoy in this world; and if, in the present life,
his happiness arises from the subduing of his desires,
it will arise in the next from the gratification of
them.

When Alexander saw Diogenes sitting in the warm
sun, and asked what he should do for him, he desired
no more than that he would stand out of his sunshine,
and not take from him what he could not give.

Prosperity hath always been the cause of far greater
evils to men than adversity ; and if is easier for a man
to bear this patiently than not to forget himself in the
other.

Adversity does not take from us our true friends ; it
only disperses those who pretended to be such.
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Good men generally reap more substantial benefit
from their afflictions than bad men do from their
prosperities.

‘We must needs have some concern when we look
into our losses; but if we consider how little we
deserve what is left, our murmurs will turn into
thankfulness.




PROCRASTINATION.

;o]:';T is reported of Thales, one of the Grecian sages,
- that being urged by his mother to alter his con-
dition in life, he told her at first that it was too soon;
and afterwards, when she urged him again, he told her
that it was too late. So says an old divine: ‘ Effec-
tual vocation is an espousal to Christ.” All the time
of our life God is urging this upon us ; His ministers
are still working for Christ. If now we say it is too
soon, for aught we know the very next moment our
sun may set, and then God will say it is too late.
They who are never contracted to Christ on earth
shall never be united to Him in heaven.
Procrastination is like the ivy round the oak, and
ends by limiting, if it does not destroy, the power of
manly and necessary exertion.—Sir Walter Scott.
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He that riseth late must trot all day, and scarcely
overtake his business at night.

When you do attempt anything that is right, go
through with it. Be not easily discouraged. Form
habits of perseverance. Yield not to sloth and sleep
and fickleness. To resist all these will not be easy,
but you will feel that you have done right when you
get through.




SPIRITUAL DECLINE.

’gEHE symptoms of spiritual decline are like those
2. which attend the decay of bodily health. It
generally commences with loss of appetite and a dis-
relish for spiritual food, prayer, reading the Serip-
tures, and devotional books. Whenever you perceive
these symptoms, be alarmed, for your spiritual health
is in danger.

Two things characterise every Church that is in the
highest condition of spiritual health. The one is that
they all worship, the other that they all work. The
first appertains more directly to the heart; the second
appertains as well to the head, the hands, and the
purse. The fullest combination of the two would
almost realise the ideal of Church life in its highest
form.—Theodore L. Cuyler.
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Better a thousandfold sacrifice elegance than fer-
vour ; better crucify refined taste than quench holy
passion ; better have the outward forms of devotion
imperfect and inartistic than lose the spirit which
alone gives them value. Better that music should be
discordant than soulless, the prayers broken and
rugged then cold and undevout, the altar bare and
unattractive than the fire that ought to burn on it
extinguished, the temple rude and unshapely than the
God absent.

He who lives so, that he wishes there was no God,
no providence, no judgment, no future state, will, by
degrees, persuade himself that there is none.—Henry.

He that is good will infallibly become better, and he
that is bad will as certainly become worse ; for vice,
virtue, and time,_ are three things that never stand
still.—Colton.

I have seen such sin in the Church that I have
often been brought by it to a sickly state of mind.
But when I have turned to the world I have seen sin
working there in such measures and forms that I have
turned back again to the Church, with more wisdom
of mind and more affection to it. I see sin, however,
nowhere put on such an odious appearance as in the

Church.
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We are surprised at the fall of a famous professor;
but, in the sight of God, the man was gone before ; it
is only we that have now first discovered it. ‘‘He
that despiseth small things shall fall by little and
little.”—Newton.




SIN.

1) OES not God hate sin more to-day than ever?
&% We know He does. Then Low can we see
Him until purged from sin? Christ will make us
clean indeed if we bend our wills and accept His out-
stretched arms.

A state of sin and holiness is not like two ways that
are just parted by a line, so as a man may step out
of the one full into the other; but they are like two
ways that lead to very distant places, and conse-
quently are at a good distance from each other ; and
the farther a man hath travelled in the one, the
farther he 18 from the other; so that it requires time
and pains to pass from one to the other.—Joln T'il-

lotson.
7*
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Take heed of repining. Say not God deals hardly

with you, lest you provoke Him to eonvince you, by
your own sense and feeling, that He has worse rods
for unsubmissive and froward children than these.—
Ilarel.

‘When a man chooses the rewards of virtue, he
should remember that to resign the pleasures of vice
1s part of his bargain.—Wilberforce.

Satan will seldom come to a Christian with a gross
temptation. A green log and a candle may be safely
left together; but bring a few shavings, then some
small sticks, and then larger, and you may soon bring
the green log to ashes.—Rev. John Newton.

He that parts with one reigning sin and falls under
the dominion of another, doth but, like Benhadad,
recover of one disease and die of another.

There is not a more restless fugitive upen earth
than he that is continually pursued by his own guilt;
not a viler vagabond than he that is at the beck of
his own lusts.—Henry.

It is possible that sin may be both loathed and left,
and yet not truly repented of; loathed because sur-
feited on, left because no opportunity of committing
it; yet not repented of out of any love to God, but
only from a slavish fear of His wrath.—Henry.
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Omissions in duty are sins as well as omissions of

duty.—Henry. _

Those have reason to fear perishing in their sins
that cannot bear to be frightened out of them.—
Henry.

The sins of youth are oftentimes the smart of age,
both in respect of sorrow within and suffering with-
out.—Henry.

As we cannot judge of the motion of the earth by
anything within the earth, but by some radiant and
celestial point that is beyond it, so the wicked, by
comparing themselves with the wicked, perceive not
how far they are advanced in their iniquity. To know
precisely what lengths they have gone, they must fix
their attention on some bright and exalted character
that is not of them, but above them. ‘“When all moves
equally,” says Pascal, “nothing seems to move, asin a
vessel under sail ; and when all run by common con-
sent into vice, none appear to do so. He that stops
first views as from a fixed point the horrible extra-
vagance that transports the rest.”—Colton.




HARDNESS OF HEART.

‘@OD is said to harden the heart when He with-
7 holds restraining grace—to harden when He
does not soften. He is said to make blind when He
does not enlighten, as freezing and darkness follow
upon the absence of the sun, the source of light and
heat.—Salter.

The elect are “ whosoever will,” and the non-elect
are ‘‘ whosoever wont.”"—H. W, Beecher.

There is nothing got by striving with God Almighty,
for He will either break the heart or break the neck of
those that contend with Him ; will bring them either
to repentance or ruin.—Henry.

As confidence in God is a hopeful presage of ap-
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proaching deliverance, so security in sinis a sad omen
of approaching destruction.—Henry.

The foundation of content must spring up in a
man’s own mind ; and he who has so little knowledge
of human nature as to seek happiness by changing
anything but his own disposition, will waste his life in
fruitless efforts, and multiply the griefs which he pur-
poses to remove.

Must I be poor? I shall have company. Must I
be banished ? T'll think myself born there, and the
way to heaven is alike in all places.

Inveigh not against fate, nor repine at Providence ;
but wisely examine and correct your own negligence.

Proud men never have friends ; either in prosperity,
because they know nobody, nor in adversity, because
nobody knows them.




FAITH.

o=
5= Christ as a purifier, as well as our atonement

and righteousness, is false and hypoecritical. He
can only be received into the soul, when He is
desired for His goodness; and when He is there,
He will not sit down idle.—Adams.

Faith doth engraft a man, who is by nature a wild
olive-branch, into Christ, as into the natural olive,
and fetcheth sap from the root Christ, and thereby
maketh the tree bring forth fruit in its kind. Yea,
faith fetcheth a supernatural effigy from the death and
life of Christ, by virtue whéreof it metamorphoseth
the heart of the believer, and createth and infuseth
into him new principles of action; so that what a

-T%VEBY other faith but that which apprehends
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treasury of all graces Christ hath stored up in Him ?
faith draineth and draweth them out to the use of
a believer, being as a conduit-cock that watereth all
the herbs in the garden. Yea, faith doth apply the
blood of Christ to a believer's heart, and the blood of
Christ hath in it not only a power to wash from the
guilt of sin, but to cleanse and purge likewise from
the power and stain of sin. ‘“ And therefore,” saith
godly Hooker, *‘if you would have grace, you must
first of all get faith, and that will bring all the rest.
Let faith go to Christ, and there is meekness,
patience, humility, and wisdom, and faith will fetch
them all to the soul; therefore you must not look
for satisfaction till you come to Christ in vocation.”
—Boston.

I could write down twenty cases,” says a pious man,
“where I wished God had done otherwise than He did;
but which I now see, had I my own will, would have
led to extensive mischief.” The life of a Christian is a
life of paradoxes. He must lay hold on God, he must
follow hard after Him, he must determine not to let
Him go. And yet you must learn to let God alone.
Quietness before God is one of the most difficult of all
Christian graces; to sit where He places us, be what
He would have us be, and this as long as He pleases.
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Faith and works are as necessary to our spiritual
life, as Christians, as soul and body are to our natural
life as men ; for faith is the soul of religion, and works
are the body.—Colton.

What battles has faith not fought! what victories
has it not won! what burdens has it not carried!
what wounds has it not healed! what griefs has it not
assuaged ! It is the wealth of poverty, the refuge of
affliction, the strength of weakness, the light of dark-
ness. It is the oratory that gives power to the pulpit;
it is the hand that strikes down Satan, and breaks
the fetters of sin; it turns the scales of fate more
than the edge of the sword, the eraft of statesmen, or
the weight of sceptres; it has arrested the wing of
time, turned aside the very scythe of death, and dis-
charged Heaven's frowning and darkest cloud in a
shower of blessings.—Guthrie.

To go and venture upon God, upon the freedom of
His grace, upon the promises of God, upon the com-
mands of God, and to stand at God’s arbiframent,
and to refer a man's will to His will, and to cast a
man’s self into those everlasting arms, it is as if a
man should leave his own standing and cast himself
into the arms of a mighty giant that stands upon
another pinnacle; one whom he also has often
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wronged and abused, and he himself hath no hands

to lay upon him neither, but he must depend upon
his catching him. Here is the greatest venture, the
greatest trust, the greatest self-denial that can be.
Thus this heart throws itself out of all possibilities,
and submits to the free grace of God in Christ, and
this is done in believing.—Gooduwin.

Faith’s assurance, that in the Lord Jehovah there
is everlasting strength, even while we have not the
experience of the communications of it, is a cordial
against fainting.—Halyburton.

Dost thou pray with all thy might ? then, though
thy might be weak in itself, it shall be accepted ; for
God accepteth according to what a man hath, and not
according to what a man hath not.—Dr. Goodwin.

Those that receive Christ with an unfeigned faith
shall never want a wedding garment to adorn them
in the sight of God. Faith itself is very precious in
the sight of God, and most holy. God loves it,
because it giveth the glory of our salvation only to
the free grace of God in Christ, aund renounceth all
dependence on any condition that we can perform to
procure a right to Christ, or to make ourselves accept-
able to Him. The excellency of faith lies in this, that
it accounteth not itself, nor any work of ours, a suffi-
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cient ornament to make us acceptable in the sight of
God. It will not be our wedding garment itself, but
it buyeth of Christ white raiment, that we may be
clothed, and that the shame of our wickedness may
not appear.—Marshall.

There is a faith which tends to idleness, trusts God
to do all, and leaves the soul stupid and powerless.
There is a faith that worries, and works, and hopes
that God will help. And there is a truer, better faith,
that works mightily, because it loves fervently, and
never worries, because it never fears. Love will,
must work, and cannot be idle. It comes from God,
breaks out in prayer, praise, and service, like springs
which cannot be suppressed. It is spontaneous, and
grows by use. Faith that works by love is a tonic to
the soul, girding it to bold endeavour, making it like
God in active doings, in every service which can
assuage a grief, relieve a pang, or impart a joy.

The soul is the life of the body. Faith is the life of
the soul. Christ is the life of faith.

Our faith is built on God’s faithfulness, and we
trust Him most who have proved Him oftenest. Said
a teacher :—‘“ A poor little boy came to me one day,
and asked me to give him a piece of bread. He was
hungry, and had nothing to eat. I gave him some
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food, and he went away very much pleased. Some
days after he came again, and asked the same thing.
What made him come again? ‘Because you gave
him before,” was the reply of the little ones to whom
I had been speaking. *Yes;’ ‘and so it was with
David, who said that becausé God had listened to
him once he would go to Him again.’ And so it
should be with us.”

It is a plain truth that if a man desires to honour
God, to live according to His commandments, he must
trust in Him, and any one that trusts in Him must
love Him.

If two angels came down from heaven to execute a
Divine command, and one was appointed to conduct
an empire, and the other to sweep a street in it, they
would feel no inclination to change employments.—
Rev. John Newton.

A consecrated day is a framework ready prepared,
in which God alone has to act in us and through us.
—A. Monod.

Our comfort in the day of account will be according
to our faithfulness, not according to our usefulness ;
our sincerity, not our success; according to the up-
rightness of our hearts, not according to the degree of
our opportunities.—Henry.



FRIENDSHIP.

?HE light of friendship is like the light of
2> phosphorus, seen plainest when all around is
dark.

It is our wisdom to make no man our enemy,
because we know not how soon our distresses may be
such as that we may be highly concerned to make
him our friend.—Henry.

Those who have resources within themselves, who
can dare to live alone, want friends the least ; but, at
the same time, best know how to prize them the most.
But no company is far preferable to bad, because we
are more apt to catch the vices of others than their
virtues, as disease is far more contagious than health.
—Colton.
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It is astonishing how much more anxious people are
to lengthen life than to improve it; and as misers
often lose large sums of money in attempting to make
more, so do hypochondriacs squander large sums of
time in search of nostrums, by which they vainly
hope they may get more time to squander. Thus the
diurnals give us ten thousand recipes to live long, for
one to live well ; and hence the use of that present
which we have is thrown away in idle schemes of
how we shall abuse that future we may not have.
No man can promise himself even fifty years of life,
but any man may, if he please, live in the proportion
of fifty years in forty. Let him rise early, that he
may have the day before him, and let him make the
most of the day by determining to expend it on two
sorts of acquaintance only,—those by whom some-
thing may be got, and those from whom something
may be learnt.—Cholton.

Friendship is a sweet attraction of the heart
towards the merit we esteem, or the perfections
we admire; and produces a mutual inclination be-
tween two or more persons to promote each other's
interest, knowledge, virtue, and happiness.

There’s nothing so common as pretences to friend-
ship, though few know what it means, and fewer yet
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come up to its demand. By talking of it, we set our-
selves off; but when we inquire into it, we see our
defects ; and when we heartily engage in it, we must
charge through abundance of difficulty.

Of all felicities, how charming is that of a firm and
gentle friendship. It sweetens our cares, softens our
sorrows, and assists us in extremities: it is a sove-
reign antidote against calamities.

A true friend is not born every day ; it is best to be
courteous to all—intimate with few; for though
perhaps we may have less cause for joy, I am sure we
shall have less occasion for sorrow.

Friendship improves happiness and abates misery,
by the doubling of our joy and dividing of our grief.

Never condemn a friend unheard, or without letting
him know his accuser or his crime.

There are two requisite qualities in the choice of a
friend ; he must be both a sensible and an honest
man; for fools and vicious men are incapable of
friendship.

The proper business of friendship is to inspire life
and courage, and a soul thus supported outdoes itself;
whereas, if it be unespectedly deprived of these
succours, it droops and languishes.

True friendship is one of the greatest blessings upon

——
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earth; it makes the cares and anxieties of life sit
easy ; provides us with a partner in every affliction to
alleviate the burthen, and is a sure resort against
every accident and difficulty that can happen.

How often we feel and act as if our mood were the
atmosphere of the world? It may be a cold frost
within us while our friend is in the glow of a summer
sunset ; and we call him unsympathetic and unfeel-
ing.

Love to man is often the shortest road to the love
of God.

Love is the shadow of the morning, which decreases
as the day advances. Friendship is the shadow of
the evening, which strengthens with the setting sun
of life.—La Fontaine.

He that you mark out for your friend, let him be a
virtuous person ; for a bad man can neither love long
nor be long beloved, and the friendships of wicked
men are rather to be called conspiracies than friend-
ships.

Every man is capable of being an enemy, but not a
friend; few are in a condition of doing good, but
almost all of doing mischief.

A friend is a great comfort in solitude, an excel-
lent assistant in business, and the best protection

8
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against injuries. He is a counsellor in difficulties, a
confessor in all scruples, and a sanctuary in distress.

True friendship is made of virtue, as a thing lovely ;
of familiar conversation, as pleasant; and advan-
tageous, as necessary.

Do good to thy friend, that he may be more thy
friend ; and unto thy enemy, that he may become thy
friend.

When you have made a choice of your friend,
express all civilities to him; yet, in prudence, I
would advise you to look upon your present friend as,
in possibility, to be your future enemy.’

Heis a happy man that hath a friend at his need;
but he is more happy that hath no need of a friend.

Be slow to choose a friend, and slower to change
him; courteous to all, intimate with few; scorn no
man for his meanness, nor humour any for their
wealth.

As great and exalted spirits undertake the pursuit
of hazardous actions for the good of others, at the
same time gratifying their passion for glory; so do
worthy minds, in the domestic way of life, deny them-
selves many advantages to satisfy a generous bene-
volence, which they bear to their friends oppressed
with distresses and calamities.
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A sure friend is best known in an adverse state;
we know not whom to trust till after trial. There are
some that will keep us company while it is clear and
fair, which will be gone when the clouds gather.
That is the only friendship which is stronger than
death; and those the friends whose fortunes are
embarked in the same bottom, who are resolved to
sink or swim together.

Charity commands us, where we know no ill, to
think well of all; but friendship, that always goes a
pitch higher, gives a man a peculiar right and claim
to the good opinion of his friend.

Choose not o friend on a sudden, or make any one
your intimate before you have experienced his in-
tegrity.

Make use of a friend with great caution ; trust him
not before you now him well ; for many that pretend
to be friends use flattery as a mask to hide their
hearts from men.

Never purchase friends by gifts, for if you cease to
give, they will cease to love.

It were happy if, in forming friendships, virtue
could concur with pleasure ; but the greatest part of
human gratifications approach so nearly to vicz, that
few, who make the delight of others their rule of

8 *



108 MAXIMS OF THE WISE AND GOOD.

conduct, can avoid disingenuous compliances. Yet,
certainly, he that suffers himself to be driven, or
allured from virtue, mistakes his own interest, since
he gains sucecour by means for which his friend, if
ever he becomes wise, must scorn him ; and for which,
at last, he must scorn himself.

With three sorts of men enter into no serious
friendship — the ungrateful man, the multiloquious
man, and the coward. The first cannot prize thy
favours, the second cannot keep thy counsel, the third
cannot vindicate thy honour.

No man can lay himself under an obligation to do
any ill thing. Pericles, when one of his friends
importuned his service in an unjust matter, excused
himself, saying, “ I am a friend as far as the altar.”

True friends are the whole world to one another;
and he that is a friend to himself, is also a friend to
mankind. There is no relish in the possession of
anything without a partner.

Being sometimes asunder heightens friendship.
The greatest cause, of the frequent quarrels between
relations is their being so much together.

Anger among friends is unnatural ; and, therefore,
when it happens, is more tormenting.

‘Wealth without friends is like life without health;
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the one an uncomfortable fortune—the other a miser-
able being.

Nothing can impair perfect friendship, because
truth is the only bond of it.

A friend cannot be known in prosperity ; an enemy
cannot be hidden in adversity.

It will be very fit for all who have entered into any
strict friendship to make this one special article in
the agreement, that they shall mutually admonish
and reprove each other.

A true friend unbosoms freely, advises justly,
assists readily, adventures boldly, takes all patiently,
defends courageously, and continues a friend un-
changeably. )

The commentary of a severe friend is better than
the embellishments of a sweet-lipped flatterer.

A man may have a thousand intimate acquaint-
ances, and not a friend among them all. If you have
one friend, think yourself happy.

Among the many enemies of friendship may be
reckoned suspicion and distrust. The former is
always hardening the cautious, and the latter repel-
ling the delicate.



COMPANY, CONVERSATION, AND DEPORTMENT.

ECAUSE gold is rare, gilding has been invented,
@2 which without its solidity has all its brightness.
Thus, to replace the kindness which we are without,
we have invented politeness, which has every appear-
ance of it.

There is considerable counterfeit currency in circu-
lation. Is there, therefore, no genuine currency?
And yet because there are instances in the Church of
false professions, it is inferred that there are no true
Christians ! Were all the disciples false because one
of them was a devil? Is there no real gold because
there is spurious coin ? If there is triumphing in the
camp when a Christian soldier falls, it is the camp of
Satan; and we can judge whether we are the friends
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of Christ or nof, by the fact whether we are made
happy or sad by the defection of His professed people.

Cheerfulness is an excellent wearing quality. It
has been called the bright weather of the heart. It
gives harmony to the soul, and is a perpetual song
without words. It is tantamount to repose. It en-
ables nature to reeruit its strength; whereas worry
and discontent debilitate if, involving constant wear
and tear.

There is no outward sign of politeness which has
not a deep moral reason. True education teaches
both the sign and the reason. Behaviour is a mirror
in waich every one shows his own image. There is
a politeness of the heart akin to love, from which
springs the easiest politeness of outward behaviour.

Civility ma.y truly be said to cost nothing. If it
does not meet with a due return, it at least leaves
you in the most creditable position.—Beaw Brummell.

Good manners are the blossoms of good sense;
and, it may be added, of good feeling too.—Locke.

Maintain dignity, without the appearance of pride.
Manner is something with everybody, and everything
with some.—Bishop Middleton.

Cheexfulness and a festival spirit fills the soul full
of harmony : it composes music for churches and
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hearts; it makes and publishes glorifications of God.
—dJeremy Taylor.

The way to speak and write what shall not go out
of fashion is to speak and write sincerely.—Emerson.

Let the ideals of us, in the hearts that love us, be
prophetic of what we shall become.

A pentleman is a Christian in spirit that will taks
a polish. The rest are but plated goods; and hov-
ever excellent their fashion, rub them more or less,
the base metal appears through.

A modest dress is a very good thing, if it be the
genuine indication of a humble heart, and is to in-
struct; but an ill thing if it be the hypoeritical dis-
guise of a proud, ambitious heart, and iz to deceive.
Let men be really as good as they seem to be, but
not seem to be better than really they are.—Hewy.

When you have nothing to say, say nothing. Aweak
defence strengthens your opponent, and silenceis less
injurious than a bad reply.—Colton.

That politeness which we put on in order 1 keep
the assuming and presumptuous at a proper dstance,
will generally succeed. But it sometimes lappens
that these obtrusive characters are on such ecellent
terms with themselves, that they put down tlis very
politeness to the score of their own great merits and
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high pretensi ting the cold of our reserve

g

with a ridiculous condescension of familiarity, in
order to set us at ease with ourselves. To a by-
stander, few things are more amusing than the
cross-play, under-plot, and final éclaircissements which
this mistake invariably occasions.—Colton.

Complaisance renders a superior amiable, an equal
agreeable, and an inferior acceptable. It smooths
distinctions, sweetens conversation, produces good-
nature and mutual benevolence, and makes every one
in the company pleased with himself.

‘Wit often proves of pernicious consequence, when
it ceases to be tempered with virtue and humanity.

The gifts of nature and the accomplishments of
art are valuable only as they are exerted in the
interest of virtue, or governed by the rules of honour.

It would be an admirable improvement of what is
generally termed good-breeding, if nothing were to
pass among us for agreeable which was the least
transgression against the rule of life called decorum,
or regard to decency.

The love of society is natural ; but the choice of
our company is matter of virtue and prudence.

Approve yourself to wise men by your virtue, and
take the vulgar by your civilities.
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Keep company with persons rather above than
beneath yourself; for gold in the same pocket with
silver loseth both of its colour and weight.

Anacharsis being invited to a feast, could not be
prevailed with to smile at the affected railleries of
common jesters; but when an ape was brought in he
freely laughed, saying, an ape was ridieulous by
nature, but men by art and study.

Be not of them that commence wits by blasphemy,
and cannot be ingenious but by being impious.

To break idle jests is the suburbs of vanity; and to
delight in them, the city of fools.

If you meet with a person subject to infirmities,
never deride them in him, but bless God that you
have no occasion to grieve for them in yourself.

You may see your own mortality in other men’s
deaths, and your own frailty in their sins.

It is a fair step towards happiness to delight in the
conversation of wise and good men. Where that can-
not be had, the next point is to keep no company
at all.

Open not your breast, like the gates of a city, to all
that come : the virtuous only receive as guests.

If the clock of the tongue be not set by the dial of
the heart, it will not go right.
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A wise man hath his eyes open, and his mouth
shut; and as much desire to inform himself, as to
instruet others.

When you come into company, or to act, lay aside
all sharp and morose humours, and be pleasant,
which will make you acceptable, and the better effect
your ends.

In holding of an argument, be neither conceited
nor choleric: one distempers your understanding,
the other abuses your judgment. Above all things,
decline paradoxes and mysteries ; you will acquire no
honour either in maintaining a rank falsehood, or
meddling with sacred truths. As he that pleads
against the truth makes wit the mother of his error,
so he that argues beyond warrant makes wisdom the
midwife of his folly.

Be very circumspect in the choice of your company;
in the society of your equals you may enjoy pleasure;
in the society of your superiors you may find profit;
but to be the best in company, is to be in the way to
grow worse ; the best means to improve, is to be the
least there. But, above all, be the companion of
those who fear the Lord and keep His precepts.
Numa Pompilius thought the company of good men
s0 real a pleasure, he esteemed it preferable to a
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diadem ; and when the Roman ambassadors solicited
him to accept the government, he frankly declared,
among other reasons for declining it, that the con-
versation of men who assemble together to worship
God, and to maintain an amiable character, was his
business and delight.

Let your conversation with men be sober and sin-
cere; your devotion to God dutiful and decent. Let
the one be hearty and not haughty; let the other be
humble but not homely. So live with men, as if
God saw you; so pray to God, as if men heard
you.

St. Bernard says the detractor carries the devil in
his mouth; so he who hearkeneth to him may be
equally said to carry the devil in his ear.

Endeavour rather to get the approbation of a few
good men than the huzza of the mobile vulgus.

He that is of courteous behaviour is beloved of all
men; but he that is of clownish manners is esteemed
by none.

He that compliments another with hearty wishes to
his face, and afterwards degrades his reputation, is a
double-tongued hypocrite.

If any man should turn religion into raillery, and
think to confute it by two or three bold jests, this
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man doth not render religion, but himself, ridiculous
in the opinion of all considerate men, because he
sports with his own life.

Let your conversation be with those by whom you
may accomplish yourself best; for virtue never
returns with so rich a cargo as when it sets sail
from such continents. Company, like climates, alters
complexions; and ill company, by a kind of contagion,
doth insensibly infect us. Soft and tender natures
are apt to receive any impressions. Alexander
learned his drunkenness of Leonides, and Nero his
cruelty of his barber.

Look upon vicious company as so many engines
planted against you by the devil, and accordingly fly
from them, as you would from the mouth of a cannon.
Make no acquaintance with those whom nothing will
satisfy but that you go to hell with them for com-
pany.

Modesty is not properly a virtue, but it is a very
good sign of a tractable and towardly disposition,
and a great preservative and security against sin and
vice; and those children who are much under the
restraint of modesty, we look upon as most hopeful,
and likely to prove good.

Oftener ask than decide questions: this is the way
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to better your knowledge. Your ears teach you, not
your tongue; so long as you are ignorant, be not
ashamed to be instructed; if you cannot satisfy
yourself, seek satisfaction elsewhere; all know not
alike, and none all things; you may help another,
and he you.

There is no man more dangerous than he that,
with a will to corrupt, hath the power to please; for
neither wit nor honesty ought to think themselves
safe with such a companion, when they frequently
see the best minds corrupted by them.

Promote virtuous communieation. Excommunicate
enormous vanities. Evermore countenance innoceny.
Court amity. Entertain contentment.

Vicious company is as dangerous as an infectious
and contagious distemper, and therefore ought to be
carefully and industriously avoided.

Nothing more engages the affections of men than
a handsome address and graceful conversation.

Our conversation should be such that youth may
therein find improvement, women modesty, the aged
respect, and men civility.

He whose honest freedom makes it his virtue to
speak what he thinks, makes it his necessity to think

what is good.
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Vile and debauched expressions are the sure marks
of an abject and grovelling mind, and the filthy
overflowings of a vicious heart.

It is a sure method of obliging in conversation, to
show a pl in giving attenti

As men of sense say a great deal in few words,
so the half-witted have a talent of talking much and
yet saying nothing.

If you think twice before you speak once, you will
speak twice the better for it.

‘We sometimes shall meet with a frothy wit, who
will rather lose his best friend than his worst jest.

Modesty in your discourse will give a lustre to
truth, and an excuse to your error.

‘We must speak well, and act well.

Brave actions are the substance of life, and good
sayings the ornament of it.

““Good-nature,” says a polite author, is more agree-
able in conversation than wit, and gives a certain air
to the countenance which is more amiable than
beauty.”

1t is an excellent rule to be observed in all disputes,
that men should give soft words and hard arguments;
that they should not so much strive to vex, as to con-
vince an enemy.
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Discretion of speech is more than eloquence; and
to speak agreeably to him with whom we converse, is
more than to speak in exact order.

It is common with some men to swear, only to fill
up the vacancies of their empty discourse.

Subtile disputations are only the sport of wits, and
fitter to be continued than resolved.

The deepest waters are the most silent; empty
vessels make the greatest sound; and tinkling eym-
bals the worst music. They who think least commonly
speak most.

It is to the virtues and errors of our conver-
sation and ordinary deportment we owe both our
enemies and our friends, our good or bad character
abroad, our domestic peace and troubles, and in a
high degree the improvement and depravation of our
minds.

He that talks all he knows will talk more than he
knows. Great talkers discharge too thick to take
always true aim.

He that makes himself the common jester of a
company has but just wit enough to be a fool.

The heart of fools is in their mouth, but the
tongue of the wise is in their hearts.

It is usual with obstinate persons to regard neither
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truth in contradicting nor benefit in disputing. Posi-
tiveness is a certain evidence of a weak judgment.
If incivility proceeds from pride, it deserves to be
hated ; if from brutishness, it is only contemptible.
Excess of ceremony shows want of breeding. That
civility is best which excludes all superfluous for-
mality.




THE GENEROUS MIND.

.%‘;HRISTIAN beneficence takes a large sweep.
That circumference cannot be small oi which
God is the centre.— Hannal More.

Kindness is like the sun in spring, melting slowly
away winter's snow and ice, and shedding warmth
everywhere.

A man is always generous in his love. Love can-
not stay at home. A man cannot keep it to himself.
Like light, it is constantly travelling, A man must
gpend, must give it away.

It is an excellent thing when men’s religion makes
them generous, free-hearted, and open-handed, scorn-
ing to do a thing that is paltry and sneaking.—
Henry.

It is one of the most beautiful compensations of
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this life that no man can sincerely try to help another
without helping himself.

Everything may turn out better than we expect.
We see so darkly into futurity, we never know when
we have real cause to rejoice or lament. The worst
appearances have often happy consequences, as the
best lead many times into the greatest misfortunes.—
Lady Mary W. Montague.

If we wish to strengthen our conviction in reality
and unselfishness, we should seek as much as possible
to bring our own life into close contact with what is
genuine in our fellow-men. We cannot help measur-
ing the great world by the little world of our expe-
rience, and we have the choice of this so far in our
company and our friendships.—Ker.

‘When there is love in the heart there are rainbows
in the eyes, which cover every black cloud with gor-
geous hues.

A good and generous man is happy within him-
self, and independent upon fortune ; kind to his
friend ; temperate to his enemy; religiously just;
indefatigably laborious; and discharges every duty
with a constancy and congruity of action.

‘We are most like God when we are as willing to
forgive as powerful to punish ; and admirable are his

9+
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virtue and praise who, having cause and power to
hurt, yet will not.

A generous virtuous man lives not to the world, but
to his own conscience: he, as the planets above,
steers a course contrary to that of the world.

It is the glory of a brave man to be such, that if
fidelity was lost in the world, it might be found in his
breast.

Have so much of a generous soul in you, as not to
desert that which is just, but to own it.

There is nothing easier than to deceive a good
man ; he that never lies, easily believes, and that
never deceives, confides much. To be deceived is not
always a sign of weakness, for goodness sometimes is
the cause of it. Have a care not to be so good a man
that others may take occasion from it of being bad ;
let the cunning of the serpent go along with the in-
nocency of the dove.

He that easeth the miserable of their burden shall
hear many blessing him ; fill the poor with food, and
you shall never want treasure.

Virtue is an ornament to all persons, and no part
of beauty is wanting to them that are endowed
with it.

That man is of a base and ignoble spirit that only
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lives for himself, and not for his friends; for we were
not born for ourselves only, but for the public good.
Noble-spirited men are forward to all works advan-
tageous to the commonwealth.

That man enjoys a heaven upon earth whose mind
moves in charity, rests in Providence, and turns
upon the poles of truth and wisdom.

To imitate the best, is the best of imitation, and a
resolution to excel is an excellent resolution.

Virtue is amiable in an aged person, though
wrinkled and deformed; but vice is hateful in a
young person, though comely and beautiful.

Men of the noblest dispositions think themselves
happiest when others share with them in their
happiness.

Emulation is a noble passion, as it strives to excel
by raising itself, and not by depressing another.

It is not in the power of a good man to refuse
making another happy, where he has both ability
and opportunity.

No character is more glorious, none more attractive
of universal admiration and respect, than that of Eelp-
ing those who are in no condition of helping them-
selves.

By compassion we make others’ miseries our own ;
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and so by relieving them we at the same time relieve
ourselves also.

It is better to be of the number of those who need

~relief, than of those who want heart to give it.

No object is more pleasing to the eye than the sight
of a man whom you have obliged; nor any music
so agreeable to the ear as the voice of one that owns
you for his benefactor.

It is a good rule for every one who has a com-
petency of fortune to lay aside a certain proportion
of his income for pious and charitable uses: he will
then always give easily and cheerfully.

History reports of Titus, the son of Vespasian, that
he never suffered a man to depart with discontent out
of his presence.

Cyrus, the first emperor of Persia, obtained a victory
over the Assyrians, and, after the battle, was so sen-
sibly touched with seeing the field covered with dead
bodies, that he ordered the same eare to be taken of
the wounded Assyrians as of his own soldiers, saying,
“They are men as well as we, and are no longer
enemies when once they are vanquished.”

The words of Louis XII. of France showed a great
and noble mind, who, being advised to punish those
who had wronged him before he was king, answered,
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‘It is not becoming a king of France to avenge
injuries done to a duke of Orleans.”

He that is noble-minded has the same concern for
his own fortune that every wise man ought to have,
and the same regard for his friend that every good
man really has. His easy, graceful manner of oblig-
ing, carries as many charms as the obligation itself:
his favours are not extorted from him by importunity,
are not the late rewards of long attendance and
expectation ; but flow from a free hand and open
heart.

Goodness of nature is of all virtues and dignities of
the mind the greatest, being the character of the
Deity ; and without it man is a busy, mischievous,
wretched thing, no better than a kind of vermin.

He that becomes acquainted and is invested with
authority and influence will in a short time be con-
vinced that, in proportion as the power of doing well
is enlarged, the temptations to do ill are multiplied
and enforced.

Cesar used to say that no music was so charming
in his ears as the requests of his friends, and the
supplications of those in want of his assistance.

It was well said of him that called a good office
that was done harshly, a stony piece of bread: it is
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necessary for him that is hungry to receive it, but it
almost chokes him in the going down.

Mark Antony, when depressed, and at an ebb of
fortune., cried out that he had lost all, except what
he had given away.




BENEFITS, GRATITUDE, AND INGRATITUDE.

,T%F you forget God when you are young, God may
&> forget you when you are old.

If you would borrow anything a second time, use it
well the first, and return it speedily.

Aristotle being asked what grew old soonest, and
what latest, answered, * Benefits and injuries.” The
wise philosopher well understood that we are apt to
forget a good turn, but our memories are wonderfully
tenacious of any wrong or injury that we conceive
hath been done to us. Most men write down the one
in sand, where every blast of wind obliterates the
record ; but the other they take care to have engraven
upon leaves of adamant, in characters that scarce
time itself is able to deface.

Never communicate that which may prejudice your
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concerns when discovered, and not benefit your friend
when he knows it.

Never forget the kindnesses which others do for
you; never upbraid others with the courtesies which
you do for them.

No monster in nature ought to be more carefully
shunned than he that returns reproach and calumny
for kindness and civility.

Remember to requite, at least to own kindnesses,
lest your ingratitude prove a considerable diskindness.

The greatest benefits of all have no witness, but lie
concealed in the eonscience.

Let no one be weary of rendering good offices, for
by obliging others we are really kind to ourselves.

No man ever was a loser by good works, for though
he may not be immediately rewarded, yet, in process
of time, some happy emergency or other occurs to
convince him that virtuous men are the darlings of
Providence.

Gratitude is a duty of both natural and revealed
religion, and was very much recommended, pressed,
and practised by all the good and wise heathens.

As to the matter of gratitude and ingratitude, there
never was any man yet so wicked as not to npprovlre
of the one and detest the other, as the two things in
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the whole world, the one to be the most esteemed,
and the other the most abominated.
Friendship is the medicine for a misfortune; but

ingratitude dries up the fountain of all goodness.

He who receives a good turn should never forget
it ; he who does one should never remember it.

Gratitude is a duty none can be excused from, be-
cause it is always in our own disposal.

If the bounties of heaven were given to man with-
out prayer, they would be received without acknow-
ledgment. Prayer, administering the perpetual lesson
of humility, of hope, and of love, makes us feel our
connection with heaven through every touch of our
necessities. It binds us to Providence by a chain of
daily benefits; it impresses the hearts of all with a
perpetual remembrance of the God of all.—Croly.

Our trouble is, that we write our mercies on the
sand, and engrave our affections upon a rock.

W’



WIVES.

q JUDICIOUS wife is always nipping off from her

33 husband’s moral nature Little twigs that are
growing in wrong directions. She keeps him in shape
by continual pruning. If you say anything silly she
will affectionately tell you so. If you declare you will
do some absurd thing, she will find some means of
preventing your doing it. The wisest things a man
commonly does are those which his wife counsels him
to do. Whenever you find a man whom you know
little about oddly dressed, or talking absurdly, or
exhibiting an eccentricity of manner, you may be
tolerably sure that he is not a married man ; for the
corners are rounded off, the little shoots pared away,
in married men. Wives generally have much more




WIVES. 133

sense than their husbands, especially when their
husbands are clever men.

No trait of character is more valuable in a woman
than the possession of a sweet temper. Home can
never be made happy without it. It is like the
flowers that spring up in our pathway, reviving and
cheering us. Let a man go home at night, wearied
and worn out by the toils of the day, and how sooth-
ing is a word dictated by a good disposition. It is
sunshine falling upon the heart. He is happy, and
the cares of life are forgotten. A sweet temper has
a soothing influence over the minds of the whole
family. Where it is found in the wife and mother,
you observe kindness and love predominating over
the natural feelings of a bad heart. Smiles, kind
words and looks characterise the children, and peace
and love have their dwelling there. Study, then, to
acquire and retain a sweet temper. It is more valu-
able than gold, and captivates more than beauty,
and to the close of life retains all its powers.

I cannot fitlier compare marriage than to a lottery,
for he that ventures may succeed, and may miss;
and if he draw a prize, he hath a rich return of his
ventare ; for in this lottery (as in others) there is a
pretty store of blanks to every prize.—Robert Boyle.
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The woman was made of a rib out of the side of
Adam. Not made out of his head, to top him; not
out of his feet, to be trampled upon by him ; but out
of his side, to be equal with him; under his arm, to
be protected; and near his heart, to be beloved.—
Henry.

Things never go well when the authority of a
parent runs low in a family.—Henry.

He that will thrive must ask his wife leave.—

Henry.




THE SABBATH.

:{ZHE ruin of multitudes has begun with a desecra-
@ tion of the Sabbath. They were in the sanctuary
but a part of the day; then not at all; then read
novels and political papers at home ; then rode out,
or spent the day in some saloon or refectory, in
company with the unprincipled and dissipated ; then
drank, gamed, and revelled; then leaped over the
bounds of honesty, defrauded or stole; and then
—but you know the rest. And this is the downward
career of thousands—these the steps by which they
descended from virtue, respectability, and comfort, to
corruption, disgrace, and destruction.

It is a mistake to suppose that Sabbath-keeping is
a thing merely of religious observance, or éspecially
a tenet of some particular seci. On the contrary, the
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setting apart by the whole community of one day in
seven, wherein the thoughts of men and the physical
activities shall be turned into another than their
accustomed channels, is a thing pertaining as much
to the law of nature as is the intervening of the
nights between the days.

There are many who are more sclicitous to preserve
their reputation with men, than to secure the favour
of God and a good conscience. ‘‘Lest we be shamed >’
goes further with them than *‘ Lest we be damned.”—
Henry.

Where Sabbaths are neglected, all religion sensibly
goes to decay.—Henry.




DEATH AND ETERNITY.

@S the members are to go where Christ the Head
hath gone before, so shall each man at his rising
again go where his heart hath now gone before. Let
us go hence, then, by that part of us which we may ;
our whole man will follow whither one part of us is
gone before. Our earthly house must fall to ruin;
our heavenly house is eternal. Let us move our
goods beforehand, whither we are ourselves getting
ready to come.—Augustine.

OQur short-sighted eyes cannot see dangers, or,
seeing them, are appalled. There is no safe way
through the wilderness of this world, but as one
crosses a foaming torrent, fix your eyes upon God
and on the other side.—Anna Warner.

There is no coming at the fair haven of eternal

10
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glory without sailing through the narrow strait of
repentance,—Dyer.

‘We shall soon be in eternity, and then we shall see
how trifling all the things of this world are, and how
little it mattered what became of them! Yet now we
are as eager over them as if they were all-important !
‘When we were children, we used to be eager in col-
lecting bits of wood, and tile, and mud, to build our
play-houses; and if they were knocked down, we were
sorely grieved, even to tears. Now we know that this
was all child’s play. Even so, when we reach hea-
ven, we shall see that all these earthly interests were
but child’s play too.—De Sales.

Oh, what a place will you be shortly in of joy or
torment! Oh, what a sight will you shortly see in
heaven or hell! Oh, what thoughts will shortly fill
your hearts with unspeakable delight or horror!
What work will you be employed in? To praise the
Lord with saints and angels, or to ery out in fire
unquenchable with devils? And should all this be
forgotten? And all this will be endless, and sealed
up by an unchangeable decree. Eternity—eternity
will be the measure of your joys or sorrows; and can
this be forgotten? And all this is true, sirs, most
certainly true. 'When you have gone up and down a
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little longer, and slept and awaked a few times more,
you will be dead and gone, and find all true that now
I tell you; and yet can you now so much forget it!
You shall then remember that you were reminded of
these things, and perceive them matters a thousand
times greater than either you or I could here con-
ceive ; and yet shall they now be so much forgotten!
—Baater.

Eternity depends on our spending ill or well that

time allotted us here for probation. . . . Live virtu-
ously, and you cannot die too soon, or live too long.
—Lady Rachel Russell.

For a Pagan there may be some motives to be in
love with life; but for a Christian to be amazed at
death, I see not how he can escape this dilemma—
that he is too sensible of this life, or hopeless of the
one to come.—Sir Thomas Browne.

The death of a good man is like the putting out of
a wax perfumed candle : he recompenses the loss of
light with the sweet odour he leaves behind him.—
Feltham.

As the eye which has gazed at the sun cannot
immediately discern any other object; as the man
who has been accustomed to behold the ocean turns
with contempt from a stagnant pool; so the mind

10*
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which has contemplated eternity overlooks and de-
spises the things of time.—Payson.

We must expect that death will come, and think
much of it. We must desire that it would come, as
those that long to be with Christ. We must be
willing to tarry until it doth come, as those that
believe God’s time to be the best. We must give dili-
gence to get ready against it comes, that it may be a
Dblessed change to us.— Henry.

Those, and those only, may promise themselves
comfort in death, who are good, and do good, while
they live.— Henry.

Fear not, thou that longest to be at home. A few
steps more, and thou art there. Death to God’s
people is but a ferry-boat. Every day and every
hour the boat pushes off with some of the saints,
and returns for more. Soon, O believer ! it will be
said to thee, as it was to her in the Gospel, “ The
Master is come, and calleth for thee!” When you
have got to the boundary of your race below, and
stand on the verge of heaven and the confines of
immortality, there will be nothing but the short valley
of death between you and the promised land. The
labours of your pilgrimage over, you will have
nothing to do but to entreat God as Moses did—*I
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pray thee, let me go over and sce the good land
that is beyond Jordan, that goodly mountain, and
Lebanon.”

When God calls away our dearest relations by
death, it becomes us quietly to say, it is well both
with us and them ; it is well, for all is well that God
doth ; all is well with them that are gone, if they are
gone to heaven ; and all is well with us that stay be-
hind, if by the affliction we are furthered in our
way thither.—Henry.




HEAVEN.

@E ST comes at last, though life be long and
dreary,
~ The day must dawn, and darksome night be past ;
All journeys end in welcomes to the weary,

And heaven, the heart’s true home, will come at last.

Faber.

Tell me, my soul, why art thou restless? Why
dost thou look forward to the future with such strong
desire ? The present is thine, and the past, and the
future shall be! O that thou didst look forward to
the great hereafter with half the longing wherewith
thou longest for an earthly future, which a few days
at most will bring thee; to the meeting of the dead
as to the meeting of the absent. Thou glorious
spirit-land! O that I could behold thee as thou art!
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the region of life, and light, and love! and the
dwelling-place of those beloved ones whose being has
flowed on, like a silver-clear stream, into the solemn
sounding main, into the ocean of eternity.—Long-
Jellow.

Oh, if men would be as earnest for heaven while
their day of grace lasts as they will be when it is
over,—would be as solicitous to provide themselves
with oil while the bridegroom tarries as they will be
when the bridegroom cometh, how well were it for
them !'—Henry.

Heaven may have happiness as utterly unknown to
us as the gift of perfect vision would be to a man
born blind. If we consider the inlets of pleasure
from five senses only, we may be sure that the same
Being who created us could have given us five
hundred, if He had pleased. Mutual love, pure
and exalted, founded on charms both mental and
corporeal, as it constitutes the highest happiness on
earth, may, for anything we know to the contrary,
also form the lowest happiness of heaven. And it
would appear consonant with the administration of
Providence in other matters, that there should be
such a link between earth and heaven; for, in all
cases, a chasm seems to be purposely avoided,
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“prudente Deo.” Thus, the material world has its
links, by which it is made to shake hands, as it were,
with the vegetable, the vegetable with the animal,
the animal with the intellectual, and the intellectual
with what we may be allowed to hope of the angelic.
—Colton.

UNCERTAINTY OF LIFE.

Q'!] @IKE the baseless fabrie of a vision ;
G~ The cloud-capped towers, the gorgeous palaces,
The solemn temples, the great globe itself;
Yea, all which it inhabit, shall dissolve,
And, like this unsubstantial pageant, faded,
Leave not a rack behind. We are such stuff
As dreams are made of, and our little life is rounded
With a sleep ! —Shakspeare.

How fading are the joys we dote upon!
Like apparitions seen and gone !

But those which soonest take their flight
Are the most exquisite and strong.

Like angels visits, short and bright,
Mortality’s too weak to bear them long!

John Norris.



PRAYER.

g;}‘ RAYER is the daughter of charity and the sister

of meekness, and he that prays to God with an
angry (that is a troubled and discomposed) spirit, is
like him that retires to a battle to meditate, and sets
up his closet in the out-quarters of an army, and
chooses a frontier garrison to be wise in.—Jeremy
Taylor.

Prayer requires more of the heart than of the
tongue, of sighs than of words, of faith than of dis-
course. The eloquence of prayer consists in the
ferveney of the desire, in the simplicity of faith, and
in the earnestness and perseverance of charity. Our
trust and confidence ought to proceed from that which
God is able to do in us, not that which we can say to
God.—Queinel.
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In mental prayer we confess Geod's omniscience;
in vocal we call angels fo witness. In the first, our
spirits rejoice im God; in the second, the angels
rejoice in us. Mental prayer is the best remedy
against lightness and indifferency of affections, but
vocal prayer is the aptest instrument of communion.
That is more angelical, but yet is fittest for the state
of separation and glory: this is but human, but it
is apter for our present constitution.—Jeremy Taylor.

‘When the sun rises there is light. Why, I do not
know. There might have been light without the sun,
and there might have been a sun that gave no light,
but God has been pleased to put these two things
together—sunrise and light. So, whenever there is
prayer there is a blessing. I do not know why.
There might have been prayer without a blessing, for
there is in the world of wrath; and there might
have been a blessing without prayer, for it is often
sent to some who sought it not. But God has been
pleased to make this a rule for the government of
the moral and spiritual universe, that there shall be
prayer first, and then there shall be an answer to
prayer.—Spurgeon.

Prayer is the rustling of the wings of the angels
that are on their way bringing us the boons of
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heaven. Have you heard prayer in your heart?
You shall see the angel in your house. When the
chariots that bring us blessings rumble, their wheels
sound with prayer. We hear the prayer in our own
spirits, and that prayer becomes the token of the
coming blessings. Even as the cloud foreshadoweth
rain, so prayer foreshadoweth the blessing; even as
the green blade is the beginning of the harvest, so is
prayer the prophecy of the blessing that is about to
come.—Spurgeon.

Trouble and perplexity drive me to prayer, and
prayer drives away perplexity and trouble.—Me-
lancthon.

The most minute events of life, nay, every need
and every obstacle in our paths, are ehannels of the
grace, goodness, and power of God, and those who
wait on Him in prayer and watchfulness shall see it
is no vain thing to rest on Him. The tide of our
sorrows and sins has often arisen from a trivial
spring, and the same is true of our earthly joys.
Our daily trials and hourly blessings gather some-
thing of the radiance of the bow in the day of rain,
as we receive them from the pierced hands of Him
whose death and intercession have made all things

ours.
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We must go to Christ on our bended knees; for
though He is a big door enough for the greatest
sinner to come in, He is a door so low that men
must stoop if they would be saved.—Spurgeon.

It is the will of God that we should in everything
make our requests known to Him by prayer and
supplication ; not to inform or move Him, but to
qualify ourselves for the mercy. The waterman in
the boat, that with his hook takes hold of the shore,
doth not thereby pull the shore to the boat, but the
boat to the shore. So, in prayer, we do not draw the
mercy to ourselves, but ourselves to the mercy.—
Henry.

Mental prayer, when our spirits wander, is like a
wateh standing still, because the spring is down;
wind it up again, and it goes on regularly. But in
vocal prayer, if the words run on and the spirit
wanders, the clock strikes false, the hand points not
the right hour, because something is in disorder, and
the striking is nothing but noise.—Jeremy Taylor.

““Prayer 1s the rope up to the belfry. We pull
it, and it rings the bell up in heaven.” So said
Christmas Evans ; and he was right. It puts us into
wonderful connection with heaven. God hears the
softest whisper of the soul.
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One of the great instruments of religion is prayer.
We are commanded to ask in order to receive, and
he must have but little sense of those good things
which God daily bestows upon him, who refuses to
give the tribute of a thankful heart. He must have
slight notions of his own weakness and impotency
who does not seek help from above.

When Philip Henry once went to the Throne of
Grace upon a very important occasion, he said, * If
the Lord will be pleased to grant my request this
time, I will not say as the beggars at our door used
to do, ‘I'll never ask anything of you again.” On the
contrary, He shall hear oftener from me than ever.”
He used to say that as tradesmen take it ill if those
who are in their books go to another shop, so God
takes it ill if His people, who have received so much
from Him, are indebted so much to Him, do apply
unto any creature for relief more than to Him.




MORAL DIGNITY.

' @RUE dignity is his, whose tranquil mind
Virtue has raised above the things below ;
Who, every hope and fear to Heaven resigned,
Shrinks not, though Fortune aim her deadliest blow.
James Deattie.

The moralist is like a ship spreading her canvas
without wind to fill it; the Christian spreads the
same canvas, and has all the moving power the
gospel can give.—Irving.

Infinite toil would not enable you to sweep away a
mist; but by ascending a little you may often look
over it altogether. So it is with our moral improve-
ment: we wrestle fiercely with a vicious habit, which
would have no hold upon us if we ascended into a
higher moral atmosphere.—Arthur Helps.
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It is more to the honour of a Christian soldier by
faith to overcome the world, than by a monastical

vow to retreat from it; and more for the honour of
Christ to serve Him in a eity than to serve Him in a
cell.—Henry. ‘

Let no man be too proud to work. Let no man
be ashamed of a hard fist or a sunburnt countenance.
Let him be ashamed only of ignorance and sloth.
Let no man be ashamed of poverty. Let him only
be ashamed of dishonesty and idleness.

Those make a bad bargain for themselves that part
with their wisdom for the gratifying of their gaiety,
and to please a vain humour lose a real excellency.—
Henry.

FREEDOM OF THOUGHT.

%AN a man bind a thought with chains, or carry
imaginations in the palm of his hand ?—dJeremy
Taylor.
Reason can tell how love affects us, but cannot tell
what love is.—H. W. Beecher.



KINDNESS.

OV HEN do we begin to love people? When
Yo they begin to let us look into their hearts,
and their hearts are found to be worth looking into.
—Dr. Thomas Cromuwell.
Find out men’s wants and will,
And meet them there; all worldly joys go less
To the one joy of doing kindnesses.
George Herbert.
The humble current of little kindnesses, which
though but a creeping streamlet, yet incessantly
flows, although it glides in silent secrecy within the
domestic walls, and along the walks of private life,
and makes neither appearance nor noise in the
world, proves in the end more of a copious tribute

-
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into the store of human comfort and felicity than any
sudden and transient flood of detached bounty, how-
ever ample, that may run into it with a mighty

sound.—Fawcett.

Compassion is an emotion of which we ought never
to be ashamed. Graceful, particularly in youth, is
the tear of sympathy, and the heart that melts at
thé tale of woe.—Dr. Blair.

Grief is as delicate and prompt to fade as hap-
piness. Still, it does not wholly die. Like the
magic rose, dried and unrecognisable, a warm air
breathed on it will suffice to revive it to bloom.—
Madame de Gasparin.

Benevolence is not a thing to be taken up by
chance, and put by at once to make way for every
employment which savours of self-interest. It is the
largest part of our business, beginning with our home
duties, and extending itself to the utmost verge of
humanity. A vague feeling of kindness towards our
fellow-creatures is no state of mind to rest in. Itis
not enough for us to be able to say that nothing of
human interest is alien to us, and we give our
acquiescence, or indeed our transient assistance, to
any scheme of benevolence that may come in our
way. Noj; it is in promoting the welfare of others,

11
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we must toil : we must devote to it earnest thought,
constant care, and zealous endeavour.—Arthur Helps.

Every kindly word and feeling, every good deed
and thought, every noble action and impulse, is like
the ark-sent dove, and returns from the troubled
waters of life bearing a green olive branch to the
soul.

TRUTH,

@HERE is nothing so delightful as the hearing or
the speaking of truth.—Plato.

Truth is the foundation of all knowledge, and the
cement of all societies.—Casuerba.

Pythagoras being asked in what man could re-
gemble the Deity, justly answered, “In beneficence
and truth.”

Prejudice and Fancy are the two great hindrances
to the discovery of truth.—Rev. C. Molyneuz.

There are words which are worth as much as the
best actions, for they contain the germ of them all.

We have reason to suspeet the truth of that which
is backed with rash oaths and imprecations. None
but the devil’s sayings need the devil’s proofs. He
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that will not be restrained by the third commandment
from mocking his God, will not be kept by the ninth
from deceiving his brother.—Henry.

Truth wears well, and sits easy on the wearer;
while new-fangled errors, like new-fashioned clothes,
please for awhile, but pinch men hard for the sake of
the fashion.

Truth can hardly be expected to adapt herself to
the crooked policy and wily sinuosities of worldly
affairs ; for Truth, like Light, travels only in straight
lines.—Colton.

The greatest friend of Truth is Time, her greatest
enemy is Prejudice, and her constant companion is
Humility.—Colton.

11 %



THE BIBLE.

o

4 L NE Book alone comes from God, one alone can
~S35~ reveal to us the secrets of God: it may have its
silences, its mysteries—it never deceives.—Madame

de Gasparin.

The Scriptures are a deep that few can wade far
into, and none can wade through; but yet, all may
come to the brook, and refresh themselves with
drinking of the streams of its living waters, and go
in a little way, according to their strength or stature.
—Leighton.

Look at the books of the philosophers: with all
their pomp, how little they appear by the side of that
one Book! Can aBook so sublime, and yet so simple,
be the work of man? How prejudiced, how blind
must that man be who can compare the son of

-
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Sophroniscus (Socrates) with the Son of Mary!—
Rousseau.

Christianity is a religion neither for angels nor for
ghosts, but for man, as God made him,

I will answer for it, the longer you read the Bible
the more you will like it; it will grow sweeter and
sweeter, and the more you get into the spirit of it the
more you will get into the spirit of Christ.—Ilomaine.

A marked feature of the Scriptures is their dogma-
tism. There is an air of unconsciousness that any
exceptions can be taken to them any more than the
objects of nature can be denied. There is no painful
anxiety for recognition, but they are assertive as
with secured position and authority. All truth is
dogmatic, and this quiet self-assertion is one of the
greatest charms of the Word, which, while it assures
the believer, has often disarmed the enemies of the
truth.

The reason why men deny the Seriptures fo be the
Word of God is, because they are resolved not to
conform themselves to Secripture rules, and so an
obstinate infidelity is made the sorry subterfuge of a
wilful disobedience.—Henry.

The Bible nowhere undertakes to prove the being
of a God. It delivers no formal argument to prove
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the existence of the human soul. The most con-
vineing argument of the truth of both these proposi-
tions is the revelation of God to the individual soul
in its conversion and sanctification, and to that task
the Secriptures proceed without delay. The hour
during which a preacher of Christ has a hundred
or & thousand souls before him to be instructed in
the way of life is at once too brief and too sacred for
disquisitions whose proper audience should be sought
from the rostrum or through the press. :

I will hazard the assertion thal no man ever did
or ever will become truly eloquent without being a
constant reader of the Bible and an admirer of the
purity and sublimity of its language.—Ames.

FORBEAF{A]\ICE.'

X 8 there are none so weak that we may venture to
&2~ injure them with impunity, so there are none so
low that they may not at some time be able to repay
an obligation. Therefore, what benevolence would
dictate, prudence should confirm. For he that is
cautious of insulting the weakest, and not above
obliging the lowest, will have attained such habits of
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forb and pl y as will secure him the
good-will of all that are below him, and teach him
how to avoid the enmity of all that are above him.
For he that would not bruise even a worm, will be
still more cautious how he treads upon a serpent.
—Colton.

Experience teaches us that it is the force of reason,
the gentle persuasion of words alone, which can win
hearts and cure diseased spirits.—L. Hopital.

Few words are best.—Sir Philip Sydney.

Believe that you have really learned something,
when you have learned to bear with the misinforma-
tion, the mistakes, and the prejudices of the igno
rant.—Thomas Cromwell.

Complaint is the largest tribute Heaven receives,
and the sincerest part of our devotion ! —Swift.




CHARITY.

HARITY is communicated goodness, and without
it man is none other than a beast preying for
himself alone. Certainly there are more men live upon
charity than there are that do subsist of themselves.
The world, which is chained together by intermingled
love, would all shatter and fall to pieces if charity
should chance to die. There are some secrets in it
which seem to give it the chair from all the rest of
virtues.

Charity is a universal duty, which it is in every
man’s power sometimes to practise.—Dr. Johnson.

Pity the distressed, and hold out a hand of help to
them. It may be your case; and as ye mete to
others, God will mete to you again.—William Penn.

As the best writers are the most candid judges of

~
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the writings of others, so the best livers are the most
charitable in the judgments they form of their neigh-
bours’ actions.—Lecds.

There can be no Christianity where there is no
charity ; but the censorious cultivate the forms of
religion, that they may more freely indulge in the
only pleasure of their lives, that of calumniating
those who to their other failings add not the sin of
hypoerisy. But hypocrisy can beat calumny even
at her own weapons, and can feign forgiveness, while
she feels resentment and meditates revenge.—Colton.

GOD.

@OD is a great Teacher, and the docile scholars
v of His school are richly rewarded by Him.—
Dr. Kitto,

Forasmuch as God Almighty is incomprehensible,
it followeth that we can have no conception nor
image of the Deity; and, consequently, all His attri-
butes signify our inability and defect of power to
conceive anything concerning His nature, and any
conception of the same, excepting that there is a God.
—Thos. Hobbes.
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Look above you, and in the overarching firmament
read the truth of an all-pervading Providence. Yon
sky is God’s outspread hand, and the glittering stars
are the jewels on the fingers of the Almighty. Do
you not see that His hand closes round you on all
sides, and that you cannot go where universal love
shines not 2—Gill.

There is a great deal of sin devised and designed
that is never executed. As bad as things are in the
world, they are not so bad as the devil and wicked
men would have them. It is God that restrains men
from doing the ill they would do; it is not from Him
that there is sin, but it is from Him that there is' not
more sin, either by His influence upon men’s minds,
checking their inclination to sin, or, by His providence,
taking away the opportunity to sin.—Henry.

God has made no creature so small that it is not
manifest in His sight, none so large that it is beyond
His control, no deep so profound that He does not
walk therein, no waters so boisterous that His ﬁath-
way does not lie through them, no winds so stormy
that He does not ride upon their wings, no darkness
so dense that He does not make it His pavilion, no
light so inaccessible that He does not dwell therein,
no heaven so high that His throne is not exalted
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above it, no hell so deep that He is not Dy the side
of him who makes his bed therein, no eternity so
lasting that He does not inhabit the praises thereof ;
in short, He who was Sovereign in Creation has, of
His infinite wisdom and power, made no universe,
nor the smallest part of a universe, that He is not
capable of governing according to His sovereign
pleasure.—MecMillan.

God will deal with sinners, not only according to
their deeds, but according to their endeavours.—
Henry.

DUTY.

SM}’ UTY is far more than love. It is the upholding
Clxszn law through which the weakest become strong,
without which all strength is unstable as water. No
character, however harmoniously framed and glori-
ously gifted, can be complete without this abiding
principle.—Mrs. Jameson.

To do good to men is the great work of life; to
make them true Christians is the greatest good we
ean do them. Every investigation brings us round

to this point. Begin here, and you are like one
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who strikes water from a rock on the summit of the
mountains ; it flows down the intervening tracts to
the very base. If we could make each man love his
neighbour we should make a happy world. The true
method is to begin with ourselves, and so to extend
the circle to all around us. It should be perpetually
in our minds.

The most common and most serious failures in
life originate in a want of respect for little duties.
While wondering for what particular service Provi-
dence designed us, and looking abroad in search of
that, the small and prosaic duties lying all about
us are neglected and ignored. That was a wise
remark that a certain teacher made to his pupils:—
“Many men are troubled about what God meant
them to do; but, young gentlemen, my experience
teaches me that God means very few of us to do
anything in particular.” Our lives will be the sum
of numberless small duties, and will be successful or
unsuccessful, noble or ignoble, in proportion as we
are true or untrue to these.

N



RECREATION.

@ECBEATION is a second creation, when wearing
hath almost annihilated one’s spirits : it is the
breathing of the soul, which otherwise would be stifled
with continual business. Intrench not on the Lord’s
day to use unlawful sport ; that were to spare thine
own flock, and shear God’s lamb!—Tomas Fuller.

I have faith in labour, and I see the goodness of
God in placing us in a world where labour alone can
keep us alive.—Channing.

Let your recreation be manly, moderate, season-
able, and lawful : the use of recreation is to strengthen
your labour and sweeten your rest.—Steelc.

‘What is outshines what seems ;
Earth has no room for idlers,
Life has no time for dreams.
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I persuade no man to make of it (meditation) his
whole life’s business. We have bodies as well as
souls ; and even this world, while we are in if, ought
somewhat to be cared for.

CHARACTER.

SIMPLICITY in character, in manners, in style;
% in all things, the supreme excellence is, sim-
plicity.—Longfellow.

The humble man is the surest peacemaker.

Station cannot confer honour on any person, un-
less his character reflect honour on the station.

To be simple is to be great.—Emerson.

Character, like porcelain ware, must be painted
before it is glazed. There can be no change after
it is burned in.—H. W. Beecher.

When men grow virtuous in old age, they only
make a saerifice to God of the devil’s leavings.— Pope.

A good conscience is more to be desired than all
the riches of the East. . . . A good conscience is the
finest opiate.—John Knox.

God will not permit idols, but God permits strong
affections—He has made our hearts for them.
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He that aims at the heavens, which yet he is sure
to come short of, is like to shoot higher than he who
aims at a mark within his reaeh.—7'illotson.

He who can implant courage in the human soul is
the best physician.—Von Keuble.

Every man should aim to do one thing well. If
he dissipates his attention on several objects, he may
have excellent talents entrusted to him, buf they
will be entrusted to no good end. Concentrated on
his proper object, they might have a vast energy;
but dissipated on several, they will have none.
Let other objects be pursued, indeed; but only so
far as they may subserve the main purpose. By
neglecting this rule, I have seen frivolity and futility
written on minds of great power; and, by regarding
it, I have seen very limited minds acting in the first
rank of their profession—I have seen a large eapital
and great stock dissipated, and the man reduced to
beggary; and I have seen a small capital and stock
improved to great riches.—Cecil.

It was the cry of a dying man, whose life had
been, sad to say, poorly spent, *“Oh, that my influ-
ence could be gathered up and buried with me!”

The mistake of people in their estimate of them-
selves is, that they confound reputation with cha-



168 MAXIMS OF THE WISE AND GOOD.

racter. Establishing the one, they think they have
acquired the other. But reputation is what others
think us to be; while character is what we really
are in God’s sight.

A man’s true wealth consists, as our Lord has
taught us, not in what he has, but in what he is.
It is very clear that, though the times are not
propitious for gathering fortunes, they are exceedingly
favourable for the display and development of the
noblest virtues. We certainly have many oppor-
tunities for acquiring character, by steady fidelity
to the various forms of duty as citizens and Chris-
tians. Courageous and self - denying devotion to
truth and right, just now, amidst the duplicities and
oppositions which on all sides beset us, would be
worthy to be called heroic by any age.

Character is of prime importance to the worker
for Jesus. If his conduct is not approved by the
consciences of those he seeks to benefit, he will do
them no good. Character is power far more than
knowledge. It is so, even in a worldly sense. A
man may have foes who work hard to injure him,
but if he can pursue an unswerving course of recti-
tude, he can well permit ““his character to take
charge of his reputation.” “Iwould give ten thousand
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dollars for your character,” said a dishonest dealer
to one of sterling integrity, ‘ because it would enable
me to make double that amount of money.”

There are two modes of establishing our reputa-
tion : to be praised by honest men, and to be abused
by rogues. It is best, however, to secure the former,
because it will be invariably accompanied by the
latter. His calumniation is not only the greatest
benefit which a rogue can confer upon us, but it is
also the only service that he will perform for nothing.
—Colton.

HAPPINESS.

@EHE rays of happiness, like those of light, are
colourless when unbroken.

And what is the whole thread of our life, but a
chequered twist, black and white, of delights and
dangers interwoven.—Leighton.

Love and sorrow in our souls resemble the fire
in some deep mines; it may for a long time be
apparently smothered, we fancy that it is entirely
extinguished, but some sudden draught, some ashes

12
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dropped, and the flames, wild and comsuming, will
break forth with redoubled fury.—Bremer.

The soul and body are as strings of two musical
instruments, set exactly at one height; if one be
touched, the other trembles. They laugh and ecry,
are sick and well tegether.—Flavel.

There never was a mask so gay but some fears
were shed behind it.

I see in the world two heaps—human happiness
and misery. If I can take but the smallest bit from
one heap and add to the other, I have carried a
point. If a child has dropped a halfpenny, and by
giving it another I can wipe away its tears, I feel I
have done something. I should be glad, indeed, to
do greater things, but I will not neglect this.—Ier.
Joln Newton.

The service of sin is perfect slavery, the service
of God is perfect liberty. Licentiousness is bondage
to the greatest of tyrants, conscientiousness is free-
dom to the meanest of prisoners.—Henry.

Many a man sins with regret, that never has any
true regret for his sin.—Henry.



THE HONOUR AND HOMAGE OF MEN.

,E-S it any other than a handful of nothing? the
breath of their mouths, and themselves much
like it—a vapour dying out in the air !

What a chimera is man! What a confused chaos !
What a subject of contradiction! A professed judge
of all things, and yet a feeble worm of the earth!
The great depositary and guardian of truth, and yet
a mere huddle of uncertainty !—the glory and the
scandal of the universe.—Pascal.

We should have all our communications with men,
as in the presence of God; and with God, as in
the presence of men.—Colton.

The greater a man is in power above others, the
more he ought to excel them in virtue; wherefore
Cyrus said that none ought to govern who was not
better than those governed.

12%
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He only is a.great man WhO can neglect the ap-
plause of the multitude, and enjoy himself indepen-
dent of its favour.

HONOURS AND GREATNESS IN LIFE.

@REATNESS may procure a man a tomb, but
goodness alone can deserve an epitaph.

Honour and riches are the two wheels upon which
the whole world is moved ; these are the two springs
of our discontent.

I desire not great riches, but such as I may get justly,
usesoberly, distribute cheerfully, and leave contentedly.

A prince ought more to fear those whom he hath
advanced, than those he hath oppressed ; for the one
hath the means to do mischief, but the other hath
not the power.

The nearest way to honour is for a man so to live
that he may be found to be that in truth he would be
thought to be.

The folly of one man is the fortune of another, and
no man prospers so suddenly as by the errors of others.

What men call grandeur, glory, and power, are, in
the sight of God, but misery and folly.

Reputation, honour, and preferrmeut, are gained,
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retained, and maintained, by humility, discretion,
and sincerity, with which, till a man be accommodated
and accomplished, he is not esteemed as a worthy
member in a commonwealth.

Vexation and anguish accompany riches and
honour; the pomp of the world, and the favour
of the people, are but smoke suddenly vanishing,
which, if they commonly please, commonly bring re-
pentance ; and for a moment of joy, they bring an
age of sorrow.

Titles of honour, conferred upon such as have no
personal merit to deserve them, are at best but the
royal stamp set upon base metal.

It is true greatness that constitutes glory, and virtue
is the cause of both; but vice and ignorance taint
the blood; and an unworthy behaviour degrades
and disennobles a man more than birth and fortune
aggrandise and exalt him.

“It is not the place,” says Cicero, ““that maketh
the person, but the person that maketh the place
honourable.”

Title and ancestry render a good man more illus-
trious, but an ill one more contemptible. Vice is
infamous, though in a prince, and virtue honourable,
though in a peasant.



MERIT, REPUTATION, PRAISE, AND FLATTERY.

=)

Y AY little of persons that you can neither com-
> mend without envy, nor dispraise without
danger.

Praise no man too liberally before his face, nor
censure any man severely behind his back.

Flatterers only lift & man up, as it is said the eagle
does the tortoise, to get something by his fall.

Wisdom, virtue, and valour, have a natural right
to govern ; he alone ought to command others who
has most wisdom to discover what is just, most virtue
to adhere to it, and most courage to put it into
execution.

Reputation is a great inheritance; it begetteth
opinion (which ruleth the world); opinion, riches ;
riches, honour : it is a perfume that a man carrieth
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about him, and leaveth wherever he goes; and it is
the best heir of a man’s virtue.

The shortest way to attain reputation is that of
merit ; if industry be founded on merit, it is the true
way of obtaining it.

The gaining of reputation is but the revealing of
our virtue and worth to the best advantage.

Great merit and high fame are like a high wind
and a large sail, which do often sink the vessel.

It is more difficult to repair a credit that is once
shaken than to keep that in a flourishing greenness
which was never blasted.

Reputation is like fire when you have kindled it—
you may easily preserve it; but if you once extinguish
it, you will not easily kindle it again, at least nof
make it burn so bright as before.

Nature produces merit ; virtue carries it to perfec-
tion ; and fortune gives it the power of acting.

It was a saying of Pythagoras—¢‘ Those are our
friends who reprimand us, not those who flatter us.”

To be covetous of applause discovers a slender
merit, and self-conceit is the ordinary attendant of
ignorance.

A man ought to blush when he is praised for
perfections he does not possess.
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Praises would be of great value, did they but confer

upon us the perfeetions we want.

Be careful how you receive praise from men; from
good men, neither avoid it nor glory in it; from bad
men, neither desire it nor expect it: to be praised of
them that are evil, or for that which is evil, is equal
dishonour : he is happy in his merit who is praised
by the good and imitated by the bad.

Praise no man too liberally when he is present, nor
censure him too lavishly when he is absent; the one
savours of flattery, the other of malice, and both are
reprehensible : the true way to advance another’s
virtue, is to follow it; the best means to decry
another’s vice, is to decline it.

Clear and round dealing is the honour of man’s
nature ; hate nothing but what is dishonest, fear
nothing but what is ignoble, and love nothing but
what is just and honourable.

Faithful are the wounds of a friend ; but the kisses
of an enemy are deceitful.

Fame is the attendant of virtue, and virtue is the
forerunner of happiness here and blessedness here-
after.

Preserve carefully your reputation: if that be once
lost, you are, like a cancelled writing, of no value.
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Not the multitude of applauses, but it is the good
sense of the applauders, which establishes a valuable
reputation.

Praise nothing but what is worthy of commenda-
tion; so shall your judgment be approved, and
honestly applauded.

Perfections of the body are nothing comparable to
the excellent qualities and endowments of the mind.
For those are but the varnishes and shadows of a
mere man, but these are the perfections and excel-
lencies of a wise man, since wisdom is an essential
part of nobility.

Remember to speak of yourself as seldom as may
be. If you praise yourself, it is arrogance; if you
dispraise, it is folly.

Speak not well of any undeservedly—that is sordid
flattery ; speak not well of yourself, though never so
deserving, lest you be tempted to vainglory; but
value more a good conscience than a good commen-
dation.

Some poor men are undervalued because worth
nothing; and some rich men overvalued, though
nothing worth.

It is the property of a great wit to decline esteem;
to be covetous of applause discovers a slender merit,
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and self-conceit is the ordinary attendant of igno-
rance.

Virtue and vice divide the whole world betwixt
them ; the one hath the greater part, but the other is
the more desirable ; this maketh miserable, but that
happy; the former affords true pleasure, but the
latter procures certain misery.

Virtuous persons are by all good men openly rever-
enced, and even silently by the bad, so much do the
beams of virtue dazzle even unwilling eyes.

We should be careful to deserve a good reputation
by doing well; and, when that care is once taken, not
to be over-anxious about the success.

If we would perpetuate our fame or reputation, we
must do things worth writing, or write things worth
reading.

He that justly rebuketh a wise man shall after-
wards find more favour than he that flattereth with
his tongue.

It is better that a man’s own works, than another
man’s words should praise him. “ Know thyself,”
said Bias; ‘ so shall no flatterer deceive thee.”

Flatter not, nor be thou flattered—follow the die-
tates of your reason and you are safe.

Many take less care of their conscience than their
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reputation. The religious man fears, the man of
Lonour scorns to do an ill action.

He that reviles me (it may be) ealls me fool; but
Le that flatters me, if I take not heed, will make me
one.

The philosopher Bias beins asked what animal
he thought the most hurtful, replied, “That of wild
creatures, a tyrant; and of tame ones, a flatterer.”

King Alphonsus was wont to say that his head
counsellors, meaning his books, were to him far better
than the living; for they, without flattery or fear,
presented to him truth.

“It is better,” said Antisthenes, ‘“to fall among
crows than flatterers; for those only devour the dead
—these the living.”

A death-bed flattery is the worst of all treacheries.
Ceremonies of mode and compliment are mightily
out of season when life and salvation come to be at
stake.

In order that all men may be taught to speak truth,
it is necessary that all likewise should learn to hear
it ; for no species of falsehood is more frequent than
flattery, to which the coward is betrayed by fear, the
dependent by interest, and the friend by tenderness.

Those who are neither servile nor timorous, are yet
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desirous to bestow pleasure; and while unjust de-

mands of praise continue to be made, there will
always be some whom hope, fear, or kindness, will
dispose to pay them.

Flatter not yourself in yowr faith to God, if you
want charity for your neighbour, and think not that
you want faith to God ; where they are not both to-
gether, they are both wanting; they are both dead, if
once divided.

Praise, like gold and diamonds, owes its value only
to its scarcity. It becomes cheap as it becomes
vulgar, and will no longer raise expectation, or ani-
mate enterprise. It is therefore not only necessary
that wickedness, even when it is not safe to censure
it, be denied applause, but that goodness be com-
mended only in proportion to its degree; and that
the garlands due to the great benefactors of mankind,
be not suffered to fade upon the brow of him who can
boast only of petty services and easy virtues.

Honours, monuments, and all the works of vanity
and ambition, are demolished and destroyed by time;
but the reputation of wisdom is venerable to posterity.

For people of worth, it is not necessary to fetch
praises from their predecessors ; ’tis enough to speak
of their own particular merit; it is happy to have so
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much merit that our birth is the least thing respected
in us.

Princes are seldom dealt truly with, but when they
are taught to ride the great horse, which, knowing
nothing of dissembling, will as soon throw an

emperor as a groom.




WEALTH, LUXURY, AND THE PURSUIT OF
PLEASURE.

@HE luxurious live to eat and drink, but the wise
and temperate eat and drink to live.

The man of pleasure and the free-thinker, who
deny the being of a God, and live as they list, under
the notion that all things came into being by chance,
will do well to consider, if the world was made by
chance, whether there might not also be a hell made
by chance, and they should fall into it by chance, and
so by chance be miserable to all eternity. What a
damnable chance this will be!

Those men who have wasted their own estates, will
help you to consume yours: they are like the fox in
the fable, who, having lost his tail, persuaded others
to cut off theirs, as troublesome.
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Money in your purse will credit you; wisdom in
vour head adorn you; but both in your necessity will
serve you.

A seasonable gathering and a reasonable spending,
make a good housekeeping.

Balance your expenses by the just weight of your
own estate, and not by the poise of another’s
spending.

‘We heap suppers upon dinners, and dinners upon
suppers, without intermission. It costs us more to
be miserable than would make us perfectly happy.

Our life is like a comedy; the breakfast is the
prologue, a dinner the interlude, a supper the epi-
logue.

If mankind would only attend human nature, with-
out gaping after superfluities, a cook would be found
as needless as a soldier in time of peace: we may
have necessaries upon very easy terms; whereas, we
put ourselves to great pains for excess.

The more simple the diet is, the better is the child;
for variety of meats and drink doth beget various and
diverse spirits, which have a conflict among them-
selves.

Pleasures, while they flatter a man, sting him to
death.
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If you have as many diseases in your body as a bill
of mortality contains, this one receipt of temperance
will cure them all.

Every lust that we entertain deals with us as
Delila did with Sampson; not only robs us of our
strength, but leaves us fast bound.

Gluttony kills more than the sword, for from hence
proceed sloth, debauchery, heaviness of mind, and the
dissolution of all virtues, with prodigality and an
innumerable long train of diseases— even death
itself.

Immoderate pleasures shorten men’s days more
than the best medicaments can prolong them. The
poor are seldomer sick for the want of food than the
rich are by the excess of it. Meats that are too
relishing, and which create an immoderate appetite,
are rather a poison than a nutriment. Medicines in
themselves are really mischievous, and destructive of
nature, and ought only to be used on pressing oc-
casions; but the grand medicine, which is always
useful, is sobriety, temperance in pleasure, tran-
quillity of mind, and bodily exercise; in this the blood
is sweetened, and in good temperament, and all
superfluous humours are dissipated.

Riches beget pride, pride impatience, impatience
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revenge, revenge war, war poverty, poverty humility,
humility patience, patience peace, and peace riches.

Men that are covetous make it their study to heap
up wealth, and only to please their fancy starve their
bellies.

Riches, beauty, honour, strength, or any other
worldly good that we have enjoyed and is past, do but
grieve to us; that which is present doth not satisfy;
that which may be hoped for, as future, is altogether
uncertain ; what folly or madness then is it to trust
any of them !

The shortest way to be rich is not by enlarging our
estates, but by contracting our desires.

Wisdom is better without an inheritance, than an
inheritance without wisdom.

A great fortune in the hands of a fool is a great
misfortune. The more riches a fool has, the greater
fool he is.

If sensuality were pleasure, beasts are happier
than men; but human felicity is lodged in the soul,
not in the flesh.

Let pleasures be ever so innocent, the excess is
always criminal.

Aristippus  said he liked no pleasure but that
which concerned a man’s true happiness.

18
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Pleasures unduly taken enervate the soul, make
fools of the wise, and cowards of the brave. A
libertine life is not a life of liberty.

Though want is the scorn of every wealthy fool, an
innocent poverty is yet preferable to all the guilty
affluence the world can offer.

The Egyptians, at their feasts, to prevent excesses,
set a skeleton before their guests, with this motto—
““ Remember ye must shortly be such.”

There is but one solid pleasure in life, and that is
our duty. How miserable then, how unwise, how
unpardonable, are they who make that one a pain!

Avoid gambling.; for among many other evils
which attend it, are these: loss of time; loss of
reputation ; loss of health; loss of fortune; loss of
temper; ruin of families; defrauding of creditors;
and what is frequently the effect of it, the loss of life,
both temporal and eternal.

The ingenious M. Pascal kept always in mind this
maxim—* Avoid pleasure and superfluity.”

All men of estates are, in effect, but trustees for the
benefit of the distressed, and will be so reckoned
when they are to give an account.

The great are under as much difficulty to expend
with pleasure, as the mean to labour with success.

B
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There needs no train of servants, no pomp or
equipage, to make good our passage to heaven; but
the graces of an honest mind, directed by a true
faith, will serve us on the way, and make us happy
at our journey's end.

Extravagance and sensuality brought Pericles,
Cellias the son of Hyponicus, and Nicias, not only to
necessity but to extreme poverty; and when all their
substance was exhausted, they then drank to each
other in a bowl of poison, and thus miserably ended
their days. This is one of the many lamentable
instances which may be given of the fatal effects of
extravagance and sensuality.

13 *



WOMAN, LOVE, AND MARRIAGE.

&(‘E\'ER marry without the full consent both of
&+ your intended companion’s friends and your
own.

Marriage is not commonly unhappy, but as life is
unhappy ; and most of those who complain of con-
nubial miseries, have as much satisfaction as their
natures would have admitted, or their conduct pro-
cured, in any other condition.

Marriage should be considered as the most solemn
league of perpetual friendship—a state from which
artifice and concealment are to be banished for ever,
and in which every act of dissimulation is a breach of
faith.

No woman is capable of being beautiful who is not
incapable of being false.
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Pride in a woman destroys all symmetry and grace ;
and affectation is a more terrible enemy to a fine face
than the smallpox.

No woman can be handsome by the force of features
alone, any more than she can be witty only by the
help of speech.

It is treason against the law of love and of God,
for any to marry unless they wed; that is, unless
they love, and be true to their love.

Ride not post for your match ; if you do, you may,
in the period of your journey, take sorrow for your
inn, and make repentance your host.

I would not advise you to marry a woman for her
beauty ; for beauty is like summer fruits, which are
apt to corrupt, and are not lasting.

There is a great difference between a portion and a
fortune with your wife ; if she be not virtuous, let her
portion be ever so great, she is no fortune to you.

It is not the lustre of gold, the sparkling of dia-
monds and emeralds, nor the splendour of the purple
tincture, that adorns or embellishes a woman; but
gravity, discretion, humility, and modesty.

Where love is, there is no labour ; and if there is
labour, the labour is loved.

The utmost of a woman’s character is contained in
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domestic life: first, her piety towards God; and
next in the duties of a daughter, a wife, a mother,
and a sister.

Love ever what is honest, as most lovely; and
detest what is the contrary, as most detestable.

Nothing can atone for the want of modesty and in-
nocence; without which beauty is ungraceful, and
quality contemptible.

There is nothing that wears out a fine face like the
vigils of the card-table, and those cutting passions
which naturally attend them. Haggard looks and
pale complexions are the natural indications of a
female gamester.

The plainer the dress, with greater lustre does
beauty appear. Virtue is the greatest ornament, and
good sense the best equipage.

An inviolable fidelity, good-humour, and com-
placency of temper in a wife outlive all the charms
of a fine face, and make the decays of it invisible.

He who gets a good husband for his daughter hath
gained a son ; and he who meets with a bad one hath
lost a daughter.

The surest way of governing both a private family
and a kingdom, is for a husband and a prince to
yield at certain times something of their prerogative.
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He that contemns a shrew to the degree of not de-
scending to word it with her, does worse than beat
her.

Many of the misfortunes in families arise from the
trifling way women have in spending their time, and
gratifying only their eyes and ears, instead of their
reason and understanding.

TRUTH, LYING, AND DISSIMULATION.

\GS USPECT a tale-bearer, and never trust him with

> thy secrets who is fond of entertaining thee with
another’s. No wise man will put good liquor into a
leaky vessel.

Tricks and treachery are the practice of fools, who
have not sense enough to be honest.

He that dissembleth with God is not to be trusted
by man.

There is no crime more infamous than the violation
of truth; it is apparent that men can be sociable
beings no longer than they can believe each other.
When speech is employed only as the vehicle of false-
hood, every man must disunite himself from others,
inhabit his own cave, and seek prey only for himself.



192 MAXIMS OF THE WISE AND GOOD.

Some men by flattery, an art much in fashion,
have raised themselves and done their business with-
out running any risk; but I look upon flatterers as
the pests of society, and the disgrace of human nature.

All men must acknowledge lying to be one of the
most scandalous sins that can be committed between
man and man—a crime of a deep die, and of an ex-
tensive nature, leading into innumerable sins; for
lying is practised to deceive, to injure, betray, rob,
destroy, and the like. Lying, in this sense, is the
eoncealing of all other crimes, the sheep’s clothing
apon the wolf’s back, the Pharisee’s prayer, the
harlot’s blush, the hypoerite’s paint, the murderer’s
smile, the thief’s cloak, and Judas’s kiss. In a word,
it is mankind’s darling sin, and the devil's distin-
guished characteristic.

A dissembler, who is generally a covetous and de-
signing hypocrite, is very dexterous at giving out
news, and hath a mint always about him to coin
such as may be current and seasonable to answer
his ends.

Truth is not only a man’s ornament, but his instru-
ment ; it is the great man’s glory, and the poor man's
stock. A man’s truth is his livelithood, his recom-
mendation, his letters of credit.
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Lying is a sin destructive fo society ; for there is
no trade where there is no trust, and no trust where
there is no truth ; and yet this cursed trade of lying
creeps into all trades, as if there was no lying (as one
speaks) without lying ; but sure it is we had better be
losers than liars, for he sells a dear bargain indeed,
that sells his conscience with his commodity.

Lie not in mirth; jesting lies bring serious sorrows ;
he is a fool that destroys his own soul to make sport
for other people.

Let this be always your rule :—If it is not decent,
never do it ; if it is not true, never spealk it.

There is nothing, said Plato, so delightful, as the
hearing or the speaking of truth. For this reason,
there is no conversation so agreeable as that of the
man of integrity, who hears without any intention to
betray, and speaks without any intention to deceive.

‘Where diligence opens the door of the understand-
ing, and impartiality keeps it, truth is sure to find
both an entrance and a welcome too.

There are lying looks as well as lying words; dis-
sembling smiles, deceiving signs, and even a lying
silence.

An honest man is believed without an oath, for his

reputation swears for him.
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Plain truth must have plain words; she is inno-
cent, and accounts it no shame to be seen naked ;
whereas the hypocrite or double-dealer shelters and
hides himself in ambiguities and reserves.

Aristotle lays it down for a maxim, that a brave
man is clear in his discourse, and keeps close to
truth ; and Plutarch calls lying the vice of a slave.

There cannot be a greater treachery than first to
raise a confidence and then deceive it.

There is no vice that doth so cover a man with
shame, as to be found false and perfidious.

All a man can get by lying and dissembling is that
he shall not be believed when he speaks the truth.

Nothing is more noble, nothing more venerable
than fidelity; faithfulness and truth are the more
sacred excellencies and endowments of the Lhuman
mind.

If falsehood, like truth, had but one face only, we
should be upon better terms; for we should then take
the contrary to what the liar says for certain truth.

A hypoerite is under perpetual constraint; and
what a torment must it be for a man always to

appear different from what he really is!



DRUNKENNESS AND INTEMPERANCE.

EEWARE of drunkenness, lest all good men be-
ware of you; where drunkenness reigns, there
reason is an exile, virtue a stranger, God an enemy,
blasphemy is wit, oaths are rhetoric, and secrets are
proclamations.

Of all vices, take heed of drunkenness ; other vices
are but the fruits of disordered affections—this dis-
orders, nay, banishes reason ; other vices but impair
the soul—this demolishes her two chief faculties, the
understanding and the will; other vices make their
own way—this makes way for all vices. He that is a
drunkard is qualified for all vice.

It is an ill thing for a man not to know the gauge
of his own stomach, nor to consider that men do
many things in their drink that they are ashamed of
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when sober ; drunkenness being nothing but a volun-
tary madness, it emboldens men to undertake all sorts
of mischief; it both irritates wickedness, and dis-
covers it; it does not only make them vicious, but
shows them to be so and the end of it is either
shame or repentance.

‘Whilst the drunkard swallows wine, wine swallows
him; God disregards him, angels despise him, men
deride him, virtue declines him, the devil destroys
him.

In the first warmth of our liquor we begin to have
an opinion of our wit; the next degree of heat gives
us an opinion of our courage: the first error brings
us often into a quarrel, and the second makes us come
off as pitifully.

Drunkenness and covetousness do much resemble
one another ; for the more a man drinketh, the more
he thirsteth ; and the more he hath, still the more he
coveteth.

He that goes to the tavern first for the love of
company, will at last go there for the love of liquor.

It was an usual saying of the great Lord Verulam,
that not one man of a thousand died a natural death,
and that most diseases had their rise and origin from
intemperance; for drunkenness and gluttony steal
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men off silently and singly, whereas sword and pesti-
lence do it by the lump ; but then death makes a halt,
and comes to a cessation of arms; but the other
knows no stop or intermission, but perpetually jogs
on, depopulates insensibly, and by degrees; and
though this is every day experienced, yet are men
so enslaved by custom and long habit that no ad-
monition will avail.

Drunkenness is a sin at which the most sober
heathens blushed. The Spartans brought their chil-
dren to loath it by showing them a drunkard, whom
they gazed at as a monster. TEven Epicurus himself,
who esteemed hé,pp'mess to consist in pleasure, yet
was temperate, as Cicero observes.

TIME, BUSINESS, AND RECREATION.

]

&]fﬂ OR everything that you buy or sell, let or hire,
make an exact bargain at first; and be not put
off to an hereafter by one that says to you, *“ We shall
not disagree about trifles.”
Rather pay wages to a servant, than accept the
offered help of occasional attendants—such are never
paid.
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He that would have his business well done must
either do it himself or see the doing it.

He that follows his recreation when he should be
minding his business is likely, in a little time, to have
no business to follow.

The hand of the diligent shall bear rule, but the
slothful hand shall be under tribute.

It is the great art and philosophy of life to make
the best of the present, whether it be good or bad;
and to bear the one with resignation and patience,
and enjoy the other with thankfulness and modera-
tion.

How unthinking must those unhappy persons be
who make it a common excuse for idle and pernicious
amusement, that they do it to kill time !

Make good use of time if you love eternity; reflect
that yesterday cannot be recalled ; to-morrow cannot
be ensured ; to-day is only yours, which, if you pro-
crastinate, you lose; which, lost, is lost for ever;
one day present is worth two to come.

The story of Melancthon affords a striking lecture
on the value of time, which was, that whenever he
made an appointment, he expected not only the hour,
but the minute to be fixed, that the day might not
run out in the idleness of suspense.
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Life is continually ravaged by invaders; one steals
away an hour, and another a day; one conceals the
robbery by hurrying us into business—another by
lulling us with amusements. The depredation is con-
tinued through a thousand vieissitudes of tumult and
tranquillity, till, having lost all, we can lose no more.

There is a kind of men who may be classed under
the name of bustlers, whose business keeps them in
perpetual motion, yet whose motion always eludes
their business ; who are always to do what they never
do; who cannot stand still because they are wanted
in another place, and who are wanted in many places,
because they can stay in none.

After you have used faithful diligence in your law-
ful calling, perplex not your thoughts about the issue
and success of your endeavours, but labour to com-
pose your mind in all conditions of life to a quiet
and steady dependcnce on God's providence, being
anxiously careful for nothing.

Diligence alone is a fair fortune, and industry a
good estate. Idleness doth waste a man as insensibly
as industry doth improve him. You may be a
younger brother for your own fortune, but industry
will make you an heir. '

Diligence, the handmaid of Providence, is the
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parent of Intelligence, and the mnoble dispenser of
excellence; all arts and sciences are at her command ;
she crowns all her sons and lovers with riches and
honour.

Diligence puts almost everything into our power ;
and will, in time, make even children capable of the
best and greatest things.

Industry is never unfruitful. Action keeps the
soul both sweet and sound ; whilst slothfulness rots
it to noisomeness. There is a kind of good angel
waiting upon Diligence, always carrying a laurel in
his hand to crown her; whereas Idleness, for her
reward, is ever attended with shame and poverty.

If you spend the day profitably, you will have
cause to rejoice in the evening.

Leisure without learning is death, and idleness the
grave of a living man. It was a brave saying of
Secipio, and every scholar can say it, that he was
never less alone, than when alone. I pity those who
spend themselves, and misspend their time in doing
nothing, or worse than nothing, who are always idle
or ill employed.

Rise early to your business, learn good things, and
oblige good men; these are three things you shall

never repent of.
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Time is the most precious, and yet the most brittle
jewel we have ; it is what every man bids largely for
when he wants it, but squanders it away most lavishly
when he has it.

The bow that is always bent will suffer a great
abatement in the strength of it; and so the mind of
man will be too much subdued, and humbled, and
wearied, should it be always intent upon the cares and
business of life, without the allowance of something
whereby it may divert and recreate itself. But then,
as no man choses to make a meal of sweetmeats, so
we must take care that we be not excessive and im-
moderate in the pursuit of those pleasures we have
made choice of.

The loss of wealth may be regained, of health re-
covered, but the loss of precious time can never be
recalled.

Visits made or received are usually an intolerable
consumption of our time, unless prudently ordered ;
and they are, for the most part spent in vain and
impertinent discourses.

When you go forth upon business, consider with
yourself what you have to do; and when you return,
examine what you have done.

Xenocrates divided each day into several parts for

14
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various employments, assigning one to silence, where-
in to study what to say.

. As many days as we pass without doing some good
are so many days entirely lost.

There are but very few who know how to be idle
and innocent. By doing nothing, we learn to do ill.

Time is what we want most, but what we use worst ;
for which we must all give account when time shall
be no more.

If age puts an end to our desires of pleasure, and .
does the business of virtue, there can be no cause of
complaint.

It is with our time as with our estates—a good’
husband makes a little go a great way.

There is no man but hath a soul; and if he will
look carefully o that, he need not complain for want
of business.

Should the greatest part of people sit down and
draw up a particular aceount of their time, what a
shameful bill would it be ! so much extraordinary for
eating, drinking and sleeping, beyond what nature re-
quires; so much in revelling and wantonness; so
much for the recovery of the last night's intem-
perance; so much in gaming, plays, and masque-
rades ; so much in paying and receiving formal and
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impertinent visits, in idle and foolish prating, in cen-
suring and reviling our neighbours; so much in
dressing our bodies, and talking of fashions; and so
much wasted and lost in doing nothing.

A wise man will dispose of time past, to observa-
tion and reflection, time present to duty, and time
to come to Providence.

Let your recreations be manly, moderate, season-
able, and lawful. The use of recreation is to strengthen
your labour, and sweeten your rest. But there are
some 80 rigid, or so timorous, that they avoid all
diversions, and dare not use lawful delights for fear
of offending. These are hard tutors, if not tyrants,
to themselves: whilst they pretend to a mortified
strictness, they are injurious to their own liberty, and
to the liberality of their Maker.

RETIREMENT AND PRIVATE LIFE.

2
XCESSIVE privacy and constant retirement,
are apt to make men out of humour with
others, and too fond of themselves.
Solitude relieves us when we are sick of company,
and conversation when we are weary of being alone.
14 *
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If T lie under the protection of Heaven, a poor
cottage for retreat is of more worth than the most
magnificent palace. Here I can enjoy the riches of
content in the midst of an honest poverty; here un-
disturbed sleeps and undissembled joys do dwell;
here I spend my days without cares, and my nights
without groans; my innocency is my security and
protection.

He that lives close, lives quiet ; he fears nobody, of
whom nobody is afraid; he that stands below upon
the firm ground need not fear falling.

It is stark madness for a man to think he shall be
safe and quiet when he is great.

You will find, by experience (which is the best
looking-glass of wisdom), that a private life is not
only more pleasant, but more happy than any
princely state.

Excommunicate all manner of vain imaginations,
and run in the way of the divine commandments.

Some suspension of common affairs, some pause of
temporal pain and pleasure, is doubtless necessary to
him that deliberates for eternity, who is forming the
only plan in which miscarriage cannot be repaired,
and examining the only question in which mistake
cannot be rectified.
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Every morning meditate on the uncertainty of the
time to come, and every evening examine the employ-
ment of the day past.

The more a man is contemplative, the more happy
he is, and assimilated to the divine essence.

As too long a retirement weakens the mind, so too
much company dissipates it.

The silent virtues of a good man in solitude, are
more amiable than all the noisy honours of active
life.

He who resigns the world is in constant possession
of a serene mind; but he who follows the pleasures
of it meets with nothing but remorse and confusion.

A First Minister of State has not so much business
in public, as a wise man has in private.

Oh, the sweetness and pleasure of those blessed
hours that I spend apart from the noise and business
of the world! How calm, how gentle; not so much as
a cloud or breath of wind to disturb the serenity of
my mind! The world to me is a prison, and solitude
a paradise. .

Give me a retired life, a peaceful conscience, honest
thoughts, and virtuous actions, and I can pity Camsar.
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OUNSEL with caution; few are thanked for
advice which they are forward to give.

Directly contradict none, except such as deal in
bold and groundless assertions. Beware of strangers,
and behave with caution and reserve in mixed com-
panies.

Hearken to the warnings of conscience, if you
would not feel its wounds.

Get this principle wrought in your heart: that
there is nothing got by sin but misery—nothing lost
by holiness but hell.

It was good advice of Christ, ““If any man will sue
thee at law, and take away thy coat, let him have thy
cloak also.” The reason is evident, lest the lawyer
should come between, and strip you naked, even to
your shirt.
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Remember that one crown in your purse will do
more honour than ten spent.

Set bounds to your zeal by diseretion, to error by
truth, to passion by reason, to divisions by charity.

Let your prayers be as frequent as your wants, and
your thanksgivings as your blessings.

In the morning think what you have to do, for
which ask God’s blessing ; at night, what you have
«done, for which you must ask pardon.

He that dares sometimes be wicked for his advan-
tage, will be always so if his interest requires it.

Let thy estate serve thy occasions, thy occasions
thyself, thyself thy soul, thy soul thy God.

If your means suit not with your ends, pursue
those ends which suit with your means.

It is easier fo give counsel than to take it; wise
men think they do mnot need it, and fools will not
take it.

Be not over-curious in prying into mysferies ; I:ast
by seeking things which are needless we omit things
which are necessary. It is more safe to doubt of
uncertain matters than to dispute of undiscovered
mysteries.

In your discourses take heed what you speak, and
{0 whom you speak, how you speak, and when you
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speak : what you speak, speak truly ; when you
speak, speak wisely; a fool's heart is in his tongue,
but a wise man’s tongue is in his heart.

It is much better to keep children in order by
shame and generosity of inclination, than by fear.

Be not over-precipitate in your designs: great
designs require great considerations, and they musi
have their time of maturing, otherwise they will
prove abortive.

Be studious to preserve your reputation ; if that be
once lost, you are like a cancelled writing, of no
value, .and at best you do but survive your own
funeral ; for reputation is like a glass, which being
once cracked will never be made whole again ; it will
bring you into contempt, like the planet Saturn,
which had first an evil aspect, and then a destroying
influence.

Be timely wise, rather than wise in time; for after-
wisdom is ever accompanied with tormenting wishes.

Be very cautious in commending yourself ; for he
who is continually entertaining his companions with
commendations of himself, discovers a weak under-
standing, and is ever the object of contempt and
ridicule to men of sense and judgment.

Beware of a too sanguine dependence upon future
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expectations ; the most promising hopes are some-
times dashed in pieces by the intervention of some
unforeseen and unexpected accident.

Boast not of your health and strength too much ;
but whilst you enjoy them praise God and use them
well, lest He deprive you of them.

Bury not your faculties in the sepulchre of idleness ;
but let prudence always manage those endowments
wherewith Providence hath any ways enriched you:
and evermore endeavour to secure every minute to a
commendable, sober, or pious employment.

Be not rashly exceptious, nor rudely familiar; the
one breeds contention, the other contempt.

Disdain not your inferior in the gifts of fortune,
for he may be your superior in the gifts of the mind.

Entertain charity, and seek peace with all men ; be
helpful to your friends and kind to strangers; but
love and do good even to your enemies, for otherwise
you usurp, not deserve, the name of a Christian.

Give your friend counsel with the greatest caution
when he asks it of you, lest you do him hurt, and he
accuse you of enmity. Rash counsel is unprofitable
to him that giveth it, and hurtful to him that re-
ceiveth it ; therefore be ready to hear, careful to con-
trive, but slow to speak.
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Give not your advice or opinion before required,
for that is to upbraid the other’s ignorance, and to
value your own parts overmuch; neither accustom
yourself to find fault with other men’s actions, for
you are not bound to weed their gardens.

Be not hasty in thy tongue, and in thy deeds
slack and remiss. Let not thine hand be stretched
out to receive, and shut when thou shouldst repay.

Men ought to be more considerate in writing than
in speaking, because a rash and indiscreet word may
be corrected presently ; but that which is written can
no more be denied or amended, but with infamy.

Omit no opportunity of doing good, and you will
find no opportunity for doing ill.

Trust not to the promise of a common swearer; for
he that dares sin against God for meither profit nor
pleasure, will trespass against you for his own advan-
tage. He that dares break the precepts of his Father,
will easily be persuaded to violate the promise unto
his brother.

When King Pyrrhus prepared his expedition into
Ttaly, his wise counsellor, Cyneas, to make him sen-
sible of the vanity of his ambition, said, ““ Well, sir,
to what end do you make all this preparation ¢ “* To
make myself master of Italy,” replied the king. “And
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what after that is done 2" said Cyneas. ‘I will pass
over into Gaul and Spain,” said the other. “ And what

then?” “I will gothen to subdue Africa; and lastly,

when I have brought the whole world under my sub-
jeetion, I will sit down, and rest content at my own
ease.” ‘‘For Heaven's sake, sir,” replied Cyneas, *tell
me what hinders, that you may not, if you please, be
now in the condition you speak of ? Why do you not
now, at this instant, settle yourself in the state you
seem to aim af, and spare the labour and hazard you
interpose ?”’

Plato often inculeates this great precept, ¢ Do thine
own work, and know thyself.”

Be always at leisure to do good; never make busi-
ness an excuse to decline the offices of humanity.

In all the affairs of human life let it be your care
not to hurt your mind nor offend your judgment.

Never expect any assistance or consolation in thy
necessities, from drinking companions.

Prefer solid sense to wit ; never study to be divert-
ing without being useful; let no jest intrude upon
good manners; nor say anything that may offend
modesty.

Insult none over misery, nor deride infirmity. The
frogs in the well said pertinently to the boys that
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pelted them, * Children, though this be sport to you, it
is death to us.”

In marriage, prefer the person before wealth,
virtue before beauty, and the mind before the body;
then you have a wife, a friend, and a companion.

Consider at the beginning of an undertaking, and
weigh the conveniences with the inconveniences; for
innumerable incommodities and incumbrances com-
monly aceompany inconsideration and rashness.

If you are disposed to be merry, have a special care
to three things ; first, that your mirth be not against
religion; secondly, that it be not against charity;
thirdly, that it be not against chastity ; and then be
as merry as you can, only in the Lord.

Let no man be confident of his own merit; the
best err : and let no man rely too much neither upon
his own judgment, for the wisest are deceived.

Keep innocency, ’tis the greatest felicity—and a
good conscience, for ’tis a continual feast; this is the
only music which makes a merry heart: this makes
the prisoner sing when the gaoler trembles.

Better bring thy mind to thy condition, than have
thy condition brought to thy mind.

Know the secrets of your estate, how much you are
able, and how much you ought to spend. But live
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not at the utmost; save something to pay for misfor-
tunes. :

Keep your tongue, and keep your friend ; for few
words cover much wisdom, and a fool, being silent, is
thought wise.

Live so as to have no cause of blushing in private :
if you stand in awe of yourself, you will have no need
of Seneca’s imaginary overseer.

Lay this up as a maxim, that if your soul is not
adorned with modesty, prudence, and solid goodness,
all your external accomplishments will be but mere
pageantry.
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gHOSE who put off repentance to another day
Z> have a day more to repent of, and a day less to
repent in.

In giving, let your object be the necessitous and
deserving ; your end, their advantage, not your own
praise ; and your guide, your circumstances and exi-
gences.

Blame not before thou hast examined the truth;
understand first, and then rebuke.

Piety is the best profession ; honesty the best
policy ; vice its own punishment; and virtue its own
reward.

They that deserve nothing should be content with
anything : Sinner, what deservest thou ?

The knowledge of sin is the first step towards
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amendment : for he that does not know he hath

offended is not willing to be reproved. You must
therefore find out yourself, before you can amend
yourself. Some glory in their vices. And do you
imagine they have any thought about reforming, who
place their very vices in the room of virtues? There-
fore reprove thyself; search thyself very narrowly.
First turn accuser to thyself, then a judge, and then
a suppliant. And dare for once displease thyself.

In all your actions think God sees you, and in all
His actions labour to see Him; that will make you
fear Him, this will move you to love Him. The fear
of God is the beginning of knowledge, and knowledge
of God is perfection of love.

If you neglect your love to your neighbour, in vain
you profess your love to God; for by your love to
God your love to your neighbour is acquired, and by
your love to your neighbour your love to God is
nourished.

Love for love is but justice and gratitude ; love for
no love is favour and kindness; but love for hatred
and enmity is a most divine temper, a steady and
immutable goodness that is not to be stirred by pro-
vocation, and so far from being conquered, that it is
rather confirmed by its contrary.
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It matters not what a man loses, if he saves his

soul ; but if he loses his soul it matters not what he
saves.

To render good for evil is God-like ; to render evil
for good is devil-like ; to render evil for evil is beast-
like ; which, reader, do you do ?

Pitch upon that course of life which is the most ex-
cellent, and custom will render it the most delightful.

Without God’s assistance we can do nothing (John
xv. 5 ; 2 Cor. iii. 5) ; and without God’s blessing all
we do will come to nothing.

Let integrity be the ballast of your soul, and virtue
the lading. You may be deprived of honours and
riches against your will, but not of your virtues, ex-
cept you consent.

Men love the evil in themselves, yet no man loves it
in another; and though a man may be a friend to
sin, yet nobody loves the sinner.

Pray often, because you sin always ; repent quickly,
lest you die suddenly: he that repents because he
wants power to act, repents not of sin till he forsakes
it ; and he that wants power {o commit his sin, does
not forsake sin, but sin forsakes him.

Purify your morning soul with private and due de-
votion ; till then admit no business. The first-born



REFLECTIONS, MORAL AND DIVINE. 217

of your thoughts are God's, and not yours, but by
sacrilege ; therefore think yourself not ready to enter
on temporal coneerns till you have praised Him ; and
He will be always ready to bless you.

Blessings are liftle praised while possessed, but
highly esteemed the very instant they are preparing
for the flight ; bitterly regretted when once they are
gone, and to be seen no more.

There are two sorts of persons scarce to be com-
forted, viz. a rich man when he finds himself dying,
and a beauty when she sees her charms fading.

We are happy in the same way God is happy; or
we are miserable in the same way the devil is miser-
able. As evil makes miserable, so goodness makes
happy.

Were men sensible of the happiness that results
from true religion, the voluptuous man would there
seek his pleasure, the covetous man his wealth, and
the ambitious man his glory.

If what you have received from God you share to
the poor, you thereby gain a blessing: but if what you
have taken unjustly from the poor you give to God,
you purchase thereby a curse; for he that puts to pious
usury, robs the spittal to build an hospital ; and the
cry of the one will outplead the prayers of the other.

15
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Giving of alms is rejected by God when it is done
only to be seen of men; or it is so far rejected, as it
i8 tinctured with that principle ; for our Saviour told
the Pharisees, they had already their reward.

He that fears God truly, serves Him faithfully, loves
Him entirely, prays unto Him devoutly, and distributes
to the poor liberally.

The fear of God is the greatest treasure of the

heart of man; it will be attended with wisdom,
justice, peace, joy, refined pleasure, true liberty, sweet
enty, and spotless glory.
86 us always remember God is omnipresent ; if we
ito heaven, He is there; if we go down into
fhere also; in the former, reigns His infinite
atter, His eternal vengeance.

Take 1
in the fren:

gure in the favour of an idiot, mor

p lunatic, nor in the frenzy of a

drunkard ; md

. the objects of your pity, not of

your pastime ; pu behold them, reflect ki
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to be like them ; there
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It is dangerous to jei
devil; for the First nei
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the third puts an eternu,l sarcasm on those that are
too familiar with him.

There is no real felicity for man, but in reforming
all his errors and vices, and entering upon a strict
and constant course of virtue. This only makes life
comfortable, renders death serene and peaceful, and
secures, through Christ, eternal joy and blessedness
hereafter.

Sin and sorrow are inseparable : you cannot let in
the one, and shut out the other: he that swims in sin
must sink in sorrow.

Zeal, not rightly directed, is pernicious, for as it
hardly makes a good cause better, so it makes a bad
cause worse.

Learn to overcome yourself in all things, for the
love of your Creator; and then you shall be able to
attain to divine knowledge.

The best way to keep out wicked thoughts is
always to be employed in good ones; let your
thoughts be where your happiness is, and let your
heart be where your thoughts, are ; so, though your
habitation is on earth, your econversation will be in
heaven.

Piety is the foundation of virtue; where the spring
is polluted, the stream eannot be pure; and where

15 #
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uilding is not last- ?
well ; that is :
a right prin-

the groundwork is mot good,*
ing; he does nothing that be
only praiseworthy which proceeds¥

ciple. Divinity is a better stock ¥
graft on; little can be expected
nature.

It is the great lesson of morality 1€
would be done by, and to love our neig
ourselves.

Justinian said that the insufficiency of

prudence magnifies the all-sufficiency of Divine
vidence.

Man enjoys all things in himself, that enjoys him
gself ; but he only enjoys himself that enjoys his God;
and he alone enjoys his God, that believes in Him.

Religion is the stay of the weak, the master of the
ignorant, the philogophy of the simple, the oratory of
the devout, the remedy of sin, the counsel of the just,
and the comfort of the troubled.

Wise Solomon, from the sublimity of his unde
gtanding, pronounced this divine aphorism—That
fear God, and keep His commandme
duty of man.

Never defer the amends
fiour because the thief
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precedent that none should despair, so it was but one
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example that none should presume. Desperation is a
double sin, and final impenitence hath no remission.

He that makes anything the chiefest good, wherein
virtue, reason, and humanity do not bear a part, can
never do the offices of friendship, justice, or liberality.

Virtue is like precious odours, most fragrant by
being crushed : for prosperity best discovers vice, but
adversity best discovers virtue.

A good man is influenced by God Himself, and has
2 kind of divinity within him.

It is usually seen that the wiser men are, about
the things of this world, the less wise they are about
the things of the next.

The principal point of wisdom is to know how to
value things just as they deserve. There is nothing
in the world worth being a knave for.

Nobody giving attention to Diogenes while he dis-
coursed of virtue, he fell a singing; and every one
crowding to hear him, ¢ Great Gods!” said he, “ how
much more is folly admired than wisdom ! ”

Nothing is more ridiculous than to be serious about
trifles, and to be trifling about serious matters.

A firm faith and true honesty, are not to be forced
by necessity, or eorrupted by reward.
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Alexander Severus followed Christianity out of love
to that one precept, ““ Do not that to another whick
thou wouldst not have done to thyself.”

The Mexicans salute their new-born infants in this
manner : “Child, thou art come into the world to
suffer ; endure, and hold thy peace.”

The great God seems to have given that command-
ment, “Know thyself,” to those men more especially
who are apt to make remarks on other men’s actions,
and forget themselves.

“I am too noble, and of too high a birth,” said
Seneea, “to be a slave to my body, which I look
upon only as a chain thrown upon the liberty of my
soul.”

O grievous strait! if I look into myself, I cannot
endure myself; if I look not into myself, I cannot
know myself. If I consider myself, my own face
affrights me ; if I consider not myself, my damnation
deceives me. If I see myself, my horror is intolerable;
if I see not myself, death is unavoidable.

A man despises me: what then? Did he know me
more, he would perhaps despise me more. But I
know myself better than he can know me; and there-
fore despise myself more. And though his contempt
in this instance may be groundless, yet in others it
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would be but too well-founded. I will therefore not
only bear with, but forgive it.

Consider how much more you often suffer from
your anger and grief, than from those very things for
which you are angry and grieved.

Nothing can be more unhappy than that man, who
ranges everywhere, ransacks everything, digs into the
bowels of the earth, dives into other men’s bosoms,
but does not consider all the while that his own
mind will afford him sufficient scope for inquiry and
entertainment, and that the care and improvement of
himself will give him business enough.

‘Why should we not take an enemy for our tutor,
who will instruet us gratis in those things we knew
not before ? For an enemy sees and understands more
in matters relating to us, than our friends do: be-
cause love is blind; but spite malice, ill-will, wrath,
and contempt, talk much, are very inquisitive, and
quick-sighted.

Our enemy, to gratify his ill-will towards us, ac-
quaints himself with the infirmities both of our bodies
and minds, sticks to our faults, makes his invidious
remarks upon them, and spreads them abroad by his
uncharitable and ill-natured reports. Hence we are
taught this useful lesson for the direction and man-
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agement of our conversation in the world, viz. that
we be circumspect and wary in everything we speak
or do, as if our enemy always stood at our elbow, and
overlooked our actions.

There is no small courage in men when they scorn
to despair, and wait for a far more propitious oppor-
tunity. To give up a good cause because it wants
success, is to turn infidel and apostate.

If avarice be your vice, yet make it not your
punishment. Miserable men commiserate not them-
selves—bowelless unto others, and merciless unto
their own bowels. Let the fruition of things bless the
possession, and think it more satisfaction to live
richly, than die rich.

For since your good works, not your goods, will
follow you ; since wealth is an appurtenance of life,
and no dead man rich ; to famish in plenty, and live
poorly, to die rich, were but a multiplying improve-
ment in madness, and use upon use in folly.

It is the privilege of human nature above brutes, to
love those that offend us. In order to this, consider
—(1) that the offending party is of kin to you; (2)
that he acts thus because he knows no better; (3)
he may have no design to offend you; (4) you will
both of you be quickly in your graves; but above all,
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(5) you have received little harm from him ; for your
mind or reason is the same as it was before.

Riches, honour, power, and the like, which owe all
their worth to our false opinion of them, are too apt
to draw the heart from virtue. We know not how
to prize them ; they are not to be judged of by the
common vogue, but by their own nature. They have
nothing to attract our estecem, but that we are used
to admire them ; they are not cried up because they
are things that ought to be desired, but they are
desired because they are generally cried up.

It was a saying of Aristotle, that virtue is neces-
sary to the young, to age comfortable, to the poor
serviceable, to the rich an ornament, to the fortunate
an honour, to the unfortunate a support; that she
ennobles the slave, and exalts nobility itself.

There ig nothing men are more deficient in than
knowing their own characters. I know not how this
science comes to be so much neglected. We spend a
great deal of time in learning useless things, but
take no pains in the study of ourselves, and in open-
ing the folds and doubles of the heart.

The first of all virtues, is innocence ; the next,
modesty. If we banish modesty out of the world, she
carries away with her half the virtue that is in it.
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OW frequently are the honesty and integrity of
a man disposed of by a smile or a shrug!

How many good and generous actions have been sunk
into oblivion by a distrustful look, or stamped with
the imputation of proceeding from bad motives, by a
mysterious and seasonable whisper !

How large a portion of chastity is sent out of the
world by distant hints—nodded away and cruelly
winked into suspicion, by the envy of those who are
past all temptation of it themselves. How often does
the reputation of a helpless creature bleed by a report,
which the party who is at the pains to propagate it,
appears to behold with much pity and fellow-feeling
—that she is heartily sorry for it—hopes in God it is
not true: however, as Archbishop Tillotson wittily
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observes upon it, is resolved in the mean time to give
the report her pass, that at least it may have fair
play to make its fortune in the world—to be believed
or not, according to the charity of those into whose
hands it shall happen to fall !

So fruitful is this vice, in a variety of expedients, to

satiate as well as disguise itself. But if these smoother
weapons cut so sore, what shall we say of open and
unblushing scandal —subjected to no caution, tied
down to no restraints ? If the one, like an arrow
shot in the dark, does nevertheless, so much secret
mischief—this, like the pestilence which rageth at
noonday, sweeps all before it, levelling without dis-
tinction the good and the bad: a thousand fall beside
it, and ten thousand on its right hand—they fall so
rent and torn in this tender part of them, so unmerei-
fully butchered, as sometimes never to recover either
from the wounds or the anguish of heart which it has
occasioned.

To be continually subject to the breath of slander
will tarnish the purest virtue, as a constant exposure
to the atmosphere will obscure the brightness of the
finest gold ; but, in either case, the real value of both
continues the same, although the currency may be
somewhat impeded.—Colton.
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(.THERE never was any man so insensible as not
@ to perceive a Deity throughout the ordinary
course of nature, though many have been so obstin-
ately ungrateful as not to confess it.

However abandoned some men may have lived to
vice and irreligion, yet scarce ever one died a real
atheist; for notwithstanding their wicked course of
life might make them often wish there was no Deity,
yet upon their deathbeds they have acknowledged
their infidelity, and not only feared, but believed the
identity of such a Being.

We are fallen into an age of vain philosophy, as
the Apostle calls it, and so desperately overrun with
drolls and sceptics, that there is hardly anything so
certain and so sacred, that is not exposed to question
or contempt.

ey
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Practical atheism has always been the grand support
of speculative minds, and deservedly esteemed no less
dangerous in its tendency and effects.

““I can hardly think that man to be in his right
mind,” said Cicero, ‘ who is destitute of religion.”

Cicero hath observed that no kind of men are more
afraid of God, than such as pretend not to believe His
being.

The impossibility of proving there is no God, is a
demonstration that there is one.

When a man jests upon religion, or declares it is
indifferent what religion we are of, it is most certain
that he himself is of no religion at all.

It is certain there never was a man who said there
was no God, but he wished it first.

It has been rightly observed, that in one point the
atheist is the most credulous man in the world, who
believes the universe to be the production of chance.

As folly and inconsiderateness are the foundation
of infidelity, the great pillars and support of it are
either a vanity of appearing wiser than the rest of
mankind, or an ostentation of courage in despising
the terrors of another world, which have so great an
influence on what they call weaker minds; or an
aversion to a belief that must cut them off from many
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of those pleasures they propose for themselves, and
fill them with remorse for many of those they have
already tasted.

An atheist is the most vain pretender to reason in
the world : the whole strength of atheism consists in
contradicting the universal reason of mankind. They
have no principles, nor can have any; and therefore
they can never reason, but only confidently deny and
affirm.

To make up a confirmed atheist, there must bea
continued series of the most resolute opposition to
all sound reason, conscience, consideration, and all
degrees of moral virtue, with whatsoever else illus-
trates the true dignity of our nature.

The learned Earl of Northampton, being troubled
with atheistical suggestions, put them off this way,
viz.: “If T could give any account how myself, or
anything else, had a being without God, how there
came so uniform and so constant a consent of man-
kind of all ages, tempers, and educations (otherwise
differing so much in their apprehensions) about the
being of God, the immortality of the soul, and religion,
in which they could not likely either deceive so many,
or being so many could not be deceived, I could be an
atheist.”
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““They have gained a great prize indeed,” said
Cicero, “who have persuaded themselves to believe
that, when death comes, they shall utterly perish!
What comfort is there ? what is there to be boasted
of in that opinion ? If in this I err,” says he, “ that
I think the souls of men immortal, I err with pleasure;
nor will I ever, whilst I live, be forced out of an
opinion which yields me so much delight.”

If we believe that God is, and act consonantly, we
shall be safe if He be not, and eternally happy if He
be; whereas, if we believe that He is not, we are sure
to be miserable for ever if He be, and are only safe
from being miserable for ever if He be not.

‘While we are in this life, our best and securest
condition is exposed to a world of sad and uncom-
fortable accidents which we have neither the wisdom
to foresee nor the power to prevent; and where shall
we find relief, if there be no God ?

They that deny a God, destroy man’s nobility ; for
certainly man is of kin to the beast by his body ; and
if he be not of kin to God by his spirit, he is an
ignoble creature.

It is a certain maxim, that such persons as take
themselves out of God’s protection, are always at a
loss, and know not how to dispose of themselves.
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If men would but inquire into the reasons of their
infidelity, and examine why they do not believe that
which yet they cannot gainsay, they would find
themselves reduced to such absurdities as they could
not but be ashamed of; for it will be found that
the reason why we believe not in Jesus Christ is
because we are not willing to part with our sins, and
deny ourselves, and serve God faithfully; that we are
not of the Christian religion, because we would not
indeed be of any.—Henry.

No men deserve the title of infidels so little as tht.)_se
to whom it has been usually applied. Let any of
those who renounce Christianity write fairly down in
a book all the absurdities that they believe instead of
it, and they will find that it requires more faith to
reject Christianity than to embrace it.—Colton.



ANXIOUS THOUGHTS ON DEATH AND
ETERNITY.

@ CONSTANT fear of death, joined to a continual
=25 anxiety for the preservation of life, vitiates all
the relishes of it, and casts a gloom over the whole
face of nature; as it is morally impossible we should
take any real delight in that which we every moment
of our lives are in dread of losing.

By making the thoughts of death familiar to us, it
greatly helps to take off that terrible appearance in
which it is viewed by vulgar minds.

Death is feared and shunned by the wicked, as a
rock which they are every moment of their lives in
the utmost anxiety to avoid ; but to the good man it
is viewed with a pleasing aspect, as the harbour of
peace and eternal happiness, which he soon hopes to
arrive at.

16



234 MAXIMS OF THE WISE AND GOOD.

The gate which leads to eternal life is a strait gate,
therefore we should fear; but, blessed be God! it is
an open gate, therefore we may hope.

Woes make the shortest time seem long, and joys
make the longest time seem short. Ok eternity !
eternity is that which makes woes woes, and joys joys
indeed! (Matt. xxv. 46.)

My life ig full of misery, and I have but a few days
to live ; happy miseries that end in joys; happy joys
that have no end ; happy end that ends in eternity.

Prepare to part with life willingly; study more
how to die than how to live. If you would live till
you are old, live as if you were to die when you are
young.

The horror with which some men entertain thoughts
of death, and the uncertainty of its approach, fill a
melancholy mind with innumerable apprehensions,
and consequently dispose it to groundless prodigies
and predictions; for as it is the chief concern of wise
men to retrench the evils of life by the reasonings of
philosophy, so it is the employment of fools to mul-
tiply them by sentiments of superstition.

What dost thou ail, O mortal man? Or to what
purpose is it to spend thy life in groans and com-
plaints under the apprehensions of death? Where
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are thy past years and pleasures? Are they not
vanished and lost in the flux of time, as if thou hadst
put water into a sieve? Bethink thyself then of a
retreat, and leave the world with the same content
and satisfaction as thou wouldst do a plentiful table
and a jolly company, upon a full stomach.

In some cases it requires more courage to live than
to die. He that is not prepared for death shall be
perpetually troubled, as well with vain apprehensions
as with real dangers, but the important point is to
secure a well-grounded hope of a blessed immortality.

All things have their seasons; they begin, they
inecrease, and they die. The heavens and the earth
grow old, and are appointed their periods. That
which we call death is but a pause or suspension,
and in truth a progress to life; only our thoughts
look downwards upon the body, and not upwards
upon things to come. All things under the sun
are mortal; cities, empires,—and the time will
come when it shall be a question where they are,
and perchance whether they had a being or mno.
Some will be destroyed by war, others by luxury, fire,
inundations, earthquakes. Why then should it trouble
me to die, as a forerunner of an universal dissolution ?

‘What Providence has made necessary, human

16 *
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prudence should comply with cheerfully; as there is
a necessity of death, so that necessity is equal and
invincible ; none can complain of that which every,
man must suffer as well as himself ; it is but a sub-
mission to the lot which the whole world has suffered
that has gone before us, and so must they also who
succeed us.

There are two things of great importance to us,
viz.: to live well; and, secondly, to die well. To
live as we should, and to die as we would; to live
according to God’s directions, and to die according to
our own heart’s desire.

Let us all so order our conversation in the world
that we may live when we are dead, in the affections
of the best, and leave an honourable testimony in the
consciences of the worst. Let us oppress none; do
good to all, that we may say when we die, as good
Ambrose did, “I am neither ashamed to live, nor
afraid to die.”

Death is no more than a turning us over from time
to eternity ; it leads to immortality, and that is re-
compense enough for suffering of it.

The way to bring ourselves with ease to a contempt
of the world is to think daily of leaving it.

It is this makes us averse to death, that it trans-
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lates us to things we are unacquainted with, and we
tremble at the thought of those things that are un-
known to us. We are naturally afraid of being in the
dark, and death is a leap in the dark.

How miserable is that man that cannot look back-
ward but with shame, nor forward without terror!
‘What comfort will his riches afford him in his ex-
tremity ? or what will all his sensual pleasures, his
vain and empty titles, robes, dignities, and crowns
avail him in the day of his distress ?

Beauty is a flower which soon withers; health
changes, and strength abates ; but innocency is im-
mortal, and a comfort both in life and death. The
young may die shortly; but the aged cannot live
long : green fruit may be plucked off, or shaken down,
but the ripe will fall of itself.

You are just taking leave of the world, and have
you not yet learned to be friends with everybody ?
and that to be an honest man is the only way to be
a wise one ?

To neglect at any time preparation for death is to
sleep on our post at a siege, but to omit it in old age
is to sleep at an attack.

¢ Death,” says Seneca, ‘“ falls heavy upon him who
is too much known to others, and too little to himself.”
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It is remarkable that death inereases our veneration
for the good, and extenuates our hatred for the bad.

Riches profit not in the day of wrath; but a con-
sciousness of well-doing will refresh our souls even
under the very pangs of death.

The self-murderer ends his days in an act of
abominable iniquity which he can never repent of.

The time is near when the great and the riech must
leave his land and his well-built house; and of all
the trees of his orchard and woods, nothing shall
attend him to his grave, but oak for his coffin, and
cypress for his funeral.

Our decays are as much the work of nature, as the
first principles of our being. We die as fast as we
live. Every moment subtracts from our duration on
earth, as much as it adds to it.

A little while is enough to view the world in ; nature
treads in a circle, and has much the same face through
the whole course of eternity. Live well, and make
virtue thy guide; and then, let death come sooner or
lIater, it matters not.

When Socrates was told by a friend, that the
judges had sentenced him to death—‘‘ And hath not
nature,” said he, ““passed the same sentence upon
them ?
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“ Death-bed charities,” says Dr. Sherlock, ‘ are
too like a death-bed repentance : men seem to give
their estates to God and the poor, just as they part
from their sins, when they can keep them no longer.”

We need not care how short our passage out of this
life ig, so it be safe; never any traveller complained
that he came too soon to his journey’s end.

Cardinal Wolsey poured forth his soul in these sad
words—* Had I been as diligent to serve my God, as
I have been to please my king, He would not have
forsaken me now in my grey hairs.”

Cardinal Mazarin having made religion wholly
subservient to his secular interest, discoursing one
day with a Sorbonne Doctor concerning the immor-
tality of the soul, and a man’s eternal state, said,
weeping, ““ Oh, my poor soul! whither wilt thou go 27
And afterwards seeing the Queen-mother, said to her,
“ Madam, your favours undid me; and were I to live
my time again, I would be a capuchin rather than a
courtier.”

Sir Philip Sidney left this as his last farewell
among his acquaintance: ‘ Govern your will and
affections by the will and word of your Creator: in
me behold the end of this world, and all its vanities.”

It is said, when the prince of the Latin poets was
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asked by his friend why he studied so much accuracy
in the plan of his poem, the propriety of his characters,
and the purity of his diction, he replied, ““In
aternum pingo ;7 “‘I am writing for eternity.” What
more weighty consideration to justify and enforce the
utmost vigilance and circumspection of life than this,
“ I aternum vivo;” ““I am living for eternity '?

Xerxes, King of Persia, on review of his numerous
army, in which were eleven hundred thousand men,
considering that within an hundred years so many
brave captains and soldiers must be rotting in their
graves, was moved with compassion and wept.

Cato, the senator, being asked a question concern-
ing death, said, “ Should God grant me such a boon
as to become young again, I should seriously refuse
it ; neither doth it trouble me to have lived because I
lived well ; nor do I fear to die, being o leave not my

house by it, but my inn.”




RICHES.

LTF men were content to grow rich somewhat more
& slowly, they would grow rich much more surely.
—Wayland.

Giving is true having. The shallowest brooks
brawl the most.—An open mouth shows an empty
head.—A good character is the best tombstone.—
Whatever falls from the skies is, sooner or later,
good for the land.—Never ask a covetous man for
money till you have boiled a flint soft.—Many receive
their creed as they do their money, because they find
it in circulation.—People often complain of not getting
their rights, and it is sometimes well for them that
they don’t.

When men grow rich, they are tempted to think
religion a needless thing; they are happy without it,
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think it a thing below them, and too hard for them;
their dignity forbids them to stoop, and their liberty
forbids them to serve. But we are basely ungrateful
if, the better God is to us, the worse we are to Him.
—Henry.

Better beg one’s bread with Lazarus on earth than
one’s water with Dives in hell.

If by charity we trust God with what we have, we
put it into good hands against bad times.—Henry.

‘When God has had His dues out of our estates, we
may expect the comfort of what falls to our share.—
Henry.

A man diseased in body can have little joy of his
wealth, be it ever so much. A golden crown cannot
cure the headache, nor a velvet slipper give ease to
the gout, nor a purple robe fray away a burning
fever. A sick man is alike sick, wheresoever you lay
him—on a bed of gold or on a pad of straw, with a
silk quilt or a sorry rag on him. So no more can
riches, gold and silver, land and living, had a man
much more than ever any man had, minister unto
him much joy; yea, or any true or sound joy at all,
where the mind is distract and discontent. Without
contentment there is no joy of aught; there is no
profit, no pleasure in anything.—Gataker.
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‘Whatever we give up to God, He will give it back to
us, unspeakably to our advantage. Our hearts, our
children, our estates, are never more ours, more
truly, more comfortably ours, than when we have
offered them up to God.—Henry.

Those that by reason of distance, or otherwise,
cannot forward a good work by their persons, must,
as they are able, forward it by their purses. If some
find hands, let others fill them.—Henry.

If rich, it is easy enough to conceal our wealth ;
but, if poor, it is not quite so easy to conceal our
poverty. We shall find that it is less difficult to
hide a thousand guineas than one hole in our coat.—
Colton.

The greatest and the most amiable privilege which
the rich enjoy over the poor is that which they exer-
cige the least—the privilege of making them happy.—
Colton.

Our wealth is often a snare to ourselves, and always
a temptation to others.—Colton.

It is only when the rich are sick, that they fully
feel the impotence of wealth.—Colton.

Men pursue riches under the idea that their posses-
sion will set them at ease, and above the world. But
the law of association often makes those who begin
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by loving gold as a servant, finish by becoming them-
selves its slave; and independence without wealth is
at least as common as wealth without independence.
—Colton. _

It is an undoubted truth, though little believed,
that to be charitable to the poor, and to be free and
generous in the support of religion, and any good
work, is the surest and safest way of thriving.—
Henry.

What is ill got will not be long kept.—Henry.

BEAUTY.

EAUTY is God’s handwriting—a wayside sacra-

2 ment. Welcome it in every fair face, every fair
sky, every fair flower, and thank for it Him, the
Fountain of all loveliness, and drink it in, simply
and earnestly, with all your eyes. It is a charmed
draught—a cup of blessing !

That is not the most perfect beauty which, in public,
would attract the greatest observation; nor even that
which the statuary would admit to be a faultless piece
of clay, kneaded up with blood. But that is true
beauty which has not only a substance, but a spirit—
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a beauty that we must intimately know justly to
appreciate—a beauty lighted up by conversation,
where the mind shines as it were through its casket,
where, in the language of the poet—

“The eloquent blood

Spoke in her cheeks, and so distinetly wrought

That we_might almost say her body thought: "
an order and a mode of beauty which the more we
know, the more we accuse ourselves for not having
before discovered those thousand graces which be-
speak that their owner has a soul.—Colton.




CHRISTIANITY.

@ HOLY life is made up of a number of small
things. Little words, not eloquent speeches
or sermons ; little deeds, not miracles nor battles, nor
one great heroic act, or mighty martyrdom, make up
the true Christian life. The little constant sunbeams,
not the lightning; the waters of Siloah, ‘that go
softly” in their meek mission of refreshment, not
the waters of ““the river, great and many,” rushing
down in torrent noise and force, are the true symbols
of a holy life.—Bonar.

Every grace brings somewhat considerable to Christ.
Love brings a flaming heart; repentance brings a
bleeding heart; obedience brings a working hand;
patience brings a broad back for the smiter ; but faith
brings only an empty heart and hand, to be filled

X
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with borrowed and gifted blessings; and yet faith is
the highest and loftiest grace.—Traill.

When Christianity, instead of ecausing quarrels
about itself, makes all other strifes to cease—when it
cools the fiery, smooths the rugged, and disposeth
men to be kind and loving, courteous and beneficent
to all men, studious to preserve and promote peace
in all relations and societies—this will recommend it
to all that have anything either of natural religion or
natural affection in them.—Henry.

If those that profess religion adorn their profession
by eminent civility and serviceableness to all, they
shall find it will redound to their own comfort and
advantage, as well as to the glory of God.—Henry.

There is too much snarling, and too little sympa-
thising, Christianity amongst us. The Christianity
that is wanted is the Christianity of the heartier heart
and the handier hand. The Christianity that we
do not want is the Christianity of the snarling speech
and the speechless snarl.

‘What can the world profit thee without Jesus 2 To
be without Jesus is an insupportable hell, and to be
with Jesus a ravishing paradise. If Jesus be with
thee, no enemy will be able to hurt thee. He that
findeth Jesus findeth a good treasure; yea, a good
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thing that surpasseth all goods. And he that loseth
Jesus loseth exceeding much, even more than the
whole world. He is the poorest man in the world
that liveth without Jesus, and he is the richest that
standeth well with Jesus.—TThomas A’ Kempis.

None of the loftiest and most learned of this world
ought to be ashamed of the simplicity of the Gospel,
for God Himself, the highest and wisest of all, let
Himself down to it. Sufficient is it for us that an
infinite power resides in the Cross, to deliver us out
of all our deep depravity.—Starke.

Jesus Christ, on account of His immense love,
became what we are, that He might make us what He
is.—Irenceus.

The name of Jesus to a believer is as honey in the
mouth, music in the ears, or a jubilee in the heart.—
St. Bernard.

Christ is the one true and perfeet Flower which
has ever unfolded itself out of the root and stalk of

humanity.




AFFLICTION.

HERE are persons who emerge from every afflic-

tion and trouble and vexation purified like fine
gold from out the furnace. There are others—and
they are the more numerous—who are embittered and
soured, and made despondent and apathetic. We
think the latter belong to the class that try to stand
alone during the storms of life, instead of looking
above for aid. When one can truly say, “He doeth
all things well,” the sting is taken out of affliction,
and courage is given to bear what the future has in
store. This, we think, makes the great difference
between these two classes.

Some one inquired of Bunyan, ¢ What is it which
makes people so troubled about their afflictions?”
“They are too much addicted,” was Bunyan’s reply,

17
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“to the pleasures of this life; and so they cannot
endure that whieh makes a separation between them.
The Lord useth the flail of tribulation to separate the
chaff from the wheat.”

If the time of affliction be not a time of supplication
I know not what is. There are two kinds of antidotes
against all the troubles and afflictions of this life,
namely, prayer and patience ; the one hot, the other
cold; the one quickening, the other quenching.
Chrysostom understood this well enough when he
cried out: ‘It is more bitter than death to be spoiled
of prayer.”—DBrooks.

If our troubles were to be thrown into a common
stock with those of others, and then an equal dividend
made, share and share alike, rather than stand to
that we would each of us say, “ Pray, give me my
own again.”—Henry.,

There are many things we cannot see—save in the
dark. The stars shine all day long, but we cannot
see them till night comes on; and it is the same with
many other starlights. We need the dark to see
them, and God kindly lets some shadow fall upon us,
and we grumble at Him for His thoughtful goodness.
. . .. It is only in the dark that the glow-worm is to
be seen, and if you will take your lamp to it you shall
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not see it: symbol, truly, of many of the glowing
lights of God’s truth. Persist in looking at them by
the light of your lamp, however well trimmed that
lamp may be, and you shall not see them at all.
They must be looked at in that Great Light which is
their own.

We are bound to obey God in suffering His rod and
crosses. For God in our baptism hath made this
covenant with us, that we must die and be buried with
Christ, and be grafted into His passion and death, if
we would rise again and be glorified with Him in the
kingdom of heaven, whereunto He is risen and as-
cended. Wherefore, mark well these lessons, that
you may learn patience in all afflictions and adversi-
ties ; whether you suffer sickness, poverty, reproaches,
or persecution for the Gospel. And whatsoever kind
of adversity troubleth you, persuade yourself, for a
surety, that it is God’s will that you should suffer and
be tried. Desire Him to send you the gift of patience,
and say, *“ Thy will be done, good Lord, not ours.”’—
Cranmer,

‘While our troubles do not drive us from our duty to
God, we should not suffer them to drive us from our
comfort in God ; for He will not leave us, if we do not
leave Him.—Henry.

17 *
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We oft perplex ourselves with imaginary troubles ;
we faney things worse than they are, and then afflict
ourselves more than we need : sometimes there needs
no more to comfort us, than to undeceive us. It is
good to hope the best.—Henry.

‘When a mercy comes in the form of affliction, we
often need time and grace to call it a mercy. Happy
they who need not time to do so.

If we cannot go to God with a broken heart, let us
go to Him for one. The Spirit breaks and binds up.

KNOWLEDGE.

HE profoundly wise do not declaim against

. guperficial knowledge in others, so much as
the profoundly ignorant. On the contrary, they would
rather assist it with their advice than overwhelm it
with their contempt; for they know that there was a
period when even a Bacon or a Newton was super-
ficial, and that he who has a little knowledge is far
more likely to get more than he that hasnone. When
the great ITarvey was whipped at school for an expe-
" riment upon a eat, his Orbilius could not foresee in the
little urchin that he was flagellating, the future dis-
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coverer of the circulation of the blood. And the pro-
gress of mind in science is not very unlike the progress
of science herself in experiment. When the air-
balloon was first discovered, some omne flippantly
asked Dr. Franklin what was the use of it. The
doctor answered this question by asking another :
“What is the use of a new-born infant? It may

become a man.”




VIRTUE.

E?JE that has energy enough in his constitution
to root out a vice, should go a little farther,
and try to plant a virtue in its place; otherwise he
will have his labour to renew : a strong soil that has
produced weeds may be made to produce wheat with
far less difficulty than it would cost to make it produce
nothing.—Cbolton.

There are two things which speak as with a voice
from heaven, that He who fills that etermal throne
must be on the side of virtue, and that which He
befriends must finally prosper and prevail. The first
is that the bad are mever completely happy and at
ease, although possessed of everything that this world
can bestow; and that the good are never completely
miserable although deprived of everything that this
world can take away. For there is ome reflection
which will obtrude itself, and which the best would
not, and the worst cannot, dismiss—that the time is
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fast approaching to both of them, when, if they have
gained the favour of God, it matters little what else they
have lost ; but if they have lost His favour, it matters
little what else they have gained. The second argu-
ment in support of the ultimate superiority of virtue
is this: we are so framed and constituted, that the
most vicious cannot but pay a secret though unwilling
homage to virtue, inasmuch as the worst men cannot
bring themselves thoroughly to esteem a bad man,
although be may be their dearest friend, nor can they
thoroughly despise a good man, although he may be
their bitterest enemy. From this inward esteem for
virtue, which the noblest cherish, and which the
basest eannot expel, it follows that virtue is the only
bond of union on which we can thoroughly depend.
Even differences of opinion on minor points cannot
shake those combinations which have virtue for their
foundation, and truth for their end. Such friend-
ghips, like those of Luther and Melancthon, should
they cease to be friendships of agreement, will con-
{inue to be friendships of alliance; approaching each
other by angular lines, when they no longer proceed
together by parallel, and meeting at last in one com-
mon centre—the good of the cause in which they are

embarked.—Colton.



PRIDE AND VANITY.

@RD)E differs in many things from vanity, and by
gradations that never blend, although they may
be somewhat indistinguishable. Pride may perhaps
be termed a too high opinion of ourselves, founded on
the over-rating of certain qualities that we do actually
possess ; Whereas vanity is more easily satisfied, and
can extract a feeling of self-complacency from qualifi-
cations that are imaginary. Vanity can also feed
upon externals, but pride must have more or less of
that which is intrinsic: the proud therefore do not set
80 high a value upon wealth as the vain, neither are
they so much depressed by poverty. Vanity looks to
the many, and to the moment; pride to the future,
and to the few : hence pride has more difficulties, and
vanity more disappointments ; neither does she bear
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them so well, for she at times distrusts herself,
whereas pride despises others. For the vain man
c annot always be certain of the validity of his pre-
tensions, because they are often as empty as that very
vanity which has created them ; therefore it is neces-
sary for his happiness that they should be confirmed
by the opinion of his neighbours, and his own vote in
favour of himself he thinks of little weight until it be
backed by the suffrages of others. The vain man
idolises his own person, and here he is wrong; but he
.cannot bear his own company, and here he is right.
But the proud man wants no such confirmations; his
pretensions may be small, but they are something,
and his error lies in over-rating them. If others
appreciate his merits less highly, he attributes it
either to their envy or to their ignorance, and enjoys
in prospect that period when time shall have removed
the film from their eyes. Therefore, the proud man
can afford to wait, because he has no doubt of the
strength of his capital, and can also live by anticipa-
tion, on that fame which he has persuaded himself
that he deserves. He often draws indeed too largely
upon posterity, but even here he is safe ; for should the
bills be dishonoured, this cannot happen until that debt
which cancels all others shall have been paid.—Colton.
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Some men who know that they are great are so
very haughty withal and insufferable, that their
acquaintance discover their greatness only by the
tax of humility which they are obliged to pay as
the price of their friendship. Such characters are as
tiresome and disgusting in the journey of life as
rugged roads are to the weary fraveller, which he
discovers to be turnpikes only by the toll. —Colton.

Pride often miscalculates, and more often miscon-
ceives. The proud man places himself at a distance
from other men: seen through that distance, others
perhaps appear little fo him ; but he forgets that this
very distance causes him also to appear equally
little to others.—Colton.

Of all moral virtues, humility is the most beautiful.




THE BIBLE.

@NE reason why I love the Bible so much, and
%>~ prize it more and more, is, that the studies of
twenty-five years have taught me that it is ever open-
ing, disclosing new beauties and deeper thoughts. I
delight to trace the development of doctrine under
successive dispensations; to see how the New Testa-
ment supplements the Old, and the Gospel accom-
plishes what the Law could not do; tofeel in my
adoring spirit how, after Matthew and Mark and Luke
have given their vivid portraitures, John, with fuller
insight, reveals Christ’s higher nature ; to notice how
the work of the Holy Spirit in the Church is brought
out in the Acts and Epistles, while the Apocalypse
lights up with its predictions the ages to come. I
love to notice that, while all the writers declare a
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common truth, cach uta,ms his pezsona,l traits and

style. I find a wonderful completeness there—what
we need to know, and all that we really require; so
that this book has become to me a necessity of life.
Never have I looked to it in vain for a theme of dis-
course, and I could find texts there for the preaching
of a century.—James H. Means.

Nature is the interpreter of the Bible, not only
because it explains what is specifically metaphorical
in it, but because it explains all its language; it is
the mould in which its thoughts are cast—the basis
upon which its sublimest revelations rest; not only
the embroidery, but the very warp of its substance.—
Hugh Macwillan.

I am of opinion that the Bible contains more true
sensibility, more exquisite beauty, more pure morality,
more important history, and finer strains of poetry
and eloquence than can be collected from all other
books, in whatever age or language they may be
written.—Sir William Jones.

The smallest dewdrop on the meadow at night has
a star sleeping in its bosom; and the most insignifi-
cant passage of Scripture has in it a shining truth.
—T'. de Witt Talmage.

I have for many years made it a practice to read
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through the Bible once a year. My eustom is to read
four or five chapters every morning immediately after
rising from my bed. It employs about an hour of my
time, and seems to be the most suitable manner of
beginning the day. In what light soever we regard
the Bible, whether with reference to revelation, to
history, or to morality, it is an inexhaustible mine of
knowledge and virtue.—John Quincy Adeams.

There are no songs comparable to the songs of
Zion ; no orations equal to those of the prophets;
and no politics like those which the Secriptures teach.
—Malton.

Every word and syllable of the Bible ought to be
adored ; it not only cannot be too much admired, but
it cannot be enough admired.—Boileau.

I will hazard the assertion that no man ever did
or ever will become truly eloquent without being a
constant reader of the Bible, and an admirer of the
purity and sublimity of its language.—dmes.

I have always found in my scientific studies that,
when I could get the Bible to say anything upon the
subject, it afforded me a firm platform to stand upon,
and another round in the ladder by which I could
safely ascend.— Licut. Maury.

I can readily conceive why the Bible was one of the
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four volumes which always lay on Byron's table ; and
it would be easy to fill a lecture with the testimonies,
written or unwritten, which painters, sculptors,
orators, and poets have rendered to the most thought-
suggesting book in the world.—Rev. James Hamilton.

I must confess to you that the majesty of the Serip-
tures astonishes me ; the holiness of the evangelists
speaks to my heart, and has such strong and striking
characters of truth, and is, moreover, so perfectly
inimitable, that if it had been the invention of men
the inventors would have been greater than the
greatest heroes.—Rousseau.

If you come to Holy Seripture with growth in grace,
and with aspirations for yet higher attainments, the
book grows with you, grows upon you. If is ever
beyond you, and cheerily cries, ‘“ Higher yet! Excel-
sior!” Many books in my library are now behind
and beneath me; I read them years ago with consi-
derable pleasure; I have read them since with disap-
pointment ; I shall never read them again, for they
are of no service fo me. They were good in their way
once, and so were the clothes I wore when I was ten
years old, but I have outgrown them—1I know more
than these books know, and know wherein they are
faulty. Nobody ever outgrows the Scriptures, the
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book widens and deepens with our years. It is true
it canmot really grow, for it is perfect, but it does so
to our apprehension. The deeper you dig into Serip-
ture the more you find that it is a great abyss of truth.
The beginner learns four or five points of orthodoxy,
and says, I understand the Gospel, I have grasped
all the Bible.” Wait a bit, and when his soul grows
and knows more of Christ, he will confess, “Thy
commandment is exceeding broad ; I have only begun
to understand it.”




PRAYER.

%O present a petition is one thing; to prosecute
a suit is another. Most prayers answer to the
former. But successful prayer corresponds to the
latter. God’s people frequently lodge their petition
in the court of heaven, and there theyletit lie. They
do not press their suit. They do not employ other
means of furthering it beyond the simple presenting
of it. The whole of prayer does not consist in taking
hold of God. The main matter is holding on. How
many are induced by the slightest appearance of
repulse to let go, as Jacob did not! I have been
struck with the manner in which petitions are usually
concluded : ° And your petitioners will ever pray.”
So ““men ought always pray (to God), and never
faint.” Payson says, ‘ The promise of God is not to
the act, but to the habit of prayer.”—Nevins.
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If you know the principles of prayer, and have a

lively sense of your necessities, and hearty desire of
God’s grace and mercy, you will be able to pray with-
out forms, and your affections will bring forth words
out of the fulness of your heart; and you will not be
over-solicitous and timorous about words ; for, doubt-
less, the Spirit, who is the help to us in speaking to
men, will also much more help us to speak to God, if
we desire it; and God regards not eloquent words,
nor artificial composure; neither need we regard it
in private prayer. If you limit yourselves to forms,
you will thereby grow formal, and limit the Spirit.—
Marshall.

Prayer is the wealth of poverty; the refuge of afflic-
tion ; the strength of weakness; thelight of darkness.
It is the oratory that gives power to the pulpit; it is
the hand that strikes down Satan, and breaks the
fetters of sin; it turns the scales of fate more than
the edge of the sword, the craft of statesmen, or the
weight of sceptres; it has arrested the wing of time,
turned aside the very scythe of death, and discharged
heaven's frowning and darkest cloud in a shower of
blessings.—Guthrie.

“Could ye not watch with me one hour?” We

are often in a religious hurry in our devotions. How
18
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much time do we spend in them daily? Can it not
be easily reckoned in minutes? Fugitive acts of
devotion, to be of high value, must be sustained by
other approaches to God, deliberate, premeditated,
regular, which shall be to those acts like the abut-
ments of a suspension bridge to the arch that spans
the stream. It will never do to be in desperate haste
in laying such foundati This thoughtful duty,

this spiritual privilege, this foretaste of incorporeal
life, this communion with an unseen Friend—can you
expect to enjoy it as you would a casual visit ?

Oh, it is a glorious fact that prayers are noticed in
heaven! The poor broken-hearted sinner, climbing
up to his chamber, bends his knee, but can only utter
his wailing in the language of sighs and tears. Lo!
that groan has made all the harps of heaven thrill
with music; that tear has been caught by God, and
put into the lachrymatory of heaven, to be perpetually
preserved. The suppliant, whose fears prevent his
words, will be well understood by the Most High.

First, let your prayers be composed of thanks-
giving, praise, confession, and petition, without any
argument or exhortation addressed to those who are
supposed to be praying with you. Second, adopt no
fixed forms of expression, except such as you obtain
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from Scripture. Third, express your desires in the
briefest, simplest form, without ecircumlocution.
Fourth, avoid the use of compound terms in place
of the imperative mood. Fifth, hallow God's name
by avoiding its unnecessary repetition. Sixth, adopt
the simple devotional phrases of Scripture; but avoid
the free use of its figures, and all the quaint and
doubtful application of its terms to foreign subjects.
Seventh, pray to God and not to man.

Prayer requires more of the heart than of the
tongue, of sighs than of words, of faith than of dis-
course. The eloquence of prayer consists in the
fervency of the desire, in the simplicity of faith, and
in the earnestness and perseverance of charity. Qur
trust and confidence ought to proceed from that which
God is able to do in us, not that which we can say to
God.—Quesnel.

The wildest temptations must shortly have an end ;
the fiercest flame must burn out for want of fuel;
the most bitter cup, when drank to the dregs, will
trouble thee no more. These things are temporal,
and hasten, while I speak, to pass away; but the
hope which is unfading, eternal, heavenly, is visible
to the inward eye a little while. If thy trial is in-
tolerable, it will by so much the sooner have an end.

18 *
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Thy heart may break, but thy good angel points to
heaven ; and One greater than the angels will ere
long fulfil His promise, ‘“ Be thou faithful unto death,
and I will give thee a crown of life.”

LOVE TO CHRIST.
‘}H_ -@ OVE to Christ comes of His love for us. This

—— smooths the path of duty, and wings the feet to
travel it. He that hath love can no more be motion-
less than the aspen in the gale, the sere leaf in the
hurricane, or the spray in the tempest. Love is in-
stinet with activity, it eannot be idle; it is full of
energy, it cannot content itself with littles; it is the
well-spring of heroism, and great deeds are the gush-
ings of its fountain,

The simple truth is, this first love ought to more
than hold its own. It should protect itself by in-
creasing from year to year. Love grows by just
loving. It is stimulated by the disclosure of new
excellencies in the person whom we love. It strength-
ens itself by gentle ministries of kindness. It becomes
happier and firmer with expression. No young con-

‘ﬁ.
' i A
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vert was ever beguiled by the devil into a mightier
mistake than when he began to imagine that back-
sliding into a common level of apathy and coldness
was the regular expectation and experience of true
Christian life.—C. S. Robinson.

When we are fullest of heavenly love we are best
fitted to bear with human infirmity, to live above it,
and forget its burden. It is the absence of love to
Christ, not its fulness, that makes us so impatient of
the weaknesses and inconsistencies of others.

The highest motive to urge man towards a better
life, away from selfism, is love for the Supreme
Being. It cannot be an abstract love, a too rever-
ential love, or a too awful love, but a near, trustful,
trusting love. A whole heart love. And the sequence
to this is love for mankind. Both are connected.




RELIGION.

WHEN a man is opposed to Christianity, it is
because Christianity is opposed to him.—Fall.

Conviction of the truth of religion is neither the
result of metaphysics nor of mysticism, but is only
produced by a steady and patient endeavour to reduce
Christianity to life. If you desire to know the
certainty of these things, you must put them in
practice. If you wish to find out whether a ma-
chine will work, you set it a-going. If you want
to know whether a coat will fit, you put it on. The
religion of Christ is a practical religion, and the only
test which you can apply is the test of use.

Religion is not a mere debt we owe to God : it is a
spirit of fellowship and sympathy with Him ; it is
the highest proof that God has made us for Himself
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and redeemed us to Himself, and called us to be
renewed in His image once more, and to be perfect as
our Father in heaven is perfect.

There has never been true religion among a people
without dogma, and it is not clear that there ever will
be; and to look for a community holding and perpe-
tuating the spirit of Christianity, but rejecting its
dogma, would be like seeking to make good mathema-
ticians in our schools by throwing out the theorems
and propositions of Euclid, and every equivalent work.
—Dr. John Hall.

Men in general are impressed by the most clearly
revealed religious truth only when they see it living,
moving, achieving, suffering, and triumphing before
their eyes. The impression of it must be caught
from the printed page by a throbbing heart, and
stereotyped in a transformed life. Then, and not
till then, will men see it.

True religion is a Divine life in the soul, which its
Author first tries and then honours. . . . It is a life
of faith, by which a sinner, renouncing all dependence,
trusts alone in the full and free promises of his God.
It is a life of hope, by which, as with an anchor,
he is kept sure, stedfast, and expectant, amidst the
storms of a disordered world. It is also a life of love,
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by which he is united to God as his portion, to His
Word, to His ways, and to His children; and by
which he forgives and prays for his enemies. It is
the mind of Christ; yea, it is Christ in us the hope
of glory, and it is the foretaste of that glory itself.—
R. Cecil.

Religion will always make the bitter waters of Marah
wholesome and palatable, but we must not think it
continually will turn water into wine because it once
did.—Warburton.

It is one thing to wish to have truth on our side,
and another to wish to be on the side of truth.

‘What one dies for, not his dying, glorifies him.

To be of no church is dangerous. Religion of
which the rewards are distant, and which is animated
only by faith and hope, will glide by degrees out of
the mind, unless it be invigorated and reimpressed
by external ordinances, by stated calls to worship,
and the salutary influence of example.

To tell our own secrets is generally folly, but that
folly is without guilt. To communicate those with
which we are entrusted is always treachery, and
treachery for the most part combined with folly.

Malevolence to the clergy is seldom at a great
distance from irreverence to religion.
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In solitude, if we escape the example of bad men,
we likewise want the counsel and conversation of the
good.

Suspicion is no less an enemy to virtue than to
happiness. He that is already corrupt is naturally
suspicious ; and he that becomes suspicious will
quickly be corrupt.

Idle and indecent applications of sentences taken
from Scripture is a mode of merriment which a good
man dreads for its profaneness, and a witty man
disdains for its easiness and vulgarity.

Many men mistake the love for the practice of
virtue, and are not so much good men as the friends
of goodness.

Piety is the only proper and adequate relief of de-
caying man. He that grows old without religious
hope, as he declines into imbecility, and feels pains
and sorrows incessantly crowding upon him, falls into
a gulf of bottomless misery, in which every reflection
must plunge him deeper, and where he finds only
new gradations of anguish and precipices of horror.

He that would pass the latter part of his life with
honour and decency must, when he is young, con-
sider that he shall one day be old; and remember
when he is old that he has once been young.
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feacd

IGNORANCE is named the mother of devotion,

yet, if it falls in a hard ground, it is the mother
of atheism ; if in a soft ground, it is the parent of
superstition ; but if it proceeds from ill or mean
opinions of God, it is a great impiety, and is as bad
as atheism.

Incredulity is not wisdom, but the worst kind of
folly. It is folly, because it causes ignorance and
mistake, with all the consequences of these; and it is
very bad, as being accompanied with disingenuity,
obstinacy, rudeness, uncha.ritabl'eness, and the like
bad dispositions; from which credulity itself, the other
extreme sort of folly, is exempt.—Barrow.



IDLENESS.

(<=

I READ of my Saviour, that when He was in the
wilderness, then the devil leaveth Him, and
behold angels came and ministered unto Him. A
great change in a little time. No twilight betwixt
night and day. No purgatory condition betwixt hell
and heaven, but instantly, when out devil, in angel.
Such is the case of every solitary soul. It will make
company for itself. A musing mind will not stand
neuter a minute, but presently side with legions of
good or bad thoughts. Grant, therefore, that my
soul, which ever will have some, may never have bad
company.—Fuller.
Idleness is the Dead Sea that swallows up all
virtues, and the self-made sepulchre of a living

man.
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We find in Scripture that most of the manifesta-
tions of the will of God made to eminent saints took
place when they were busy. Moses is keeping his
father-in-law’s flock when he sees the burning bush;
Joshua is going round about the city of Jericho when
he meets the angel of the Lord ; Jacob is in prayer,
and the angel of God appears to him; Gideon is
threshing, and Elisha is ploughing, when the Lord
calls them ; Matthew is at the receipt of custom when
he is bidden to follow Jesus ; and James and John are
mending their nets. The Almighty Lover of the souls
of men is not wont to manifest Himself to idle persons.
He who is slothful and inactive cannot expect to have
the sweet company of his Saviour.

Idleness is the womb or fountain of all wickedness;
for it consumes and wastes the riches and virtues we
have already, and disenables us to get those we have
not.

There are some that profess idleness in its full
dignity ; who call themselves the Idle, as Busiris, in
the play, calls himself the Proud; who boast that
they do nothing, and thank their stars that they have
nothing to do; who sleep every night till they can
sleep no longer, and rise only that exercise may
enable them to sleep again; who prolong the reign of
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darkness by double curtains, and never see the sun,
but to tell him how they hate his beams; whose whole
labour is to vary the postures of indolence : and whose
day differs from the night but as a couch or chair
differs from a bed.




NOBILITY OF CHARACTER.

?:T is a noble science to know oneself well; and a
én noble courage to know how to yield.

No man can be provident of his time that is not
prudent in the choice of his company.

A faithful friend that reproveth of errors is prefer-
able to a deceitful parasite: the wounds of a friend
are more healing than the soft words of a flatterer.

A wise man valueth content more than riches ; and
a virtuous mind rather than great preferment.

A contented mind is of more worth than all the
treasure of both the Indies: and he that is master of
himself in an innocent and homely retreat, enjoys all
the wealth and curiosities of the universe.

A just man should account nothing nore precious
than his word, nothing more venerable than his faith,

and nothing more sacred than his promise.
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Time, patience, and industry, are the three grand
masters of the world—they bring a man the end of
his desires ; whereas an imprudent and turbulent
murmur oftentimes turns him out of the way to his
proposed ends.

To think well is only to dream well, 'tis well doing,
that perfects the works : for as virtue is the lustre of
action, so action is the life of virtue.

By four things is an estate kept; first by under-
standing it; secondly, by not squandering it away
before it comes in; thirdly, by frequently reckoning
with servants; fourthly, by keeping a quarterly audit.

I have seen some persons who have had great
estates left them break their fast in plenty, dine in
poverty, and sup in infamy.

A sound faith is the best divinity, a good con-
science the best law, and temperance the best physie.

One month in the school of affliction will teach you
more than the great precepts of Aristotle in seven
years ; for you' can never judge rightly of human
affairs, unless you have first felt the blows and found
out the deceits of Fortune.

None are so invincible as your half-witted people,
who know just =nough to excite their pride, but not
go much as to cure their ignorance.
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There are four good mothers, of whom are often
born four unhappy daughters: truth begets hatred,
prosperity pride, security danger, and familiarity
contempt.

When a man draws himself into a narrow compass,
Fortune has the least mark at him.

The soul is always busy; and if it be not exer-
cised about serious affairs, will spend its activity upon
trifles.

No man has a thorough taste of prosperity to
whom adversity never happened.

The Dutch have a good proverb, ¢ Thefts never
enrich ; alms never impoverish ; prayers hinder no
work.”

There are none that fall so unpitied as those who
have raised themselves upon the spoils of the public.

He that follows nature is never out of his way.
Nature is sometimes subdued, but seldom extin-
guished.

Civility is a kind of charm that attracts the love of
all men; and too much is better than to show too
little.

He hath made a good progress in business that
hath thought well of it beforehand. Some do first
and think afterwards.
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It is better to suffer without a cause than that
there should be cause for our suffering.

It is difficult for a man to have sense, and be a
knave; a true and solid genius conducts to order,
truth, and virtue.

If a man cannot find ease within himself, it is to
little purpose to seek it anywhere else.

The way to live easy is to mind our own business,
and leave others to take care of theirs.

Do not return the temper of ill-natured people
upon themselves, or treat them as they do the rest of
mankind.

‘When people treat you ill, and show their spite,
and slander you, enter into their little souls, go to the
bottom of them, search their understandings, and
you will soon see that nothing they may think or say
of you need give you one troublesome thought.

If any man, with opprobrious language, charge you
with erimés you know nothing of, you ought to in-
quire into the causes or reasons of such false accusa-
tions ; whereby you may learn to take heed for the
future, lest you should unwarily commit those offences
which are unjustly imputed to you.

If any one speak evil of you, flee home to your own
conscience, and examine your heart ; if you be guilty,

19
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it is a just correction; if not guilty, it is a fair in-
struction; make use of both; so shall you distil
honey out of gall, and out of an open enemy make a
secret friend.

It is sometimes a hard matter to be certain whether
you have received ill usage or not ; for men’s actions
oftentimes look worse than they are; and we must
be thoroughly informed of a great many things before
we can rightly judge.

It is not things, but men’s opinions of things, that
disturb them. Things do not touch the mind, but
stand quietly without; the vexation comes from
within, from our suspicions only.

Nothing can be a greater instance of wisdom and
humanity than for a man to bear silently and quietly
the follies and revilings of an enemy, taking as much
care not to provoke him as he would to sail safely by
a dangerous rock.

Let us carefully observe those good qualities where-
in our enemies excel us, and endeavour to excel them
by avoiding what is faulty and imitating what is ex-
cellent in them.

If any one can convince me that I am wrong in
any point of sentiment or practice, I will alter it with
all my heart; for it is truth I seek, and that can hurt

™~
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nobody. It is only persisting in error or ignorance
that can hurt us.

Remember that true fortitude surmounts all diffi-
culties ; and that you cannot pass into the temple of
honour but through that of virtue.

‘We can make choice of our meats, why not of our
words too? We can examine what goes into the
mouths, and why not what comes out of them as
well? For the latter is more dangerous in a family
than the former in the stomach.

Learn not to judge too rashly of any one, either in
respect to good or evil, for both are dangerous.

19 *



SELF-KNOWLEDGE.

\[>HE greatest punishment of an injury is the con-
L L viction of having done it, and no man suffers
more than he that is turned over to the pain of
repentance.

Knowledge will soon become folly, when good sense
ceases to be its guardian.

It is for young men to gather knowledge, and for
old men to use it; and assure yourself that no man
gives a fairer account of his time than he that makes
it his daily study to make himself better.

1t is not so very difficult for men to know them-
selves, if they took but the proper pains to inquire
into themselves; but they are more solicitous to be
thought what they should be, than really careful to be
what they ought to be.
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Use law and physic only in cases of necessity ;
they that use them otherwise ‘abuse themselves into
weak bodies and light purses; they are good reme-
dies, bad businesses, and worse recreations.

The true felicity of life is to be free from perturba-
tions, to understand our duties towards God and man,
to enjoy the present without any anxious dependence
upon the future, not to amuse ourselves with either
hope or fears, but to rest satisfied with what we have,
which is abundantly sufficient; for he that is so,
wants nothing.

If length of days be thy portion, make it not thy
expectation. Reckon not upon long life ; think every
day the last, and live always beyond thy account.

Happy is he, who not being the slave of another,
has not the foolish ambition of making another his
slave.

It is not health, nobility or riches, that can justify
a wicked man ; nor is it the want of all these that can
discredit a good one.

‘We should manage ourselves with regard to our for-
tune as we do with regard to our health; when good,
enjoy and make the best of it; when ill, bear it
patiently, and never take strong physic without an
absolute necessity.
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It matters not from what stock we are descended
so long as we have virtue; for that alone is true
nobility.

No men are so oft in the wrong as those who
pretend to be always in the right.

It is best for every man to be content with his own
condition, since destiny distributes the employments
of the world among men by rules into which we can-
not penetrate.

This world is like a lottery, wherein we must expect
to meet with many unlucky chances.

There is no man that visits the world but will be
put sometimes to straits and honest shifts ; necessity
teaches wisdom, while prosperity often makes fools.

Sweet is the look of sorrow for an offence, in a
heart determined never to commit it more! TUpon
that altar only could I offer up my wrongs.

Honour thy father with thy whole heart, and forget

not the sorrows of thy mother. How canst thou re-
compense them the things that they have done for

thee !

Reproof should not exhaust its powers upon petty
failings ; let it watch diligently against the incursion
of vice, and leave foppery and futility to die of them-
selves.
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It is usual with God to retaliate men’s disobedience
to their parents in kind; commonly our own children
shall pay us home for it. I have read in a grave
author, of a wicked wretch that dragged his father
" along the house; the father begged of him not to
draw him beyond such a place, ‘‘ for,” said he, 1
dragged my father no farther.” This was a sad but
just retribution of God.




SELF-CONTROL.

& e
‘]li HERE is an inconsistency in anger very com-
(&

to impatience are angry to see others less disturbed

mon in life, which is that those who are vexed

than themselves ; but when others begin to rave, they
immediately see in them what they could not find in
themselves, the deformity and folly of uscless rage.

It very seldom happens to a man that his business
is his pleasure. What is done from necessity is so
often to be done against the present inclination, and
8o often fills the mind with anxiety, that an habitual
dislike steals upon us, and we shrink involuntarily
from the remembrance of our task. This is the
~ reason why almost every one wishes to quit his em-
ployment—he fancies another state, but is disgusted
with his own.
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Advice is offensive, not because it lays us open to
unexpected regret, or conviets us of any fault which
has escaped our notice, but because it shows that we
are known to others as well as ourselves; and the
officious monitor is persecuted with hatred, not be-
cause his accusation is false, but because he assumes
the superiority which we are not willing to grant him,
and has dared to detect what we desire to conceal.

If we would have the kindness of others, we must
endure their follies. He who cannot persuade himself
to withdraw from society, must be content to pay a
tribute of his time to a multitude of tyrants—to the
loiterer, who makes appointments which he never
keeps ; to the consulter, who asks advice which he
never takes ; to the boaster, who blusters only to be
praised ; to the complainer, who whines only to be
pitied ; to the protector, whose happiness is to enter-
tain his friends with expectations which all but him-
self know to be vain; to the economist, who tells of
bargains and settlements; to the politician, who pre-
dicts the fate of battles and breach of alliances; to
the usurer, who compares the different funds ; and
to the talker, who talks only because he loves to be
talking.

To get a name can happen but to few. A name,
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even in the most commercial nation, is one of the few
things which cannot be bought; it is the free gift of
mankind, which must be deserved before it will be
granted, and is at last unwillingly bestowed. .

The main of life is composed of small incidents and
petty occurrences, of wishes for objects not remote,
and grief for disappointments of no fatal conse-
quence ; of insect vexations which sting us and fly
away; and impertinences which buzz awhile about
us, and are heard no more. Thus a few pains and &
few pleasures are all the materials of human life;
and of these the proportions are partly allotted by
Providence, and partly left to the arrangement of
reason and choice.

He that waits for an opportunity to do much at
once, may breathe out his life in idle wishes, and
regret in the last hLour, his useless intentions and
barren zeal.

" In general those parents have most reverence who
most deserve it ; for he that lives well, cannot be de-
spised.

Nature makes us poor only when we want neces-
saries ; but custom gives the name of poverty to the
want of superfluities.

Pride is seldom delicate—it will please itself with
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very mean advantages; and envy feels not its own
happiness, but when it may be compared with the
misery of others.

Peevishness, though sometimes it arises from old
age, or the consequence of some misery, is frequently
one of the attendants on the prosperous, and is em-
ployed by insolence in exacting homage, or by tyranny
in harassing subjection. It is the offspring of idleness
or pride—of idleness, anxious for trifles; or pride, un-
willing to endure the least obstruction of her wishes.
Such is the consequence of peevishness; it can be
borne only when it is despised.

Combinations of wickedness would overwhelm the
world by the advantage which licentious principles
afford, did not those who have long practised perfidy
grow faithless to each other.




HOW TO LIVE.

\SUCCESS and miscarriage have the same effect
&7 in all conditions. The -prosperous are feared,
hated, and flattered ; and the unfortunate avoided,
pitied, and despised.

To dread no eye, and to suspect no tongue, is the
great prerogative of innocence—an exemption granted
only to invariable virtue. But guilt has always its
horrors and solicitudes; and to make it yet more
shameful and detestable, it is doomed often to stand
in awe of those to whom nothing could give influence
or weight, but their power of betraying.

To know the world is necessary, since we were
born for the help of one another; and to know it
early is convenient, if it be only that we may learn
early to despise it.
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Youth is of no long duration; and in maturer age,
when the enchantments of faney shall cease, and the
phantoms of delight dance no more about us, we shall
bave no comforts but the esteem of wise men, and
the means of doing good. Let us therefore stop
whilst to stop is in our power. Let us live as men
who are sometime to grow old, and to whom it will be
the most dreadful of all evils to count their past
years by follies, and to be reminded of their former
luxuriance of health only by the maladies which riot
has produced.

To do the best, can seldom be the lot of man; it is
sufficient if, when opportunities are presented, he is
ready to do good. How little virtue could be practised
if beneficence were to wait always for the most proper
objects and the noblest occasions— occasions that
may never happen, and objects that may never be
found.

The great disturbers of our happiness in this world
are our desires, our griefs, and our fears; and to all
these the consideration of mortality is a certain and
adequate remedy. ¢ Think,” says Epictetus, * fre-
quently on poverty, banishment and death, and thou
wilt never indulge violent desires, or give up thy
heart to mean sentiments.”
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Perhaps every man may date the predominance of
those desires that disturb his life, and contaminate
his conscience, from some unhappy hour when too
much leisure exposed him to their incursions; for he
has lived with little observation either to himself or
others who does not know that to be idle is to be vicious.

There are said to be pleasures in madness known
only to madmen: there are certainly miseries in
idleness which the idler only can conceive.

No man is so open to conviction as the idler; but
there is none on whom it operates so little.

To bear complaints with patience, even when com-
plaints are vain, is one of the duties of friendship :
and though it must be allowed that he suffers most
like a hero who hides his grief in silence, yet it cannot
be denied that he who complains acts like a man,
like a social being, who looks for help from his fellow-
creatures.

No one ought to remind another of misfortunes of
which the sufferer does complain, and which there
are no means proposed of alleviating. We have no
right to excite thoughts which necessarily give pain
whenever they return, and which, perhaps, might not
have recurred but by absurd and unseasonable com-

passion.
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Frugality may be termed the daughter of Prudence,
the sister of Temperance, and the parent of Liberty.
He that is extravagant will quickly become poor, and
poverty will enforce dependence and invite corrup-
tion. It will almost always produce a passive com-
pliance with the wickedness of others, and there are
few who do mnot learn by degrees to practise those
crimes which they cease to censure.

Diffidence may check resolution, and obstruct per-
formance, but compensates its embarrassments by
more important advantages: it conciliates the proud,
and softens the severe; averts envy from excellence,
and censure from miscarriage.

The folly of allowing ourselves to delay what we
know cannot be finally escaped, is one of the general
weaknesses which, in spite of the instruction of
moralists, and the remonstrances of reason, prevails
to a greater or less degree in every mind: even
they who most steadily withstand it, find it, if not
the most violent, the most pertinacious of their
passions, always renewing its attacks, and though
often vanquished, never destroyed.




GREATNESS.

ﬁFHOSE that venture in a good cause, with a good
"Q;L heart, are under the special protection of a good
God, and have reason to hope for a good issue.

True greatness is that alone which is allowed to be
80 by the most great; and the difficulty of attaining
perfection is best understood only by those who stand
nearest themselves unto it. For as he that is placed
at a great distance from an object is a bad judge of
the relative space that separates other objects from it,
which are comparatively contiguous unto it, so also
those that are a great way off from excellence are
equally liable to be misled, as to the respective
advances which those who have mearly reached it
have made. The combination of research, of deduc-
ion, and of design, developing itself at last in the
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discovery of the safety-lamp for the miner, and
muzzling, as it were, in a metallic net, as fine as
gossamer, the most powerful and destructive of the
elements, was an effort of mind that can be fully
appreciated only by those who are thoroughly aware
of the vast difficulty of the end, and of the beautiful
simplicity of the means. Sir Humphrey Davy will
receive the eternal gratitude of the most ignorant ;
but the civie crown he has so nobly earned will be
placed upon his head by the admiration and the
suffrages of the most wise. The truly great, indeed,
are few in number, and slow to admit superiority;
but, when once admitted, they do more homage to
the greatness that overtops them, even than minds
that are inferior and subordinate.

It is not the order of my mind, nor does it agree
with my principles, to speak of all men as on a level.
I believe the gospel does not teach it ; it bids us give
honour where honour is due. It bids us reverence
the powers that be, and that because ‘‘they are
ordained of God.” But place a man upon the highest
pinnacle of this world, without this * unspeakable
gift,” compare him with the poor believer in Jesus,
and what is he? Oh! how it reduces the greatness
of this world to nothing!

20
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I think it is Warburton who draws a very just
distinction between a man of true greatness and a
mediocrist. “If,” says he, *“ you want to recommend
yourself to the former, take care that he quits your
society with a good opinion of you; if your object is
to please the latter, take care that he leaves you with
a good opinion of himself.”

The truly great consider first how they may gain
the approbation of God; and secondly, that of their
own conscience : having done this, they would then
willingly conciliate the good opinion of their fellow-
men. But the truly little, reverse the thing: the
primary object with them is to secure the applause
of their fellow-men; and having effected this, the
approbation of God and their own conscience may
follow on, as they can.

There are many who know their own wisdom, but
there are but few who know their own folly,

The wise are they who distinguish clearly between
the law court and the equity court.

To do good to men is the great work of life; to
make them true Christians is the greatest good we
can do them. Every investigation brings us round to
this point. Begin here, and you are like one who
strikes water from a rock on the summits of the
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mountains; it flows down all the intervening tracts
to the very base. If we could make each man love
his neighbour, we should make a happy world. The
true method is to begin with ourselves, and so extend
the circle around us. It should be perpetually in our
minds.

An elevated purpose is a good and ennobling thing,
but we cannot begin at the top of it. We must work
up to it by the often difficult path of daily duty—of
daily duty always carefully performed.

THE PROMISES.

rD[Y HAT God has promised, we must pray for ; we
~)' need not be so unreasonable as to ask more,

we need not be so modest as to ask less.

Fresh favours call for fresh returns of thanks ; nay,
we must praise God for the mercies we hope for by
His promise, as well as those we have received by His
providence.

“I will pray the Father for you” Had such an
announcement been made to the patriarchs and pro-
phets of old, what an impulse would it have given to
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their devotions, what fervour and importunity to their
prayers! The hope of success animates our efforts ;
assurance of it, secures it.

It matters not how rough the way is, even though
it seems as if we could never get through, our
heavenly Father is leading and arranging all.
“ Commit thy way unto the Lord ; trust also in Him,
and He shall bring it to pass.” ‘When my father
and my mother forsake me, then the Lord will take
me up. Teach me thy way, O Lord, and lead me in
a plain path.”

If God were not more mindful of His promises
than we are of His precepts, we were undone.

‘We must hope in God’s mercy, His general mercy,
even when we cannot find a particular promise to stay
ourselves upon.

‘What! do you think that God will acknowledge the
cup of cold water, and not acknowledge the act of
forgiveness towards an offending brother ?




OUR DESIRES.

ST;F God should take us according to our wishes, if
&> He should fulfil the desires of our hearts, some-
times made in moments of irritation and impatience,
how wretched would be our condition !

Let it never be forgotten by us, that in every act of
sin we prefer our will to God's.

The opening of God’s hand will satisfy the desire
of other living things, but it is only the shining of
His face that will satisfy the desire of a living soul.

‘We are apt to set our clock before God’s dial, and
then to quarrel because they do not agree; but the
Lord is a God of judgment, and it is fit we should
wait for Him.

The more moderate our desires are towards earthly
things, the better qualified we are for the enjoyment
of them, and the more likely to have them.
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As we often wrong ourselves by expecting too much
from the world, which is vanity and vexation, so we
often wrong ourselves by expecting too little from
God, whose mercy is upon us, according as we hope
in Him ; and who, in exerting His power, and con-
ferring His gifts, still saith, ““ According to your faith,
be it unto you.”

The believer has but one remedy; the world talks
of its many remedies, I know of one. The believer’s
only refuge is God, the God of grace, the God of
salvation.

Great care to avoid bad company is both a good
evidence of our integrity, and a good means to
preserve us in it.

Desire is the soul of prayer.

FOLLY.

@HE wise man has his follies, no less than the
fool; but it has been said that herein lies the
difference — the follies of the fool are known to the
world, but are hidden from himself ; the follies of the
wise are known to himself, but hidden from the world.
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A harmless hilarity and a buoyant cheerfulness are
not infrequent concomitants of genius; and we are
never more deceived than when we mistake gravity
for greatness, solemnity for science, and pomposity
for erudition.

After hypocrites, the greatest dupes the devil has
are those who exhaust an anxious existence in the
disappointments and vexations of business, and live
miserably and meanly only to die magnificently and
rich. For, like the hypocrites, the only disinterested
action they can accuse themselves of 1is, that of
serving the devil, without receiving his wages; for
the assumed formality of the one is not a more
effectual bar to enjoyment, than the real avarice of
the other. He that stands every day of his life be-
hind a counter, until he drops from it into the grave,
may negotiate many profitable bargains; but he has
made 8 single bad one, so bad indeed that it counter-
balances all the rest: for the empty foolery of dying
rich, he has paid down his health, his happiness, and
his integrity; since a very old author observes, that
““ as mortar sticketh between the stones, so sticketh
fraud between buying and selling.” Such a worldling
may be compared to a merchant, who should put a
rich cargo into a vessel, embark with it himself, and
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encounter all the perils and privations of the sea,
although he was thoroughly convinced beforehand
that he was only providing for a shipwreck at the end
of a troublesome and tedious voyage.

CONSCIENCE.

@ GOO0D conscience shows the evil, guilt, and
desert of sin; it condemns precisely as God
condemns; it condemns at the bar of justice and
acquits at the bar of mercy; it echoes the whole of
Divine truth; it receives it as the wax receives the
impression of the seal ; it possesses freedom from the
guilt of sin, and peace with God through faith in
Jesus Christ.

The court of conscience is a small court. I can
carry sophistry into any other court, but I cannot
carry it into this court.

Men of no conscience will be men of no constancy.

If we take care to keep a good conscience, we may
leave it to God to take care of our good name.

All truths are not to be spoken at all times, though
an untruth is not to be spoken at any time.
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21. LIFE AND ADVENTURES OF DR. LIVINGSTONE IN
THE INTERIOR OF SOUTH AFRICA; comprising a
Description of the Regions which he lmvcrscd an Account of

-y Pioneers, and C Cotton Cultivation, Slavery,
Wwild Ammals, &c., &c. By "H. G. Apams. With Portrait and
Numerous Illustrations.

8, Lovell's Court, Paternoster Row. London.
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22.

23.

24

25.

26.

Contents—The Boy, the Man, the M-sswnary—Mmonary Pioneers
G Lake

and the

Ngami—To St. Paul de Loanda—BaA:k to Lmyanu—Vlsn to

o Qui Wild A South Africa—
Cotton Culuvmon u.nd slavery—]oumey Home—Recent Informa-
tion,

THE EARTH: Its Physical Condition, and most Remarkable
Phenomena. By W. M. HicGIns. Sixth Edition. Numerous
Illustrations.

Cwltcnl:—'me Eanh in Rehtinn to the Universe—Celestial

d its P
themm Dependenl on the Dlsmbunor of Heat — Lighi—
El -

and Wuer—Superﬁcul ‘Temperature ol the Eanh

HALF-HOURS WITH OUR SACRED POETS. Edited,
with Biographical Sketches, by ALEXANDER H. GRANT, M.A.
8 Illustrations. Nearly Two Hundred select Pieces from the
writings of more than Eighty Authors of Sacred Poetry are em-
braced in this volume, from the Fourteenth Century to the Present
Time.

CURIOSITIES OF PHYSICAL GEOGRAPHY, comprising
Avalanches, Icebergs, Trade Winds, Earthquakes, Volcanoes,
also Reflections on the Connexion between the Physical Condition
of a Country and the Mental Development of its Inhabitants, &c.
By W. WiTTICH. 8 llh-smuons.

ontents i M
slips—Icebergs and Ice- ﬁelds—The Gulf Stream—The Simoom—
rade-Winds—Monsoons—Plains and Deserts —~The Sahara—The
Selva, or Forest Desert of the Amasonas—The Pampas—The Llanos
—Earthquakes—Volcanoes.

POPULAR NATURAL HISTORY AND CHARACTERIS-
TICS OF ANIMALS, with Illustrative Anecdotes. By Capt.
T. BROWN.

Contents—Anecdotes of Animals—The Horse Kind—The Cow
Kind—The Sheep Kind—The Deer Kind—The Hog Kind—Of the
Cat Kind—The Dog Kind—The Weasel Kind—The Hare Kind—
The Rat Kind, &c.—The Bat Kind.

HABITS AND CHARACTERISTICS OF ANIMALS AND
BIRDS, with numerous Anecdotes. By Capt. T. BROWN.
Contents—Amphibious Animals—Of the Monkey Kind—The
Monkey Proper—Of Pouchcd Animals, The Great Kangaroo—
the Eleph o Graits
el and D Bear—B: of
Birds, Ostrich, Emu, Cassowary, Dodo. Solname—O[ Rapacious
Birds, Eagle, Condor of America, Vulture, Falcon, exFi.lean,
Common_Falcon, Kestrel, Hobby, Merlin, Goshay
Fawk, Kite, Bursard, Buteher Bird—The Owl Kind, Horned of
Eagle Owl, Common Horued Owl, Long-eared Owl, Snowy Owl,

8, Lovell’'s Court, Paternoster Row, l.ondon.
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Ban Owl,_Tawny Owl—Of Birds of the Poultry Kind, The Cock
Peacock, Turkey, Pheasant, Guinca Hen, Bustard, ‘The Grouse
and Its ‘Congeners—The Partridge and Its Varieties—Birds of the
Pie Kind—The Magpie and its Congeners—Jay—The Woodpecker
and_its Congeners, Wryneck, Nuthatch—The Cuckoo and_its
VarieticsThe Parrot and its Congensrs~—The Pigeon and its Con-
geners, Rock Dove, Ring Dove—Birds of the Sparrow Kind, Song
Thrush, Missel Thrush, Blackbird, Redwing, Fieldfare, Ring
Ouzel, Water Ouzel, Starling, Sparrow, Greenfinch, Crossbil
Groscbeak, Chaffinch, Yellow Hammer, Bunting, Siskin, Wheat
ear—The Nightingale_and_other Soft-billed Birds, Nightingale,
Redbreast, Sky-Lark, Wood-Lark, Grasshopper-Lark, Black-cap,
Blue Titmouse, Wren, House Wren, Golden Crested Wren,
Willow " Wren,' Wood | Wren-White-ear—Pied Wagtail, Gm
Wagtal, Yellow Wagtail-—Rock ot M

Tit—The Canary and other Hard- Pieq Song Birds-—Goldfnche.
Builhach—Common or Brown Linnete Moumsain Finch of Brarm-
Bling~The Swallow and its Congeners - House Swallow-_Chimncy

Cape

—CIiff  Swallow~
Esculent Swalls European G k Thg Bird and
Its Varieties.

27. ILLUSTRATIVE ANECDOTES OF BIRDS, FISHES,

AND INSECTS, &c. By Captain T. BROWN.

Birds of the Crane Kind—Small Birds of the Crane Kind—Water-
Fowl—The Penguin Kind—Birds of the Goose | Kind—The Duck
e
Shark aes e Rny “Teive in Genera.l—The umpuy pvli
n G Fishes—The Mackerel
Tnbe,_The Chiodon Trite e Poreh Tope—Surmulies: 1a
Gurnards in General—The Doree Tribe—Sti
The Thullor Gamo.—Eels 1 General The Cod TribeosFiat Fih 1
General—The Sucking Fish ‘Tribe—The Satmon and its Congeners
—The Pike and its Congeners—The Herring and its Congeners-
Flying Fish in General—The Carp and its
Animals in General—The Tortoise and its Congeners—Testaceous
Shell Fish—The Frog Tribe—Lizards and their Congeners—Serpents
in G dotes of Insects—C Remarks on Insecis
_WQms—Zoophym—Ammmmuz

28, THE PILGRIM’S PROGRESS FROM THIS WORLD TO
T WHI

29, LIVE!

CH IS TO COME, delivered under the similitude
of a dream, wherein is discovered the manner of his setting out,
his dangerous journey, and his safe arrival at the desired country.
In three parts. By JOHN BUNYAN. ‘I have used similitudes”
— Hosea xii. 10. With Eight Page Illustrations.

S OF THE BRITISH ADMIRALS AND NAVAL

HISTORY OF GREAT BRITAIN, from the Days of Cesar

to the Present Time. By Dr. JOHN CAMPBELL.  Seventh

Edition.  Revised and Corrected. Illustrated by Portraits
and i and Plans of Battles.

Contents—CHAPTER 1.—The Britons—The Romans—The Saxons

—The Danes —The Normans—Alfred—Ceeur-de-Lion—Reign of

8 Lovell's Court, Paternoster Row, London.
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Henry the Seventh—Origin of the Royal Navy as a distinct service
—Henry the Eighth—Edward the Sixth—Mary—Sir John Cabot—
Sebastian Cabot—Howard—Sir John Dudley.

CHAPTER I1.—Reign of Elizabeth—Her precautions to restore
her Fleet—The Spanish Armada—Howard of Effingham—Earl of
Essex--Sir John Hawkins—Sir Francis Drake—Sir Martin Frobisher
—Earl of Cumberland—Sir Robert Dudley—Sir Richard Grenville—
James Lancaster.

Cuaprier [II.—Reign of James the First—Sir William Monson—
Quarrels with the Dutch—Sir Walter Raleigh—Reign of Charles the
First—Sir Robert Mansel—Sir William Monson.

CHapTER IV.—Naval History during the Commonwealth—The
Protectorate—Wars with the Dutch— War with Spain—Admiral
Blake—The Restoration—Charles [1.—Struggle with the Dutch for
the Sovercignty of the Seas—]James II.—Duke of Albermarle—Earl
of Sandwich — Prince Rupert — Lawson — Kempthorne—Ayscue—
Spragge.

CHAPTER V.—Reign of William and Mary—War with France—
Reign of Anne, 1689 to r7r4—War with France and Spain—
Admiral Benbow—Sir Cloudesley Shovel—Sir George Rooke, and
others,

CHAPTER VI.—Reign of George 1., 1714 to 1727—Byng, Lord
Torrington—Action off Messina—Sir William Jumper—Reign of
George 1., 1727 to the Treaty of Aix la Chapelle in 1748—Capture
of Portobello—Admiral Vernon—Sir Charles Wager Sir John
Norris—Sir Peter Warren—George I1., from the leace of Aix la
Chapelle to his death in 1760—The Seven Years’ War—Admiral
John Byng, his Trial and Execution—Taking of Quebec— Destruc-
tion of the French Fleet in Quiberon Bay—George III., from his
Accession to the Peace of Paris in r763—Successes in the West
Indies—Actions with the Spanish—Admiral Boscawen—Hawke—
Lord Anson, and others,

CHAPTER VII.—George I11., 1763 to 1783—Progress of Dis-
covery—Byron—Captain Cock—War of American Revolution—War
with France—War with Spain—War with Holland—Siege of Gib-
raltar— Barrington—K eppel—Rodney— Kempenfelt — Loss of the
Royal George—Sir John Moore—Maurice Suckling—Sir Charles
Hardy—Sir Hyde Parker—Paul Jones.

CHAPTER VIIL.—George II1., 1783 to the Peace of Amiens,
1802—First War of the French Revolution—Sidney Smith at Toulon
—Lord Hood at Corsica—Horatio Nelson—Howe's Victory of the
First of June--Lord Bridport at L'Orient—Rlanche and Pique—
Sidney Smith taken prisoner—Nelson at Elba—Successes in the
East and West Indies—Keith Elphinstone at the Cape—Mutiny at
Spithead and the Nore—St. Vincent—Uamperdown—Cadiz—Santa
Crur—The Nilc —nue—Tne Bailic—Saumarez in the Mediter-
ranean— Peace—L orl How—Lora St. Vinceal—Sir Sidney Smith—
Lora Duncan.

CHAPTER IX.—Memoir of Lord Nelson.

CHAPTER X. — George III., from 1806 to 1820—The French
still humbled at Sea—Bombardment of Copenhagen— Detached

8, Lovell's Court, Paternoster Row, London.
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3o.

3L

32.

33

34

Actions—War with the United States— Criticism on the American
Accounts—Peace—George [V., 1820 to 1830—William IV.,—1830
to 1837—Victona, 1837 to 1848—Collingwood—Cochrane—Trou-
bridge — Hood — Bridport — Exmouth — Codrington — Stopford
Napier.

CHAPTER XI.—The Modern British Navy,

MEMORABLE WOMEN : The Story of their Lives. By
Mrs. NEWTON CRossLAND. Eight Illustrations by BIRKET
FosTER. Fifth Edition,

“ v v e ess. Howto live

And how to rl.ic, forms the great question still.”
Contents—Rachel Wriothesley—Lady Russell—Madame d'Arblay
and Mrs. Piozzi—Mary L. Ware—Mrs. Hutchinsén and Lady Fan-

shawe—Margaret Fuller, Marchesa Ossoli—Lady Sale.

THE MISSIONARY IN MANY LANDS: A Series of In-
teresting Sketches of Missionary Life and Labours, and of the
Progress of the Gospel in Foreign Countries. By Exkwin Housk,
"A.M. lllustrated and Enlarged.

Contents—The Ship Duff and her Voyage—A Long Night of
Toil—The Pioneers in Bengal—Then and Now in New Zealand—
The Cannibals of Fiji — Eighteen Months in a Death-prison—
Christian Martyrs of Madagascar—The Island Orphan Brothers.

INTERESTING CHAPTERS IN SCRIPTURE HISTORY
AND BIBLE ILLUSTRATION, comprising the Literary
History, Unity, Science, Agriculture, and Natural History of the
Bible, &c. Illustrated and Enlarged.

Contents—Literary History of the Bible—The First entire Pro-
testant English Version of the Bible—The Unity of Holy Scripture
—The Science of the Scriptures—The Scriptural Objection to the
Science of Geology Considered—Ancient Religions—The Lost Tribes
of Israel—Adoption—Crucifixion—Nineveh and its Remains—Tyre
—Petra, the Long-Lost Capital of Edom—The Church in the Cata-
combs—Illustrations of Scripture—The Agriculture of the Bible—
The Ancient Cedars of Lebanon—The pent of the Bible—
Locusts—Camels—Dogs in Eastern Cities,

THE HELPING HAND: A Guide to the New Testament,
BY ADELAIDE ALEXANDER. Illustrated and Enlarged.

¢ The entrance of Thy words giveth light, and giveth understand-

ing unto the simple.”

THE EVIDENCES OF CHRISTIANITY IN THEIR
EXTERNAL DIVISION. Concisely and Eopu]ariy set forth.
By CHarLEs P. McILvaINE, D.D., Edited by Dr. OLINTHUS
GreGorY. Eight Illustrations.

Contents—Introductory: Observations —Authenticity and Integrity
of the New Testament—Credibility of the Gospel History—Argu-
ment rrom Miraces—Argument from Prophecy—Divine Authority
of Christianity from its Propagation— Argument from its Fruits—
Inspiration and Divie Authority of the Scriptures.

8, Lovell's Court, Paternoster Row, Londos,
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35

36.

38.

39-

41.
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OUR EXEMPLARS, POOR AND RICH; or, Biographical
Sketches of Men and Women who have, by an extraordinary use
of their opportunities, benefited their fellow-creatures. Edited
by M. D. Hirt, Recorder of Birmingham. With a preface by
Lorp BroucuaM. Eight Illustrations.

Contents—The Earl of Shaftesbury—Jacques Jasmin—Yohn Bunyan
—The King of Portugal—Bridget Burke—Sister Nathalie—Rosa
Governo—Francoise Caysac—Louisa Schepler—Christopher Thom-
son—>Sir  Henry Have lock—Joseph Tuckerman, D.D.—Robert
Stephenson—Edmund Burke—Dr. Chalmers—David Livingstone—
Hugh Miller—Christopher Columbus—The Earl of Derby—Dr.
{;ﬂm Thomson—Harriet Ryan—Captain Machonochie—Catherine

/ilkinson—]ohn Smeaton—Frédéric Auguste Demets—The Vicomte
Brétigniéres de Courteilles—Paul Louis Verdier—Sarah P. Remond
—Sarah Martin—Sir Rowland Hill—Sir Jamsetjee Jejeebhoy—Lady
Noel Brown.

LECTURES TO YOUNG MEN ON VARIOUS IMPOR-
TANT SUBJECTS, and Gems of Thought. By HENRY
Warp BeEecHER. With Portrait and Illustrations.

Contents—Industry and Idleness—Twelve Causes of Dishonesty—
Six Warnings—The Portrait Gallery—Gamblers and Gambling—The
Strange Woman—Popular Amusements—Relative Duties—Gems of
Thought.

LIFE THOUGHTS. First and Second Series complete. By
Henry WARD BEECHER. With copious Index and portrait.

LEAVES FROM THE BOOK OF NATURE. By M. S,
De VErRE. With preface by THoMas Dick, LL.D.

Contents—QOnly a Pebble—Nature in Motion—The Ocean and its
Life—A chat about Plants—Younger years of a Plant—Later years of
a Plant—Plant-Mummies—Unknown Tongues—A Trip to the Moon.

WONDERS OF THE DEEP. In Earth, Sea, Rock, and
River. By M. S. DE VERE. Companion to *‘Leaves from
the Book of Nature.”

Cenlents—Fable and Facts—Odd Fish—Pearls—Corals—The
Knight in Armour—A Pinch of Salt—Mine Oyster—Light at Sea—
Light-House Stories—A Grain of Sand—Mercury—The Earth in
Trouble.

CHOICE TALES By. T. S. ARTHUR. Portrait and other
Illustrations.

Contents—The Widow's Son =The Reclaimed—The Drunkard's
Wife—The Moderate Drinker—The Broken Merchant—The Man
with the Poker—The Drunkard's Bible—After To-day—Signing
the Pledge.

THE YOUNG CHRISTIAN; or, A Familiar Illustration of the
Principles of Christian Duty. By JACOB ABBOTT.

Contents— 1. Confession—II. The Friend—III. Prayer—IV. Con.
sequences of Neglecting Duty—V. Almost a Christian—VI1. Diffi-
culties in Religion—VII, Evidences of Christianity—VIII. Study of
the Bible—IX. The Sabbath—X. Trial and Discipline—XI.
sonal Improvement—XII. Conclusion.

8, Lovell's Court, Paternoster Row, London.






