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Preface

HIS NEW TRANSLATION of the Lotus Sutra is intended pri-
marily for people who are interested in Buddhism but are not
Buddhist scholars. My intention is to provide a highly readable

English version of this important text. I want to make this text accessi-
ble to ordinary readers with little or no familiarity with technical Bud-
dhist vocabulary. Several other translations are available, some better
than others. For scholars interested in comparison of Sanskrit and Chi-
nese versions, for examp]e, the translation by the late Leon Hurvitz will
be useful.

While T do my best to make the sutra accessible, I never deliberately
compromise the meaning of what I find in it. There are passages in this
text that I don’t like and wish were not there. There are passages that are
extremely difficult if not impossible to understand. There are a great
many ambiguities, some intentional, some probably not. My purpose is
not to eliminate or soften such passages or to settle the controversies to
which they have given rise, but only to provide a version that reveals as
much meaning in the sutra as possible.

My first exposure to this sutra was around 1980 when I was invited to
participate in a workshop sponsored by the lay Buddhist organization
Rissho Kosei-kai, which has its headquarters and the vast majority of its
members in Japan. The workshop was designed to enhance interest in
the Lotus Sutra among participants, but it had the opposite effect on me.
I found a number of things in the text uncongenial. In succeeding years,

however, I became increasingly fascinated by this sutra. And I came to
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think that part of what discouraged me initially was the poor choice of
terms in the translation I had read.

Nearly a decade later I decided to move to Japan to study the Lotus
Sutra and improve my skills in Japanese and Chinese languages. I was
encouraged both by Nikkyo Niwano, the founder and then president of
Rissho Kosei-kai, and by Yoshiro Tamura, the foremost Japanese scholar
of Tendai thought, who had recenciy retired from the University of
Tokyo and was teaching at Rissho University.

Tamura died within a few months of my moving to _]apan, $O OUr sev-
eral joint projects had to be abandoned. But Tamura’s blend of passion-
ate, personal interest in the Lotus Sutra, combined with his profound
scholarship and academic rigor, is an inspiration to me still. Nikkyo
Niwano, on the other hand, was entirely lacking in scholarly, academic
credentials. But he had the same sensibility as Tamura, except that
whereas Tamura was primarily an academic and secondarily a follower of
the Lotus Sutra, Niwano was primarily a practitioner and devotee of the
sutra and secondarily one who studied the scholarship about it. I regard
both of these men as my great Dharma teachers, and feel more indebted
to them than I can express.

As I became more familiar with Japanese and Chinese versions of this
sutra, and despite the fact that some new translations had appeared in
print, I became even more convinced that a version for ordinary Engiish—
language readers was needed, one that avoided Buddhist jargon and
Sanskrit terms as much as possible.

I began dabbling with a translation of my own about a dozen years
ago. The first privately printed version was in 2001. Since then there
have been many revisions and a few revised versions. I'm sure there will
be more. Translation of any large and complex Chinese text is not some-
thing one can ever expect to get right. All one can h()pe for is that it will
become berter.

When Kumarajiva or other translators felt that they could not trans-
late a Sanskrit word into Chinese, they transliterated it; that is, they pro-
vided a phonetic equivaient to the Sanskrit. This is one of the reasons
why many Sanskrit terms have become familiar in English, terms such as
“buddha,” “dharma,” “stupa,” and so on, they are basically transliterations
of Sanskrit terms. The normal procedure when translating a Chinese
Buddhist text into English is to translate into English what the transla-
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tor into Chinese translated and use the Sanskrit term if it was only
transliterated into Chinese. This works fine, of course, for scholars
already familiar with many Sanskrit terms, but less well for others. What
I have done in this translation, then, is to translate into English wherever
I can; that is, wherever I think there is a reasonably good English equiv-
alent for the term in question.

Sometimes such choices are relatively easy to make. For example, the
Sanskrit term kalpa, often left untranslated, is here rendered as “eon.”
Perhaps “age” would work just as well, but I can see no point in retain-
ing the Sanskrit.

Some choices will be more controversial. The Sanskrit term sangha is
often used in English, both in translations and in general use among
English-speaking Buddhists, where it has come to mean just about any
Buddhist community. For this translation, I have chosen to use
“monks,” since it was often used to translate “sangha” into Chinese, and
“monk(s)” is what the Chinese character in this sutra literally means.
Originally in India and still today in many of the Buddhist worlds of
Asia, “sangha” still refers exclusively to a community of monks. Thus, to
use “sangha” where the text has “monks” could be confusing or mislead-
ing. Where the text intends a larger grouping that includes monks but
is not limited to them, [ use “assembly” or, as is often the case in this text,
“great assembly”

My decision to use the English (originally Greek or Roman) equiva-
lents for most Indian mythological creatures will seem misguided to
some. The great Buddhist and Sanskrit scholar Hajime Nakamura was
the first to point out to me how closely related these imaginary creatures
are. When I saw that Jean-Noél Roberrt used translations of these terms
in his excellent translation of the Lotus Sutra into French, I decided to
do the same. The Sanskrit equivalents can be found in the glossary of
terms. The one exception to this practice is the term asura, which does
not correspond very well with “titan” and appears in anlish-language
works, translations, and dictionaries. In the case of Dharma I retain the
Sanskrit, whereas others have chosen to translate it. Some translators
have used “law.” While I understand that choice, I think it is unforru-
nate. Sometimes, especially in non-Buddhist Indian usage, “dharma”
does mean something like a regulatory principle, the way things ought

to be. In Buddhism generally, the term has several uses, sometimes quite
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vague. Sometimes, especially in the Universal Sage Sutra translated here,
it means something like “method.” But in the Lotus Sutra the much
more fundamental meaning of “dharma” is “teachings,” in particular the
teachings of the Buddha. Sometimes this same term refers to the funda-
mental truths that the Buddha realized and taught, as later interpreters
have insisted. But even in such cases, the meaning of “teachings” is
always retained or included. In this text, “dharma” is Buddha-dharma.
Given this complexity, I think it is best to retain the Sanskrit term.
Making the situation more complicated, the term “dharma” in this
and other texts has a quite different meaning, which I render as “things”
and for which others have sometimes use “phenomena.” These “things”
are a consequence of ordinary sense experience; they are what we expe-
rience. Such things, of course, are not necessarily physical objects but
can be events or even ideas. Fortunately, this use of “dharma” is almost

always readily distinguishable from its use as “teaching.”

In the course of doing this translation earlier versions of it have been
used in classes in Tokyo, Beijing, and Chicago, and the International
Buddhist Congregation of Rissho Kosei-kai has used them for study
and recitation. Along the way I have received a great many comments
and helpful suggestions. Two staff members of Rissho Kosei-kai—
Michio Shinozaki, the president of Rissho Kosei-kai’s seminary, Gaku-
rin, and Yukimasa Hagiwara, now head of Rissho Kosei-kai’s Dharma
Missions department—read the entire manuscript and proposed many
improvements.

A former student of mine, now a retired Unitarian Universalist min-
ister, Robert Swain, worked carefully on an earlier version of the text of
the Dharma Flower Sutra itself, making numerous improvements in my
English expressions. Professor Brook Ziporyn of Northwestern Univer-
sity has reviewed and refined the translations of the opening and closing
sutras, and made useful suggestions on parts of the Lotus Sutra as well.
Min Yang has been very helpful in developing Pinyin versions of the
dharanis in chapters 26 and 28. And three reviewers for Wisdom Publi-
cations offered many useful suggestions.

I have consulted various versions of Kumarajivas translation into
Chinese along with two frequently used Japanese versions of his transla-

tion. But the main reference text for this translation has been the three-
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volume version published by Iwanami Shoten with translations and
extensive notes by Yukio Sakamoto and Yutaka Iwamoto. One of the
great virtues of this version is that it includes on facing pages the Chi-
nese text, a Japanese version of the Chinese, and a translation into Japan-
ese from Sanskrit.

Despite the differences between this translation and earlier ones, I
teel enormously indebted to previous translators. T have consulted and
been informed by earlier translations at every point along the way. The
earliest of these is the one still in use by Rissho Kosei-kai called The
Threefold Lotus Sutra, in which the translation of the Lotus Sutra
itself was done by Bunné Katd, based in part on work previously done
by W.E. Soothill. While the present version is significantly different
from Katé’s, I remain enormously indebted to him for initially arous-
ing my interest in the sutra and prompting me to try to improve on his

translation.
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Translato [’)S Introducti on

0TUs SUTRA” does not correspond to anything in Chinese or
Japanese. The full title in Chinese is #i55#3E#%, pronounced Miao-
fa-lian-hua jing, and Myd-ho-renge-kyo in Japanese. Literally
these characters mean “wonderful Dharma lotus flower sutra.” Although
just 5% is sometimes found, the usual shortened title in the text itself is
iE##, pronounced Fa-hua jing in Chinese and Hoke-kyé in Japanese. In
English this would be Dharma Flower Sutra. I'm uncertain about how
or why this text came to be called the “Lotus Sutra” in English. T suspect
it is because the first Western translation of it, in 1852 by Eugene
Burnouf into French, was titled Ze lotus de la bonne loi.

Often used as the base of statues of buddhas and bodhisattvas or held
in the hands of bodhisattvas, the lotus flower may be the most common
of Buddhist symbols. It is especially important in Mahayana Buddhism,
where it symbolizes the bodhisattva as one who is firmly rooted in the
mud of the earth and flowering toward the sky. It is a symbol of working
in the world to help others to awaken while finding inspiration in a sense
of the cosmos.

Thus the lotus lower and the lotus plant are important in the sutra.
But more important than the plant itself, it seems to me, is its ﬂowering.
The sutra wants us to understand it as a blossoming of Buddha-dharma.
Its own short title, “Dharma Flower Sutra,” or even “Dharma Flowering
Sutra,” would thus be more appropriate than “Lotus Sutra” for the short
title of this text, except, of course, for the fact that it is already well

known as the “Lotus Sutra.”
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THE TEXT

The sutra is thought to have been translated into Chinese at least six
times, the first being by Dharmaraksha (%) in 286 CE. He gave it
the title Zheng-fa-hua jing (1IE#3E8), or True Dharma Flower Sutra.
While this translation has received some attention from scholars, it has
had very litele influence on East Asian Buddhism or culture, as it was
surpassed by the translation of Kumarajiva (###{l) in 406, to which
the title Miao-fa-lian-hua jing (#iEi##R) was given. The only other
existing translation is actually a revision of Kumarajiva’s version. An
additional three translations found in some catalogs are no longer
known to exist.

Save for a translation from Sanskrit by H. Kern, originally published
in 1884 as a volume of The Sacred Books of the East, edited by Max
Miiller, all East Asian and almost all Western versions of the sutra are
based on the translation by Kumarajiva, as are almost all commentaries.
In fact, existing Sanskrit manuscripts are much more recent than the
Chinese translations. Unfortunately, as I think is true of all translations
of Buddhist texts into Chinese, the Sanskrit versions from which they
were translated are lost.

There are significant differences among the existing versions, summa-
rized well by Yoshiro Tamura in his introduction to The Threefold Lotus
Sutra. We do not know how to explain these differences. Perhaps
Kumarajiva translated very freely or had a Sanskrit version quite differ-
ent from those we now possess.

The Chinese versions are usually said to be translations from the San-
skrit Saddharmapundarika-siitra. But while many Sanskrit texts and
especially fragments of texts of this sutra have been found all over the
northern part of the Indian subcontinent, they are all much more recent
than existing Chinese versions.

The version in this book, like virtually all contemporary Chinese and
Japanese versions, has twenty-eight chapters, though Kumarajiva’s ver-
sion had On]y twenty-seven. Sometime, probably in the fifth or sixch
century, the text of what is now the Devadatta chapter was moved from

the end of chapter 11 to form a separate chapter 12.
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Formation of the Lotus Sutra

Traditionally the Dharma Flower Sutra has been divided into two
parts. In recent times some scholars have proposed a threefold division
that compliments rather than supplants the traditional division. A
change of focus after chapter 9, and the fact that making copies of the
sutra becomes important after chapter 9 but is not mentioned at all in
chapters 2—9, have led to the conclusion that chapters 2—9, with their
focus on shravakas, constitute an earlier version of the text, and that
chapters 10—21, focusing on bodhisatevas and the practice of the
bodhisattva way, were added later. Chapter 1 is seen as having been cre-
ated along with this second group as an introduction to the whole in an
attempt to make the two groups coherent. Finally, the last six chaprers
are regarded as another group, stressing the practice of bodhisattvas.
Some of the chapters in this group evidendy were circulated as separate
sutras, perhaps before the Lotus Sutra itself was created. Though we do
not know how far back such practice extends, chapter 25, “Regarder of
the Cries of the World” (the Guanyin jing or Kannon-gyad), is used as a
separate sutra to this day. Some regard chapter 12 as part of this third
group. Compilation of the sutra probably took place within the first
century of the common era. In the Mahiprajﬁiparamité.rupades'a—
$astra, attributed to Nagarjuna and supposedly written around 200
CE, there are citations from Lotus Sutra chapters up to the last. If the
dating of this text is correct, it would indicate that by the end of the sec-
ond century the contents of the Lotus Sutra were pretty much what we
have now.

This division of the sutra into three parts can also be understood doc-
trinally. The first part elucidates a unifying truth of the universe (the
One Vehicle of the Wonderful Dharma); the second part sheds light on
the everlasting personal life of the Buddha (Everlasting Original Bud-
dha); and the third part emphasizes the actual activities of human beings
(the bodhisattva way).

W hile the traditional division of the sutra into two halves is useful for
understanding its teachings, the division into three groups ofchapters is
useful for understanding the historical development of the sutra and

some of the various inconsistencies in it, both doctrinal and stylistic.
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The Opening and Closing Sutras

For centuries the Lotus Sutra has been closely associated in East Asia
with the Sutra of Innumerable Meanings and the Sutra of Contempla-
tion on the Dharma Practice of Universal Sage Bodhisattva, typically
referred to as the “opening” and “closing” sutras, the three together
being referred to as the “three-part Dharma flower sutra” and published
as The Threefold Lotus Sutra. In chapter 1 of the Dharma Flower Sutra
it is said that for the sake of all bodhisattvas the Buddha taught the
Great Vehicle sutra called Innumerable Meanings (R RR H’Etlidngyi
Jjing). Tradition has it that a sutra with this name was received by the
monk Hui-piao (%) from the translator Dharma-jatayasas (22l
FeHR %) roward the end of the fifth century. It has been taken to be a
translation from a Sanskrit Amitartha Sutra, which has been lost. There
may have been an earlier translation, also now lost. Although a passage
in this sutra, mentioning a truth not yet revealed after more than forty
years of teaching, has been taken to be a reference to the Lotus Sutra, in
fact the Lotus Sutra is not explicitly mentioned in this sutra. Virtually
nothing is known of its origins or connection to the Lotus Sutra. Some
believe that it may have been originally composed in Chinese.

The existing Sutra of Contemplation on the Dharma Practice of Uni-
versal Sage Bodhisattva in Chinese, Guan-puxian-pusa-xingfa jing
(BUE R {77548) —often shortened to Puxian-guan jing (%% Bif8)
and in Japan often termed the Zange-kya (1#1f##5), also pronounced
Sange-kyd, “the repentance sutra’—is traditionally believed to have been
translated by Dharmamitra (2% %) in the middle of the fifth century,
following two earlier translations, including one by Kumarajiva, which
are now lost. In it the Lotus Sutra is explicitly mentioned, clearly indi-
cating an intended connection. In this case, too, no Sanskrit version has

been FOllIld.

A Religious Inspirational Text
There are many ways to read any important text. The Lotus Sutra has
been taken to be a po[emica_[ document reﬂecting a conflict between
conservative, classical monks and Mahayana upstarts. Its purpose would
be to assert the superiority of the Great Vehicle, the Mahayana, over
more conservative traditions while disparaging the smaller vehicle.
While it certainly is possible to read the Lotus Sutra this way, we
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know too little about the beginnings of Mahayana Buddhism and the
formation of this sutra to speak confidently about that history. In any
case, it certainly is not as a record of Indian Buddhist history that this
sutra has been read over many centuries by the peoples of East Asia,
where it has almost universally been regarded as a religious text, recited
as a devotional practice, and esteemed as a source of protection from
forces both natural and human, real and imagined, and where it has
inspired a range of Buddhist and secular arts and served as a spiritual
basis and resource for polirical rebellion or reform.

In short, this text has become one of the world’s great religious
scriptures and most influential books. It did not acquire that renown
as a polemic against people or schools largely unknown to East Asian
readers.

I believe we will understand this text better if we treat it as an inspira-
tional text, rather than assuming its purpose was to give its readers
ammunition against other Buddhists. Its main thrust is to encourage
readers to understand themselves in certain ways. It seeks, in other
words, to change human behavior by influencing the religious orienta-
tion and values of its auditors or readers.

It teaches, for examp[e, that everyone without exception has the
potential to be a buddha. This simple teaching would later develop into
doctrines and theories about Buddha-nature. Bur in this text what we
actually have is not so much a doctrine as a series of stories, narratives
that appeal to the human imagination as well as to the rational mind.
The story of Devadatta, for example, tells us nothing at all about the his-
torical Devadatta, but it encourages us to understand that just as Deva-
datta, everywhere known to be evil, is told that he is to become a
buddha, so we too, no matter how imperfect, have the potential to
become a buddha. We also need to understand that this story teaches us
that a buddha is one who sees the potential for good in others, even in
enemies. It encourages us to realize our own capacity to be a buddha for
someone else. Many other stories in this sutra are designed to move us to
behave in accord with the sutra, primarily by helping others by sharing
its teachings with them.

The Devadatta story is followed immediately by the very interesting
story of the dragon princess, a lictle girl whom Manjushri Bodhisattva
proclaims to be capable of becoming a buddha immediately. This story
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was obviously intended to persuade monks, who would have been its
only early auditors and readers, that women as well as men have the
potential of being buddhas, common prejudice and informed opinion
to the contrary. At the climax of the story, the girl tells her two male crit-
ics, a shravaka monk and a bodhisattva, that if they look—if they really
look using their spiritual eyes—they too will see her as a buddha. In
other words, this story is not designed merer to criticize male assump-
tions, though it does do that; it also afhirms the positive potential to be a
buddha in the Very men it also criticizes. This also means, of course, that
it afirms the positive potential of both its female and its male auditors
or readers.

All readers of the Lotus Sutra would be well advised to ask what the
story is saying about themselves.

The sutra certainly is, however, a Mahayana text, one that champions
a Mahayana Buddhist understanding of Buddha-dharma. But its claim
to superiority should not be seen as opposing or excluding anyone.
Quite the opposite, it affirms the equality of everyone and seeks to pro-
vide an understanding of Buddha-dharma that excludes no one.

Though we can make conjectures based on what we find in the text,
virtuaHy nothing is known about the origins of the Dharma Flower
Sutra in India, as we know very little about the early centuries of the
Mahayana movement of which it was an important part. It’s even quite
likely that it is inappropriate to think of Sanskrit as the original lan-
guage of this sutra. Sanskrit was a bit like the Latin language in
medieval Europe: texts originally written in a vernacular were trans-
lated into Latin or Sanskrit to give them higher status and wider appeal.
While it is possible that some of the Lotus Sutra was originally com-
posed in Sanskrit, it is very unlikely that much of it was.

Thus while it is possible, even Iikely, that this sutra once existed in
some other Indian language or languages, there is no hard evidence for
this. It’s also very ]ikely that before being committed to any written
form, most if not all of the text existed in oral versions. It also seems
obvious that some parts of the sutra, especially the final six chapters, and
possibly chapter 12 or at least the Devadatta and dragon princess stories
in chapter 12, circulated separately at least in oral form. Chapter 25, the
Guan-yin chapter, has circulated separately for several centuries down to

the present and is sometimes confused with the whole sutra.
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Historical Significance

While the Lotus Sutra has had a fair share of critics, ranging from those
who regard it as nothing more than snake oil to those who consider its
influence pernicious, there can be no doubt that it has been enormously
influential in East Asia from the time of its translation by Kumarajiva
down to the present. In recent times it has served as a foundation for
numerous Buddhist reform movements, especial]y in Taiwan and_]apan.
Today, with a revival of Buddhism in China, the sutra is widely studied
and recited there as well, both by monastics and by laypeople. In Japan,
where Buddhism is more sectarian than in other East Asian countries,
well over fifty new Buddhist religious organizations claim to be based
on the Lotus Sutra, most notably Soka Gakkai, now one of the largest
Buddhist organizations in the world; Rissho Kosei-kai, which has pio-
neered Japanese involvement in international interfaith encounter and
cooperation; and Reiyu-kai, the mother of the vast majority of new
Japanese Buddhist movements and organizations.

The influence of the Lotus Sutra has not been limited to religious
organizations. For many centuries it has had a major impact on East
Asian culture, especially on art and politics. In the Chinese section of
any major art museum one will find that a great many images are based
solely on the Lotus Sutra, images such as the two buddhas sitting side by
side in the stupa of Abundant Treasures Buddha, or Universal Sage
Bodhisattva mounted on a white elephant with six tusks, or the burning
house from the parable in chapter 3 of the sutra.

After reading it at an early age in his father’s study, Japan’s greatest
twentieth-century storyteller and poet, Kenji Miyazawa, became devoted
to the Lotus Sutra, writing to his father on his own deathbed that all he
ever wanted to do was share the teachings of this sutra with others. Yet
in writings pub]ished during his lifetime Miyazawa seldom if ever men-
tions the Lotus Sutra. He sought, rather, to display or illuminate its
teachings implicitly, without exp[icit reference to the sutra. He wanted
to embody the sutra quietly, both in his writing and in his life. This was
no secret, however, in his impoverished native Iwate prefecture in the
northeastern region of Japan’s main island, where he was widely known
as “Kenji Bodhisattva.”

Much of the influence of the Dharma Flower Sutra can be attribured
to its being championed by the Tiantai/Tendai and Nichiren schools
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and denominations. Founded by the monk Zhiyi in the sixth century,
Tiantai actempted to order the huge variety of Buddhist sutras by treat-
ing the Lotus Sutra as the summation of the Buddha’s teaching. This
understanding of the sutra was enormously influential for many cen-
turies, even after Tiantai as a school had largely died out. Brought to
Japan among the earliest Buddhist texts to come from Korea and China,
the Dharma Flower Sutra was soon established as the major spiritual
protector of the nation, with monasteries and nunneries built in every
province primarily for the purpose of reciting the Lotus Sutra. Mount
Hiei, outside of Kyoto, soon became the headquarters of the growing
Tendai denomination of Buddhism. There all the major figures in the
development of new denominations of Buddhism studied the Lotus
Sutra, including Dogen (1200-53), the much-revered founder of the
Soto branch of Zen, who made extensive use of the Lotus Sutra in devel-
oping his own approach to Zen ideas and practice.

Among these founders of new streams of Buddhism was Nichiren
(1222-82), founder of what has been called both the Dharma Flower
School and the Nichiren School. Nichiren was fanatically devoted to
the Lotus Sutra, at different times in his life urging study of it, extolling
devotion to it, and even proclaiming the adequacy of reciting only its
title. In Japan it is mainly Nichiren and related schools that carried the
[otus Sutra into modern times, giving it such a prominent p[ace in
twentieth-century Japanese culture and politics.

The sutra has also continued to attract devotees in countries of Chi-
nese culture and language. In Taiwan, for example, it is the initial inspi-
ration behind the nun Dharma Master Cheng Yen, the founder and
head the Tsu-chi Foundation, the largest Buddhist charitable organiza-
tion in the world. It is recited regularly at temples both in Taiwan and in
Singapore. And in China itself it is now a prominent part of the resur-
gence of Buddhism, both monastic and lay. Although this sutra is not
the main text for any organization, as it is for many in_]apan, itis widely
studied and recited regularly in temples and lay Buddhist organizations.

Though often unrecognized, the relation of the Lotus Sutra to popu-
lar East Asian devotion to Guan-yin (Kannon in Japanese pronuncia-
tion) is also an important part of this story. This bodhisattva, who
embodies compassion, is easily the most popular and important Bud-
dhist figure in East Asia, found not only in Buddhist temples of all kinds
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and sizes but also in Daoist and popular Chinese temples, in Shinto
shrines, in ordinary homes, and increasingly in mammoth outdoor stat-
ues. The Lotus Sutra is not the only sutra in which Guan-yin appears,
but it is the oldest, and more than any other it has provided a textual
basis for the remarkable growth of Guan-yin devotion in China begin-
ning in the tenth century. Consistent with the Guan-yin chapter of the
sutra, “The Universal Gateway of the Bodhisattva Regarder of the Cries
of the World,” though certainly not always based on it, devotion to
Guan-yin embodies fundamental themes of the sutra, particularly its
emphasis on skillfully doing whatever is needed to help or save others,
on breaking down sharp distinction between the buddha and bodhi-
sattva ideals, on the importance of leadership by women, and especially
on having Buddha-dharma infuse everyday life and popular culture, in

P'd]ft by fOStEl’iﬂg COI'llpa.SSiOH’dtt‘ care fO[ the POOI.

The Fantasy Setting

Whatever else it may be, the Lotus Sutra is a storybook containing a
great variety of parables and other stories, and stories-within-stories.
Some of the characters are ordinary human beings, typically monks and
nuns, some of them regarded as historical, such as Shariputra and his col-
leagues, some as fictional actors in a parable, typically a father figure, as
is the physician-father who gets his dying children to take an antidote to
a poison by leading them to believe he has died. Several major characters
in these stories are human but not only human beings, such as the bodhi-
sattvas Manjushri, Maitreya, and Medicine King. Other major figures
who clearly are not only human also appear in these stories include
Abundant Treasures Buddha and Universal Sage Bodhisattva. A large
variety of gods, goddesses, and mythical creatures are also part of the set-
ting for several stories.

The central figure in much of the text is the Buddha—Shakyamuni
Buddha. Here he has supernatural powers; for example, he illuminates
the infinite worlds of the universe with a light that emerges from a ruft
of hair between his eyebrows. Yet the text frequently reminds the reader
of the human, historical life of Shakyamuni, reminding us of key events
in his life on earth: having a son and stepmother, becoming awakened
under a tree, teaching ascetics at Varanasi, and so on.

Often these stories are given a vast, probably infinite cosmic setting.
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Almost always in the background is the idea of vast reaches of time,
divided into periods in which a buddha’s teachings are alive and effective
and periods in which they are merely formal, followed without enthusi-
asm to very little effect. Just as time is fantastically extended, so too is
space. Shakyamuni lights up all the worlds on more than one occasion,
in one case using that light to invite buddhas from all over the universe
to come to this world to witness the presence of Abundant Treasures
Buddha in his magnificent stupa, which has arrived from the distant
past. Bodhisattvas travel to visit this world from other very distant
worlds, and on such occasions extremely rare flowers rain down from the
heavens, drums and other musical instruments make music by them-
selves, and the worlds, including this one, shake and tremble in the six
ways that a world can shake and tremble.

To be sure, some of these fireworks have entertainment value, livening
up stories. But that is not their only function.

In Kenji Miyazawa’s most famous story, “The Night of the Milky
Way Railroad,” a young boy falls asleep and has a fantastic dream in
which he and his best friend ride a very special train through the starry
night, encountering a variety of strange and interesting characters and
events. Eventually he realizes chat the train is actually carrying souls of
the dead to another world and discovers that he is the only one on the
train with a round-trip ticket. He wakes up from the dream to learn that
his best friend has drowned in the river that runs through their town,
where a festival has been going on. And in that river he sees reflected
the river that is the Milky Way, through which he has been traveling. It’s
a kind of epiphany, a moment in which the earthly river and the heav-
enly river, each with the stories of life and death associated with it, are
envisioned as one. Then the boy finishes what he set out to do before
falling asleep—going to the store to get some milk to take home to his
mother.

That, in part, is what the Totus Sutra tries to achieve though fan-
tasy—moments of cosmic connectedness that enable us to carry milk
home to our mothers. It seeks, in other words, to have us be inspired by
a cosmic vision, one that puts our lives into a cosmic perspective and
encourages us to live better, perhaps like the lotus plant itself whose
roots sink deeply into the mud of the earth while its blossom is caressed
by the sun.
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KeEy TEACHINGS

Traditionally, following Zhiyi, the sixth-century founder of the Chinese
Tiantai School of Buddhism, the Dharma Flower Sutra was understood
to be composed of two halves. The first, ending with chapter 14 and cen-
tered on chapter 2, the Skillful Means chapter, is called the opening half
and has to do with the idea of the one vehicle ofmany skillful means.
The second half, centered on chapter 16, the chapter on the length of
the Buddha’s life, has to do with how the Buddha is both everlasting and
embodied in a great many forms. This twofold division is still a useful
one, as it provides a convenient way of understanding key teachings of
the sutra and unifying diverse parts of the text.

One Vehicle of Many Means

Often the model of the one vehicle of many means is the famous parable
of the burning house found in chapter 3 of the Lotus Sutra. A father
manages to get his children to abandon their play and escape from a
burning house by telling them that the playthings they had long
wanted—carriages drawn by goats, deer, and oxen—are waiting for
them just outside the gate. But after everyone is safely outside, the father
decides that he is rich enough to give each of the children a much larger
and nicer carriage drawn by a great white ox. And this he does to the
children’s great delight.

The parable can be taken to indicate that there are four vehicles in all
and that the three lesser ones are replaced by the great one. More com-
monly, however, the one vehicle is understood to be inclusive of the
three. “Shariputra,” the Buddha says in chapter 2, “with their powers of
skillful means, the buddhas have distinguished three ways within the
One Buddha—Vehicle” The three carriages represent three different
approaches to practicing Buddha-dharma—the shravaka, the pratyeka-
buddha, and the bodhisattva ways. Very little is said about the second of
these three, that of monks who pursue awakening by and for themselves
deep in forests in isolation from others. The first, the shravaka way, is a
portrayal of traditional monks who pursue awakening in monastic com-
munities, primarily by listening. “Shravaka” means hearer. Quite often
in the text these first two ways are assimilated into a sing[e way, su ch that

there is a contrast between this pair, exemplified by monks who pursue
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the fundamentally negative goals of nirvana, putting out of passions,
and such, and the third way, the way of the bodhisattva, which is basi-
cally understood to be the pursuit of awakening in interaction with oth-
ers in the world.

Here there is also a basic contrast between the goal of the shravaka,
which is to become an arhat, one who is worthy of offerings, and the goal
of the bodhisattva, which is to become a buddha. Bodhisattvas are often
called children of the Buddha because they are formed by the teachings
of the Buddha. Who and what they are is more importantly a funcrion
of what they have learned from the Buddha than it is of their birth. In a
sense, the Dharma they have inherited from the Buddha is more impor-
tant than the genes and culture they have inherited from their parents.
Much of the Lotus Sutra is a championing of this bodhisattva way,
which is also the way to supreme or complete awakening. The goal of
nirvana should, according to this text, be understood as a limited and
inadequate goal, but nevertheless one that can lead to the bodhisattva
way and thus to supreme awakening.

While the three ways can be understood as two, they can also be under-
stood as representative of many ways. “Ever since I became a buddha,’
Shakyamuni says at the beginning of chapter 2, “T have used a variety of
causal explanations and a variety of parables to teach and preach, and
countless skillful means to lead living beings” The reason the Dharma is
sodifhicult to understand and accept is that a great many teaching devices
have been used, among them both the metaphor of the three vehicles and
the reality underlying the metaphor, the three different approaches them-
selves. What makes everything clear, says the Buddha, is an understand-
ing of the one vehicle of many skillful means now being revealed.

While the Lotus Sutra rejects the extreme of pure diversity and the
consequent danger of nihilism thmugh use of the one vehicle as the
unity in purpose of the many skillful means, it also clearly rejects the
opposite extreme of complete unity in which diversity disappears or is
relegated to mere illusion. Here diversity is not lamented but regarded
as a necessary consequence of the fact that living beings and their situa-
tions are diverse. And it is celebrated as the way in which a diversity of
people can share the Dharma. Even when the sutra describes a future
paradise, it includes shravakas as well as bodhisattvas; the diversity of

approaches never disappears. In this sense, as in many others, this sutra
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teaches a “middle way,” here a middle way between utter diversity and
sheer unity.

The infinite variety of ways of teaching have the one purpose of lead-
ing all living beings to pursue the goal of becoming a buddha, a goal that
everyone without exception can reach, though the time may be very long
and the way far from smooth or easy. “Shariputra,” Sakyamuni says in
chapter 2, “buddhas of the past, through an innumerable variety of skill-
ful means, causal explanations, parables, and other kinds of expression,
have preached the Dharma for the sake ofliving beings. These teachings
have all been for the sake of the One Buddha-Vehicle, so that all living
things, having heard the Dharma from a buddha, might finally gain
complete wisdom.”

Asin the case of the carriages in the parable of the burning house, the
great vehicle can be understood as replacing the other vehicles, or as
making skillful means unnecessary. There are passages in the sutra that
suggest this interpretation. We might call this the narrow interpretation
of the Lotus Sutra, a perspective taken by some followers of Nichiren.
They insist that in the Lotus Sutra they have found the one truth in light
of which all other claims, and all other forms of religion including all
other forms of Buddhism, are to be rejected as false and misleading.
Most of those who study the Lotus Sutra, however, understand the
teaching of the one vehicle in a much more generous, inclusive way.

The one vehicle itself can be understood as nothing but skillful
means. That is, without a great variety of skillful means there can be no
one vehicle, since it is through skillful means that living beings are led
toward the goal of being a buddha. Without skillful means the one vehi-
cle would be an empty, useless vehicle. Furthermore, the one vehicle
itself is a teaching device, a skillful means of teaching that the many
means have a common purpose.

When speaking of skillful means, some contemporary interpreters of
Buddhism choose to use phrases such as “mere skillful means” or “only
skillful means” to indicate that teaching by skillful means is an inferior
practice, something used only when one does not have something better.
But this is never, I think, the perspective of the sutra itself. There, when
some action is said to be a skillful means it is always taken to be something
wonderful, a way by which someone, typically the Buddha or a stand-in
for the Buddha, is able to save people, converting them into bodhisattvas.
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Though I think this image of the one vehicle of many skillful means
is the primary model for the reality of the one and the many, throughout
the text a variety of other images express the theme of the reality and
importance of the one and the many. On more than one occasion, for
example, the many worlds of the universe are brought together into a
unity. In a related image, Shakyamuni Buddha is said to have countless
embodiments in other worlds, buddhas who are real in their own right
yet closely tied to Shakyamuni Buddha. Similarly, buddhas of the past,
present, and future are many and different, yet are somehow one in that
they teach the same thing and their lives follow the pattern of Shakya-
muni’s. All of these images serve to affirm the inseparability of the one
and the many.

One Buddha of Many Embodiments

The second half of the sutra, centering on chapter 16, can be understood
as involving another one-and-many, the one Buddha of many embodi-
ments. Throughout the sutra, but especially in the second half, there is
an expressed concern over the question as to who is going to carry on
Shakyamuni Buddha’s teachings after his complete nirvana, his death.
Various bodhisattvas promise to do so, often with an expectation that
they will face strong opposition and humiliation. The most dramatic
affirmation of the role of bodhisattvas in continuing to spread Buddha-
dharma is the story in chapters 15 and 16. Some of the bodhisattvas who
have come to this world along with their buddhas in order to see Abun-
dant Treasures Buddha in his stupa offer to remain in this world to help
Shakyamuni Buddha, the buddha of this world, in his especially difficulc
task of teaching and demonstrating the Dharma. Shakyamuni basically
responds by saying, “Thanks, but no thanks. We already have plenty of
bodhisattvas of our own” Then a great host of bodhisattvas springs out
ofthe earth. Everyone is shocked and wants to know who could have led
and taught such an incredibly large number of bodhisattvas. And
Shakyamuni Buddha responds that he taught them all. How such a
thing could be possible, when Shakyamuni had been alive and teaching
for only a relatively few years, is taken up in chaprer 16.

I agree with those who understand that this great hoard of bodhi-
sattvas includes bodhisattvas ofages to come; that is, bodhisattvas who

will carry on in place of the Buddha when he is no longer available, at
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least no longer available as the historical Shakyamuni Buddha. Because
the Buddha and his Dharma are alive in such bodhisattvas, he himself
continues to be alive. The fantastically longlife of the Buddha, in other
words, is at least partly a function of and dependent on his being
embodied in others. With the exception of the now deceased Abundant
Treasures Buddha, while many different buddhas appear in the Lotus
Sutra, not one is unaccompanied by bodhisattvas, suggesting that bud-
dhas need bodhisatrvas, Those who do the work of the Buddha are
bodhisattvas, even when they don’t know they are doing the work of the
Buddha.

Thus the bodhisattvas found in the final chapters, including Guan-
yin, can quite appropriately be regarded as buddhas. It is no accident
that both Wonderful Voice Bodhisattva and Guan-yin, the Regarder of
the Cries of the World Bodhisattva, can take on the form of a buddha
when that is what is needed. Scholars may very well say that Guan-yin
is not a buddha, but any devout Chinese layperson can tell you that
Guan-yin is a fully awakened buddha who has chosen to continue to
work in this world as a bodhisattva. Such a view is consistent with the
Lotus Sutra.

Embodying the Buddha is not something limited to bodhisattvas, at
least not to bodhisattvas who are recognized as such. In some ways chap-
ter 10, “Teachers of the Dharma,” is the most surprising and unconven-
tional chapter in the sutra. There the Buddha points to a huge
congregation, one that includes not only monks, nuns, laypeople,
shravakas, and bodhisattvas but also a large assortment of nonhuman
creatures, dragon kings, centaurs, and such, and he tells Medicine King
Bodhisattva that if anyone asks what sorts of beings will become bud-
dhas in ages to come, Medicine King should tell them that these are the
ones who will do so. This chapter insists not only that all living beings
have the potential to become buddhas eventually but that anyone can be
a Dharma teacher now.

Theidea in this sutra that everyone has the ability to become abuddha
gave rise to the association of the sutra with the notion of Buddha-nature
as found in somewhat later Mahayana sutras. The term “Buddha-nature”
is another powerful expression of the reality and importance of the one
Buddha in many embodiments. One’s Buddha-nature is both the Bud-

dha’s and one’s own. Consequently, anyone can develop an ability to see
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the Buddha in others, their Buddha-nature. Thus, to awaken is to see, to
see the Buddha, or as the text often says, to see countless buddhas.

It would be a great mistake, I think, to reify this notion, turning it
into some sort of substantial reality underlying ordinary realities,
something that is easy to do and is often done. In the text itself, it
seems to me, Buddha-nature has no such ontological status. It is
mainiy a skillful way of indicating a potentiai, a potentiai with real
power, to move in the direction of being a buddha by taking up the
bodhisateva way.

It is also a very clever way to answer the question of how it is possible
for one to overcome obstacles, however conceived, along the path of
becoming a buddha. If ordinary human beings are completely under the
sway of passions and delusions, by what power can they break through
such a net of limitations? Some say thatitis oniy by one’s own Strength;
one can be saved only by oneself. Others say that it is only by the power
of Amida Buddha or perhaps Guan-yin that one can be led to awaken-
ing. The Lotus Sutra says that it is by a power that is at once one’s own
and Shakyamuni Buddha’s. The Buddha really is embodied in the lives
of ordinary people. He himself is both a one and a many.

Wisdom, Compassion, and Practice

While the ideas of one vehicle of many skillful means and one Buddha
of many embodiments can be seen as the central teachings of the two
halves of the sutra, a great many other things are, of course, taught in the
Lotus Sutra, some implicitly, some explicitly. There is, for example, the
important notion that the Dharma rains on all equally, nourishing all in
accord with their needs. Combined with the ideas that Buddha-nature
can be found in all people, that anyone can be a Dharma teacher, thar all
are equaiiy children of the Buddha, and that foiiowing the bodhisattva
way is not limited to those identified as bodhisattvas, one finds a power-
ful counter to the prevaiiing Indian ideas of rank and status as pureiy a
function of birth and stage of life.

In addition to the extremely important but relatively abstract notion
of following the bodhisattva way, the Lotus Sutra frequently advocates
concrete practices, which are often related to the sutra itself. They are
often given as sets of four to six practices, but include receiving and

embracing the sutra, hearing it, reading and reciting it, remembering it
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correctly, copying it, explaining it, understanding its meaning, ponder-
ing it, proclaiming it, practicing as it teaches, honoring it, protecting it,
making offerings to it, preaching it and teaching it to others, and leading
others to do any of these things. The six transcendental practices taught
especially for bodhisattvas also play a prominent and important role.
But in the first chapter we find a story about a previous life of Maitreya
Bodhisattva in which, as the disciple of another bodhisattva, he was
called “Fame Secker” because he was especially attracted to lucrative
offerings. He read and memorized many sutras but forgot all of them
and gained nothing from his reading. But, having “planted roots of
goodness” he was able to meet countless buddhas and later became
Maitreya Bodhisattva, the future buddha. Even more influential is the
story of Never Disrespectful Bodhisattva in chapter 20. This bodhi-
sattva did not read and recite sutras but simply went around tel[ing
everyone he met that they would become buddhas. Often despised for
this, he persisted in refusing to be disrespectful to anyone. Later, after
hearing the Lotus Sutra from the sky, he was able to enjoy a large fol-
lowing and eventually became Shakyamuni Buddha. What’s most
important, these stories seem to say, is not which religious practices you
use but how you treat others. To do good, in other words, is to follow the
bodhisattva way.

The Lotus Sutra itself ends with a chapter on the bodhisattva Uni-
versal Sage and is traditionally followed by a sutra on the contemplative
methods of Universal Sage Bodhisattva. Universal Sage has widely been
taken to symbolize Buddhist practice, putting Buddhist teachings to
use in everyday life, making them a foundation of one’s life. Manjushri
and Maitreya are the two bodhisattvas who appear repeatedly in the
sutra. Manjushri symbolizes Buddhist wisdom: both practical wisdom,
the wisdom that solves or overcomes problems through knowledge and
rational analysis, and creative wisdom, the imaginative wisdom that
leads to fresh solutions to practical problems—difﬁculties such as help-
ing one’s son to overcome a depressing sense of inadequacy, or getting
one’s children to take an antidote for poison. Maitreya, along with
Guan-yin, symbolizes compassion—not as just a state of mind but as
the energy and drive, the inner motivation, that make it possible to
work for the benefit of others as well as oneself. Universal Sage can be

said, then, to symbolize the coming together in everyday life of wisdom
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and compassion, which can be taken perhaps as one way of expressing
the heart of the Lotus Sutra.

Peace

Throughout the sutra many traditional Buddhist doctrines are men-
tioned and sometimes discussed, especially the four holy truths, the
eightfold path, the twelve-link chain of causes and conditions, and the
six transcendental practices. Thus it is possible to interpret the sutra as
having the purpose of overcoming sui‘Fering. Such basically negative
goals as overcoming suffering, getting rid of attachments, becoming free
of faults, dispelling illusion, and so on are not to be disparaged. They do
describe very important Buddhist goals. But at least for the Lotus Sutra
they are not enough. Beyond them there is always a positive goal.

The positive goal of the Dharma Flower Sutra is described in several
different ways. Here I have used the idea of becoming a buddha as the
highest goal. Of course being a buddha is also called “supreme awaken-
ing,” often translated as “enlightenment.” So it might rightly be said to
be the highest goal. Another very prominent term in the sutra is “joy.”
Over and over we are told that a result of hearing even a small part of the
sutra is joy. And we are allowed to witness the great joy that comes to
Shariputra when he realizes that he too is a bodhisattva on the way to
becoming a buddha. Joy can be said to be the goal of the Lotus Sutra.
Another equally important term is “peace.” “It is not my intent,” the
Buddha says in chapter 3, to lead people to extinction. “I am the king of
the Dharma, free to teach the Dharma, appearing in the world to bring
peace and comfort to all the living.” Peace can also be said to be the goal
of the Lotus Sutra.

The goal of peace has inspired many people to work not just for inner
peace but for peace in families, communities, nations, and the world.
Peace is not the mere absence of conflict. It brings joy and happiness to
living beings and gives them the strength to share their joy and happi-
ness with others, so that all can work together to transform the world

into a pure land of peace.
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I. Virtuous Conduct

This is what [ heard.

T ONE TIME the Buddha was staying at Rajagriha on Holy Eagle
Al’eak with a large group of great monks, twelve thousand in all.
Eighty thousand bodhisattva great ones were also there. There
were gods, dragons, satyrs, centaurs, asuras, griffins, chimeras, and
pythons, in addition to all the monks and nuns, laymen and laywomen.
There were great whee[—turning kings, minor wheel—turning kings,
golden wheel-turning kings, silver wheel-turning kings, and other
wheel-turning kings. There were kings and princes, ministers and peo-
ple, men and women, and great elders, each surrounded by followers
numbering in the hundreds of thousands. They went up to the Buddha,
worshiped at his feet, circled around him a hundred thousand times,
burned incense and scattered flowers. After making various offerings,
they withdrew and sat to one side.

The names of those bodhisattvas included Dharma Prince Manjushri,
Dharma Prince Treasury of Great Majesty, Dharma Prince Treasury of
Freedom from Anxiety, Dharma Prince Treasury of Great Oration,
Maitreya Bodhisattva, Leader Bodhisattva, Medicine King Bodhisattva,
Lord of Medicine Bodhisattva, Flower Banner Bodhisattva, Flower
Light Banner Bodhisattva, King Incantation Freedom Bodhisattva,
Regarder of the Cries of the World Bodhisattva, Great Power Obrained
Bodhisattva, Constantly Persevering Bodhisattva, Leader in Valuable

Signs Bodhisattva, Accumulated Jewels Bodhisattva, Valuable Cane
Bodhisattva, Above the Threefold World Bodhisattva, Vimabhara
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Bodhisattva, Fragrant Elephant Bodhisattva, Great Fragrant Elephant
Bodhisattva, Lion’s Roar King Bodhisattva, Lion at Play in the World
Bodhisattva, Lion’s Powerful Quickness Bodhisattva, Lion’s Persever-
ance Bodhisattva, Courageous Power Bodhisattva, Ferocious Lion
Bodhisattva, Adorned Bodhisattva, and Magnificently Adorned Bodhi-
sactva. In all, eighty thousand such bodhisattva great ones were there.

Of these bodhisattvas there is none who is not a great leader who has
attained the Dharma-body. They have attained the precepts, concentra-
tion, wisdom, liberation, and insight into liberation. Tranquil and medi-
tative, and constantly in a state of concentration, they are calm and
peaceful, not attached to actions or to desires. Completely free from per-
versity and distractions, their minds are calm and serene, free of bias and
unrestricted. They have remained this way for billions and billions of eons,
and all the innumerable gateways to the Dharma have appeared to them.

Having obtained the greatest wisdom, they can understand all things
deeply, completely understanding the reality of the nature and charac-
teristics of things, clearly distinguishing their ontological status and
their relative strengths and weaknesses, and make clear the revelatory
quality of reality.

Moreover, knowing well the abilities, natures, and desires of all, with
incantations and unobstructed eloquence, they obediently and skillfully
turn the Dharma wheel of the buddhas.

First, they have small drops of moisture fall to dampen the dust of
desire, and by opening the gateway of nirvana, fanning the wind of lib-
eration, and ridding themselves of the heat of worldly passions, they
bring about the cooling quality of the Dharma.

Next, raining down the profound teaching of the twelve causes and
conditions, pouring it on the ferocious, intense rays of suffering—igno-
rance, old age, illness, death, and so on—they pour out the unexcelled
Great Vehicle, soak the good roots of all the living with it, scatter seeds
of goodness over the field of blessings, and everywhere bring forth
sprouts of awakening. With wisdom as bright as the sun and the moon,
and timely use of skillful means, they make the enterprise of the Great
Vehicle prosper and grow, and lead many to attain supreme awakening
quickly. Always living in the blessedness of a reality that is fine and won-
derful, with immeasurable great compassion, they save the living from

suffering.
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They are truly good friends of living beings, an excellent field of bless-
ings for the living. Without having to be asked, they teach living beings.
They are a place of tranquil happiness for living beings, a place of salva-
tion, a place of protection, and a place of great reliance. For the sake of
living beings everywhere they become excellent leaders and teachers,
great leaders and teachers. They become eyes for the blind, and ears,
noses, or tongue for those who are deaf, or have no nose, or cannot
speak. They restore defective organs and turn the deranged to great and
correct thinking.

As the captain or admiral of a ship, they carry masses of living beings
across the river of life and death to the shore of nirvana.

As a king or emperor of medicine, they analyze discases, know well
the properties of medicines, give them to all the living according to the
disease, and get them to take them.

As a trainer or master trainer, they are never undisciplined. Rather,
they are like a trainer of elephants and horses who never fails to train
well, orlike a brave lion who has authority over all the beasts and is never
overcome by them.

Advanced in and enjoying the various transcendental practices of
bodhisattvas, they are firm and immovable in the land of the Tathagata.
Dwelling at peace in the power of their vows, they purify buddha-lands
everywhere. They will rapidly attain supreme awakening. All these
bodhisattva great ones have such amazing blessings.

Those monks included Great Wisdom Shariputra, Divine Power
Maudgalyayana, Wisdom Life Subhuti, Maha-Katyayana, Maitrayani’s
son Purna, Ajnata-Kaundinya, Divine Eye Aniruddha, Precept-Keeping
Upali, Attendant Ananda, Buddha’s son Rahula, Upananda, Revata,
Kapphina, Vakkula, Acyuta, Svagata, Dhuta Maha-Kashyapa, Uruvilva-
Kashyapa, Gaya-Kashyapa, and Nadi-Kashyapa. There were twelve
thousand monks such as these. All were arhats, unconstrained by
bondage or faults, free from attachments and truly liberated.

At that time Magnificently Adorned Bodhisattva, the great one, real-
izing that everyone in the group was sitting in concentration, got up
from his seat, went up to the Buddha, and with the eighty thousand
bodhisattva great ones in the assembly, prostrated himself at his feet,
made processions around him a hundred thousand times, scattered heav-

enly flowers, burned heavenly incense, and presented the Buddha with
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heavenly robes, garlands, and jewels of priceless value that came rolling
down from the sky and gathered on all sides like clouds. Heavenly bins
and bowls were filled with all sorts of heavenly delicacies, which satisfied
people naturally just by their color and aroma. They placed heavenly
banners, flags, canopies, and musical instruments everywhere, pleased
the Buddha with heavenly music, then knelt with hands together before

him and in one voice wholeheartedly praised him in verse, saying:

He is great, the great awakened one,
The great holy Lord,

In him there is no defilement,

No contamination, no attachment.

Trainer of gods and men, elephants and horses,
The breeze of his way

And the fragrance of his virtue

Permeate all.

Quiet is his wisdom,
Calm his emotion,
Serene and firm his reasoning.

His will has departed.

His self-consciousness has been abolished,
Making him serene.

Long ago, he eradicated delusory thinking
And overcame the elements, the aggregates,
The senses, and the realms of thought.

His body is neither existing nor non-existing,
Neither caused nor conditioned,

Neither itself nor other,

Neither square nor round,

Neither short nor long.

It does not appear or disappear.
It is not born and does not die.
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It is neither constructed nor raised up,

Neither made nor produced.

It is neither sitting nor lying,
Neither walking nor standing sill,
Neither moving nor turning over,

Neither at rest nor idle.

It dOeS not ade\nCe or retreat,
Knows not safety or danger,
Neither right nor wrong.

It is neither virtuous nor improper.

It is neither this nor that,

Neither going nor coming,.

It is neither blue nor yellow,
Neither red nor white;
Neither crimson nor purple,

Nor a variety of colors.

Born of precepts, concentration,
Wisdom, liberation, and insight,
He stems from contemplation,

The six powers, and the elements of the Way.

Springing from kindness and compassion,
The ten powers and courage,

He emerges from

The good actions of living beings.

He shows his body:

Sixteen feet tall,

Shining with purple gold,
Well proportioned,
Brilliant and very bright.

27
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The tuft of curled hair is like the moon.

The light of the sun comes from the nape of his neck.
His curly hair is deep blue

And on the top of his head is a protuberance.

His pure eyes are like mirrors,

And work well in all directions.
His eyebrows are dark blue;

His mouth and cheeks well shaped.

His lips and tongue are a nice red,
Like a bright red fower.

His forty white teeth

Look like snowy jewels.

His forehead is broad,
His nose long and his face open.
His chest, marked with a swastika,

Is like the chest of a lion.

His hands and feet are soft,
Marked with the spokes of a wheel.
Their soles and palms are well rounded,

And the grip is firm.,

His arms are long,

His fingers straight and slender.
His skin is delicate and soft
And his hair curls to the right.

His ankles and knees are exposed.
His male organ is concealed,

Like that of a horse.

His muscles are smooth.

His joints are strong.
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His legs are tapered,
Like those of a deer.

His back is as resplendent as his front,
Pure and without blemish,
Untainted, like clear water,
Unspotted by any dirt.

His distinguishing thirty-two characteristics

And the eighty different attractive features seem to
be visible,

Yet in reality, his form is neither with nor without
features.

All visible features are transcended.

Without having features
His body has features.
This is also true of the features

Of the bodies of all living beings.

They incite joy and respect
In living beings,
Lliciting devotion, esteem,

And courtesy toward him.

By cutting off pride and arrogance,
He has acquired such a glorious body.

Now we, the assembly of eighty thousand,
Together make obeisance
To the one who has extinguished

Reflective thought and consciousness.

In the saint withourt attachments,
The trainer of elephants and horses,

We take refuge.
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Making obeisance,
We submit ourselves to the material body of the Dharma:
Precepts, concentration,

Wisdom, liberation, and insight.

Making obeisance,
We submit ourselves to his wonderful, noble character.
Making obeisance,

We submit ourselves to the inconceivable.

His Brahma voice,
Which resonates like the eight kinds of thunder,
Fine, wonderful, and pure,

Is very profound and far—reaching.

To living beings he spreads the four truths,
The six practices
And the twelve causes,

According to their mental workings.

If one hears,

One’s mind is opened,

Breaking the bonds

Ofinnumerable chains of life and death.

Some who hear become stream-enterers,
Once-returners, non-recurners, arhats.
Some reach the state of a faultless,

Unconditioned pratyekabuddha.

Some reach the level of a bodhisattva
Free from arising and extinction.
Some obtain innumerable incantations,

Make eloquent explanations without hindrance,

Recite pIOfOUHd and WOHdEl’ful VEISES,

Play and bathe in the pure pond of the Dharma,
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Or display the divine power to soar and fly
And freely go in and out of water or fire.

Such are the characteristics
Of the Tathagata’s Dharma wheel.

It is pure, unlimited, and inconceivable.

Making obeisance together,
We dedicate our lives

To the timely rolling

Of the Dharma wheel.

We make obeisance,
And submit ourselves to the Brahma voice.
We make obeisance and submit ourselves

To the causes, truths, and practices.

For uncountable past eons,

Through toil and suffering,

The World-Honored One has studied and practiced
All kinds of virtuous activities.

For the sake of human beings,

Heavenly beings, and dragon kings,

For all living beings everywhere,

He has given up all things hard to give up:

Goods and treasures,

Wife and child, country and palace.

Because of the Dharma

That is both for Buddhists and for non-Buddhists,

He was unsparing of himself and his possessions,
Giving his head, eyes,
Bones, and brain, everything,

As o[‘Ferings to people.
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He kept the buddhas’

Pure prohibitions

And never did any wrong,
Even at the cost of his own life.

Even though beaten
With swords or sticks,
Or cursed and insulted,

He never became angry.

Despite the abuse to his body for eons,
He never became weary or worn out.
He was at peace day and night,

And constantly meditating.

He studied all the ways of things,
With deep wisdom
Recognizing the capacities

Of living beings.

This is why,

Having obtained the power of freedom,
He became the Dharma king,

Free in the Dharma.

Again making obeisance all together,
We take refuge in the one

Who has done all difficule chings.



2. Dharma Prcaching

T THAT TIME Magniﬁcently Adorned Bodhisattva, the great
A)ne, with the eighty thousand bodhisattva great ones, finished
praising the Buddha with this verse and said to him in unison:
“World-Honored One, we, an assembly of eighty thousand bodhi-
sattvas, now want to ask you about the Tathagata’s Dharma, but wonder
whether the World-Honored One will hear us or not.”

The Buddha said to Magnificently Adorned Bodhisattva and the
eighty thousand bodhisattvas: “Good, good! You have known well,
good sons, that this is the time. What would you like to ask? Before long,
the Tathagata will enter complete nirvana. After nirvana, no one will
have any doubts. What is your question? I will answer it.”

Then Magnificently Adorned Bodhisattva with the eighty thousand
bodhisattvas said to the Buddha in unison: “World-Honored One, if
bodhisattva great ones want to attain supreme awakening quickly, what
gateway to the Dharma should they use? What gateway to the Dharma
leads bodhisattva great ones to attain supreme awakening quickly?”

The Buddha said to Magniﬁcently Adorned Bodhisattva and the
eighty thousand bodhisattvas: “Good sons, there is a unique gateway to
the Dharma that leads bodhisattvas to attain supreme awa](ening
quickly. Ifa bodhisattva learns this gateway to the Dharma, he will attain
supreme awakening.”

“World-Honored One, what is this gateway to the Dharma called?
What does it mean? How does a bodhisattva practice it?”

The Buddha replied: “Good sons, this unique gateway to the Dharma

is called innumerable meanings. A bodhisattva who wants to practice
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and study the gateway to the Dharma of innumerable meanings should
observe that all things were originally, will be, and are in themselves
empty and tranquil in nature and character; not large or small, not sub-
ject to arising or extinction, not fixed or movable, and neither advancing
nor retreating. Like empty space, they are non-dualistic.

“All living beings, however, make delusory distinctions: weighing
whether something is this or that; whether it is a gain or a loss. Bad
thoughts come to them, producing a variety of evil actions. They trans-
migrate within the six states undergoing all kinds ofsuﬂiering and harm,
from which they cannot escape during innumerable billions of eons.
Seeing this clearly, bodhisattva great ones cultivate sympathy and show
great kindness and compassion in the desire to extricate others from suf-
fering. What's more, they penetrate deeply into all things.

“In accord with the character of Dharma, all things emerge. In accord
with the character of Dharma, all things live. In accord with the charac-
ter of Dharma, all things change. In accord with the character of
Dharma, all things perish. In accord with the character of Dharma, bad
things emerge. In accord with the character of Dharma, good things
emerge, live, change, and perish. Bodhisattvas, observing these four
modes and being thoroughly familiar with them from one end to the
other, should next observe clearly that none of these things continues to
live even for a moment, but emerges and perishes every moment, each
emerging, living, changing, and perishing in an instant.

“After seeing this, the abilities, natures, and desires of living beings can
be seen. As natures and desires are innumerable, sermons are innumer-
able, and as sermons are innumerable, meanings are innumerable. The
innumerable meanings emerge from one Dharma. This one Dharma is
characterless. Accordingly, this characterlessness manifests all characters,
Neither having character nor being characterless is called true character.

“The compassion that bodhisattva great ones display after dwelling at
peace in this true character of reality is clear and not in vain. Ti’ley are
truly capable of relieving living beings from suffering. Having given
them relief from suﬂ.ering, they teach the Dharma again, deiighting all
living beings.

“Good sons, ifa bodhisattva practices well the gateway to the Dharma
of innumerable meanings in this way, the bodhisattva will for certain

attain supreme awakening soon.
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“Good sons, such a profound and unexcelled Great Vehicle Sutra of
Innumerable Meanings is truly correct in logic, unsurpassed in value,
and protected by the buddhas of the past, present, and future. A host of
demonic ways cannot damage it, nor can any wrong view of life and
death defeat or destroy it.

“Therefore, good sons, bodhisattva great ones, if you want to attain
unexcelled awakening quickly, you should practice and study the pro-
found, unexcelled Great Vehicle Sutra of Innumerable Meanings.”

At that time Magniﬁcently Adorned Bodhisattva spoke once again to
the Buddha: “World-Honored One, the Dharma preached by the World-
Honored One is inconceivable. The ability and nature of living beings is
also inconceivable. And the gateway to the Dharma of emancipation is
also inconceivable. Though we no longer have doubts about any of the
Dharma preached by the Buddha, out of fear that various 1iving beings
will be perplexed, we repeatedly ask the World-Honored One about it.

“For the more than forty years since the Tathagata attained the Way,
for the sake of the living you have continued to preach—the meaning of
the four modes of all things, the meaning of suffering, the meaning of
emptiness, of impermanence, of no enduring self, the absence of great-
ness, the absence of pettiness, non-arising, non-extinction, one charac-
ter, absence of character, Dharma nature, Dharma character, being
originally empty and quiet, non-coming, non-going, non-appearing,
and non-disappearing,

“Those who have heard it have obtained the warm Dharma, the high-
est Dharma, the best Dharma in the world. They have obtained fruits of
a stream-enterer, fruits of being a once-returner, fruits of being a non-
returner, fruits of being an arhat, and the pratyekabuddha way. They
have aspired to become awakened. They have ascended the first stage,
the second stage, and the third stage, and reached the tenth stage.

“In what sense is what you preached in the past, the meaning of all the
buddhas, different from what you preach today? One hears that if
bodhisattvas practice only the profound and unexcelled Great Vehicle
Sutra of Innumerable Meanings, without fail they will soon attain unex-
celled awakening. Is that true? Please, World-Honored One, out of com-
passion and pity for all, analyze this for the sake of living beings
everywhere, and leave no doubt in the minds of all those in the present
and furure who hear the Dharma.”
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Then the Buddha said to Great Adornment Bodhisattva: “Good,
good! Great and good son, you have raised good questions for the
Tathagata about the subtle and wonderful meaning of the profound and
unexcelled Great Vehicle. You should know that you will greatly enrich
many, pleasing human and heavenly beings, and relieving living beings
from suffering. This is the truth of great compassion, a truth that is not
in vain. For this reason you will surely and quickly attain unexcelled
awakening. You will also enable all living beings in the present and
future to accomplish unexcelled awakening.

“Good sons, after sitting upright for six years under the bodhi tree at
the place of the Way, I could attain supreme awakening. With the eyes
of a buddha I could understand that not all the teachings could be pro-
claimed. Why was that? I knew that the natures and the desires of living
beings were not the same. As their natures and their desires were not the
same, I taught the Dharma in various ways. I used the power of skillful
means to teach the Dharma in various ways. And after more than forty
years the truth has not yet been revealed. This is why there are differ-
ences in the way living beings take the Way and why they do not attain
unexcelled awakening quickly.

“Good sons, the Dharma is like water that washes away dirt. Just as the
water in a well, a pond, a stream, a river, a valley, a ditch, or a great sea is
equally effective in washing away all kinds of dirt, so Dharma water
effectively washes away the filth thac afflicts living beings.

“Good sons, the nature of water is the same, but a stream, a river, a
well, a pond, a valley stream, a ditch, and a great sea are distinct and dif-
ferent from each other. The nature of the Dharma is like this. There is
equal effectiveness and no differentiation in washing away the waste of
afflictions, but the three teachings, the four fruits, and the two ways are
not one and the same.

“Good sons, though the water washes equally well, a well is not a
pond, a pond is not a stream or a river, and a va]ley stream or a ditch is
not a sea. Just as the Tathagata, the world’s hero, is free in the Dharma,
all of the teachings in his sermons are like this. Though early, middle,
and late teachings equally wash away the delusions of living beings, the
beginning is not the middle, and the middle is not the end. Teachings at
the beginning, in the middle, and at the end are the same in expression

but different in meaning,



DHARMA PREACHING 37

“Good sons, after leaving the king of trees, when I turned the Dharma
wheel of the four truths for the five men at Deer Park in Varanasi,
Ajnata-Kaundinya and the others, I taught that all things are originally
empty and calm, ceaselessly changing, arising and perishing in an
instant.

“When I spoke in various places during the middle period, proclaim-
ing the twelve causes and conditions and the six transcendental practices
for monks and the group of bodhisattvas, I also taught that all things are
originally empty and calm, ceaselessly changing, arising and perishing in
an instant.

“Now, preaching the Great Vehicle Sutra of Innumerable Meanings, I
also teach that all things are originally empty and calm, ceaselessly
changing, arising and perishing in an instant.

“Good sons, this is why the teachings at the beginning, in the middle,
and at the end are the same in expression but different in meaning. Since
the meaning is different, so too the understandings of living beings dif-
fer. And since understandings differ, so too attainments of the Dharma,
of its fruits, and of the Way differ.

“Good sons, at the beginning, though I taught the four truths for
those who sought to be shravakas, eight million heavenly beings came
down to hear the Dharma and aspired to become awakened. In the mid-
dle, though I preached the profound twelve causes and conditions in
various places for those who sought to be pratyekabuddhas, innumer-
able living beings aspired to become awakened or continue as shravakas.
Next, though I proclaimed over many econs the practice of bodhisattvas
by teaching the equality of the twelve literary forms of the Great Wis-
dom Sutra, and the vast Flower Garland Sutra, hundreds of thousands of
monks, tens of thousands of millions of human and heavenly beings, and
innumerable other Iiving beings could remain as stream-enterers, once-
returners, non-returners, or arhats in the Dharma of causes and condi-
tions appropriate for pratyekabuddhas.

“Good sons, for this reason, it is known that while the teaching is the
same, the meanings differ. Since the meanings differ, so too the under-
standings of living beings differ. And since understandings differ, so too
attainments of the Dharma, of its fruits, and of the Way differ. Thus,
good sons, from when I attained the Way and stood to teach the
Dharma for the first time until I proclaimed the Great Vehicle Sutra of
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Innumerable Meanings today, | have never ceased preaching about suf-
fering, emptiness, impermanence, no enduring self, the absence of
greatness, the absence of pettiness, original non-arising, present non-
extinction, one character, absence of character, Dharma character,
Dharma nature, non-coming, non-going, and the four modes by which
all the living are driven.

“Good sons, this is why all buddhas everywhere respond to the vari-
ety of voices without a forked tongue and with one sound. Though each
has only one body, they show bodies as innumerable and numberless as
the sands of hundreds of thousands of millions of billions of Ganges. In
each body, they display a number of similar types, countless as the sands
of hundreds of thousands of millions of billions of Ganges. And in each
type, they show forms as countless as the sands of hundreds of thousands
of millions of billions of Ganges.

“Good sons, accordingly, this is the inconceivable and profound
sphere of all the buddhas. The two vehicles cannot comprehend it, and
even bodhisattvas at the tenth stage cannot reach it. Only among bud-
dhas can it be fathomed well.

“Good sons, this is why I teach that the wonderful, profound, and
unexcelled Great Vehicle Sutra of Innumerable Meanings is truly correct
in logic, unsurpassed in value, and protected by the buddhas of the past,
present, and future. No demonic or non-Buddhist ways can damage it,
nor can any wrong view of life and death defeat or destroy it.

“Therefore, bodhisattva great ones, if you want to attain unexcelled
awakening quickly, you should practice and study the profound, unex-
celled Great Vehicle Sutra of Innumerable Meanings.”

After the Buddha had finished teaching this, the three-thousand
great thousandfold world trembled and shook in six ways, various kinds
of heavenly flowers, such as the blue lotus, water lily, and white lotus,
spontaneously rained down from the sky, and innumerable kinds of
heavenly perfumes, robes, garlands, and priceless treasures also rained
and came rolling down from the upper sky and were offered to the Bud-
dha, the many bodhisattvas and shravakas, and to the great assembly.
Heavenly trunks and bowls and other vessels filled with all sorts of
heavenly delicacies and heavenly banners, flags, canopies, and musical

instruments were everywhere, and heavenly music played in praise of

the Buddha.
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Also the Buddha-worlds in the eastern direction, as many as the sands
of the Ganges, trembled and shook in the six ways. Heavenly flowers,
incense, robes, garlands, and priceless treasures, heavenly trunks, bowls
with all sorts of heavenly delicacies, heavenly banners, flags, canopies,
and wonderful musical instruments rained down. And heavenly music
was played in praise of those buddhas, those bodhisattvas and shravakas,
and great assemblies. The same thing happened in the southern, west-
ern, and northern directions, in the four intermediate directions, and in
the up and down directions.

At this time, thirty-two thousand bodhisattva great ones in the
assembly reached the state of concentration of Innumerable Meanings.
Thirty-four thousand bodhisattva great ones gained entrance through
the gateway of countless and unquantifiable incantations and turned the
never-retreating Dharma wheel of all of the buddhas of the three worlds.

When all the monks and nuns, laymen and laywomen, heavenly
beings, dragons, satyrs, centaurs, asuras, griffins, chimeras, pythons,
great wheel-turning kings, minor wheel-turning kings, kings of the sil-
ver wheel, the iron wheel, and other wheels, kings and princes, minis-
ters and people, lords and ladies, great elders, and a hundred thousand
kinds of followers together heard the Buddha Tathagata teach this
sutra, they obtained the warm Dharma, the highest Dharma, the best
Dharma in the world, the fruits of a stream-enterer, the fruits of a once-
returner, the fruits of a non-recurner, the fruits of an arhat, and the
fruits of a pratyekabuddha. Furthermore, they attained a bodhisattva’s
stable state of non-arising, acquired one incantation, two incantations,
three incantations, four incantations, five, six, seven, eight, nine, ten
incantations, a hundred thousand millions of billions of incantations,
myriads of incantations as innumerable as the sands of the Ganges, and
they all came to turn well the never-retreating Dharma wheel. Unquan-

tifiable numbers of living beings aspired to supreme awakening.
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3. Ten Blcssings

T THAT TIME the bodhisattva great one Magnificently Adorned
Aaid again to the Buddha: “World-Honored One, the World-
Honored One has taught this fine and wonderful, profound
and unsurpassed Great Vehicle Sutra of Innumerable Meanings. It is
truly profound, profound, profound! Why? In this assembly, all the
bodhisattva great ones, all the four groups, the heavenly beings, dragons,
demons and spirits, kings and ordinary citizens, all living beings, hearing
this profound and unexcelled Great Vehicle Sutra of Innumerable
Meanings, never fail to obtain entrance to incantations, the three teach-
ings, the four fruits, and the aspiration for awakening. It should be
known that this Dharma is truly correct in logic, unsurpassed in value,
and protected by the buddhas of the past, present, and future. A host of
demonic ways cannot damage it, nor can any wrong view of life and
death defeart or destroy it.
“Why is this? Because to hear it just once is to embrace all the teachings.
If any living beings can hear this sutra, they will acquire great benefits.
“Why is this? If anyone practices it well, they will quickly and with-
out fail attain unexcelled awakening. If livings being cannot hear it, you
should know that they lose great benefits. Even after the passing of innu-
merable, unlimited, inconceivable, countless cons, they will never be
able to reach unexcelled awakening.
“Why? Because they do not know the great direct way to awakening,
their way will be steep and very difhicult.
“World-Honored One, this sutra is inconceivable. Our only wish is that
out of compassion and pity for all people you fully explain the profound
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and inconceivable matters of this sutra. World-Honored One, from
where does this sutra come? Where is it headed? Where will it live? Hav-
ing such innumerable blessings and amazing powers, how does this sutra
enable people to attain supreme awakening quickly?”

Then the World-Honored One spoke to Magnificently Adorned
Bodhisattva, the great one: “Good, good, my good son! It is so, just as
you say. Good son, this sutra that I teach is profound, profound, truly
profound. Why? Because it enables people to attain unexcelled awaken-
ing quickly; because hearing it just once they retain all the teachings;
because it brings great enrichment to all the living; because those who
practice the great direct way do not encounter great difficulties.

“Good son, you ask where this sutra comes from, where is it headed,
and where it will live. Now you should listen carefully. Good son, this
sutra originally comes from the home of all the buddhas, goes toward the
aspiration for awakening of all the living, and lives wherever bodhi-
sattvas practice. Good son, this sutra comes like this, goes like this, and
lives like this. Thus, having such innumerable blessings and amazing
powers, this sutra enables people to attain unexcelled awakening quickly.

“Good son, would you rather hear how this sutra has ten amazing
powers of blessing or not?”

Magnificently Adorned Bodhisattva said: “We want to hear!”

The Buddha said: “Good sons, first, this sutra leads a not-yet-
awakened bodhisattva to aspire to awakening, leads one without human
kindness to aspire to kindness, leads one with a murderous heart to
aspire to great compassion, leads one who is jealous to aspire to respond
with joy, leads one with attachments to aspire to impartiality, leads one
who is greedy to aspire to generosity, leads one who is full of arrogance
to aspire to be moral, leads one who is angry to aspire to patience, leads
one who is lazy to aspire to perseverance, leads one who is distracted to
aspire to meditation, leads one who is ignorant to aspire to wisdom,
leads one who lacks concern for saving others to aspire to saving others,
leads one who commits the ten evils to aspire to do ten good things,
leads one who is willful to aspire to let things be, leads one who is prone
to backsliding to aspire to never retreat, leads one who commits fauley
acts to aspire to being faultless, and leads one who suffers from afflictions
to aspire to detachment. Good sons, this is called the first amazing

power of blessing of this sutra.
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“Good sons, the second inconceivable power of blessing of this sutra
is this: if living beings can hear this sutra even once, even only one verse
or phrase, they will master a hundred thousand myriad meanings. Yet in
an innumerable number of eons they will not be able to explain the
Dharma they received and embraced. Why is this? It is because the
meanings of this sutra are innumerable.

“Good sons, suppose that from one seed a hundred million seeds
grow, and from each of those hundred million seeds another hundred
million seeds grow, and this is repeated so that the seeds become innu-
merable. This sutra is like this. From one teaching a hundred thousand
meanings grow, and from each of these hundred thousand meanings a
hundred million meanings grow, and this is repeated so that the mean-
ings become unlimited and innumerable. This being the case, this sutra
is called Innumerable Meanings. Good sons, this is called the second
amazing power of blessing of this sutra.

“Good sons, the third inconceivable power of blessing of this sutra is
this: if living beings can hear this sutra even once, even only one verse or
phrase, they will master a hundred thousand myriad meanings. Even
though they still have afHlictions, it will be as if they do not. Even though
they move through birth and death, they will not know fear. They will
have compassion and sympathy for all the living. They will be brave in
following all the teachings.

“Just as a powerful man can easily shoulder and hold heavy things,
the same is true of anyone who embraces this sutra. They can bear well
the heavy treasure of unexcelled awakening and carry the living out of
the way of birth and death on their backs. Even though they cannot
yet save themselves, they will be able to save others. Just as the captain
of a ferry who has to rest on this shore due to serious illness and inabil-
ity to control his four limbs can cross over with a good solid ship that
has everything needed to cross over to the other shore, one who
embraces this sutra, though staying on this shore ofignorance, old age,
and death due to the hundred and cight kinds of serious bodily ill-
nesses with which he is afflicted in the five states of existence, can be
saved from birth and death through practicing this powerful Great
Vehicle Sutra of Innumerable Meanings as it is taught, saving living
beings. Good sons, this is called the third amazing power ofblessing of
this sutra.
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“Good sons, the fourth inconceivable power of blessing of this sutra is
this: iFliving beings can hear this sutra even once, even only one verse or
phrase, they will become brave, and, even though they cannot yet save
themselves, they will save others. Together with bodhisatevas they will
become part of the entourage of the buddha-tathagatas, who will always
preach the Dharma to them. Hearing it, they will receive and embrace
the Dharma in accord with their capacities and never oppose it. More-
over, they will teach it for people everywhere as occasion demands.

“Good sons, suppose a king and his wife have a new prince. After a
day, two days, or seven days, or a month, two months, or seven months,
or after he becomes a year old, or two, or seven years old, even though he
would not yet manage national affairs, he would come to be revered by
people and become a companion of the sons of great kings. With total
affection, the king and his wife will always want to stay and talk with
him. Why is this? It is because he is small and innocent. Good sons, one
who embraces this sutra is also like this. The Buddha is the king; this
sutra is his wife; their coming together results in the birth of their child,
a bodhisattva.

“If a bodhisattva can hear this sutra, even one phrase or verse, once,
twice, ten times, a hundred times, a thousand or ten thousand times, a mil-
lion or ten million times, or an unquantifiable, innumerable number of
times, like the number of sands of the Ganges, though notyet able to real-
ize ultimate truth, or shake the three-thousand great thousandfold world,
or turn the great Dharma wheel with a thunderous buddha-voice, this
bodhisateva will be admired by all the four groups and the eight guardians
of Buddhism, and great bodhisattvas will be in his entourage. Entering
deeply into the secret Dharma of the buddhas, he will explain it without
errors or mistakes. He will always be protected by the buddhas and espe-
cial[y showered with affection, because he is a beginner in ]earning. Good
sons, this is called the fourth amazing power of blessing of this sutra.

“Good sons, the fifth inconceivable power ofblessing of this sutra is
this: if good sons or good daughters, either during the Buddha’s lifetime
or after his extinction, receive and embrace, read, recite, and copy this
profound and unexcelled Great Vehicle Sutra of Innumerable Meanings,
even though they still have attachments and afflictions and have not dis-
tanced themselves from affairs ofordinary men, they will reveal the way

of great bodhisattvas. Extending a day to a hundred eons or shortening
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a hundred cons to a day, bringing joy to other living beings, they will
convince them. Good sons, these good sons or good daughters are just
like the son of a dragon who can make clouds appear and cause rain to
fall seven days after he is born. Good sons, this is called the fifth amaz-
ing power of blessing of this sutra.

“Good sons, the sixth inconceivable power of blessing of this sutra is
this: ifgood sons or good daughters, either during the Buddha’s lifetime
or after his extinction, receive and embrace, read and recite this sutra,
even though they still have afflictions, they will teach the Dharma to liv-
ing beings, separating them from afflictions oflife and death and enabling
them to cut off all suffering. After hearing it, living beings will put it into
practice, and become no different from the Buddha-Tathagata with
respect to the blessings of the Dharma, the blessings of the fruit, and the
blessings of the Way.

“Suppose a king, due to travel or being ill, leaves the management of
the affairs of the country to a prince, though the prince is only a child.
Then the prince, by order of the great king, will lead all the government
officials according to the Dharma and propagate good policies, so that
every citizen of the country follows his orders exactly, as if the king him-
self were governing,.

“Itis the same with good sons or good daughters embracing this sutra.
During the Buddha’s lifetime or after his extinction, even though they
themselves cannot yet live in the first stage of immobility, these good
sons will teach and promulgate the Dharma as the Buddha did, and if
living beings, hearing them, practice it wholeheartedly, they will cut off
afflictions and attain the blessings of the Dharma, the blessings of the
fruit, and the blessings of the Way. Good sons, this is called the sixth
amazing power of blessing of this sutra.

“Good sons, the seventh inconceivable power ofblessing of this sutra
is this: if good sons or good daughters are able to hear this sutra either
during the Buddha’s lifetime or after his extinction, and rejoice, have
faith, and gain an unprecedented consciousness; if they receive and
embrace, read, recite, copy, and explain the sutra, and practice it as it
teaches; if they aspire to become awakened; if they cause all good roots
to sprout, show great compassion, and want to relieve all living beings of
suﬂwering; though they will not yet be able to follow the six transcen-

dental practices, these practices will come naturally to them and they
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will attain acceptance of the non-arising of all things, life and death as
afflictions will be instantly destroyed for them, and they will rise to the
seventh level of bodhisarttvas.

“Suppose a vigorous man tries to destroy an enemy for his king, and
after the enemy has been destroyed, with great joy, the king gives him
half the kingdom as a prize. Good sons or good daughters who embrace
this sutra are like this. They are the most vigorous of all who practice the
Dharma. They attain the Dharma-treasure of the six practices even
though they are not consciously seeking it. The enemy of death and life
will be destroyed naturally, and with the prize of an estate they will be
made comfortable, realizing that the treasure of half a buddha-land is
the assurance of no birth. Good sons, this is called the seventh amazing
power of blessing of this sutra.

“Good sons, the eighth inconceivable power ofblessing of this sutra is
this: if good sons or good daughters, either during the Buddha’s lifetime
or after his extinction, find anyone who has received this sutra, they will
make them revere and believe it exactly as if they saw the body of the
Buddha, cherish and enjoy it, receive and embrace, read and recite, copy,
and honor this sutra, follow and practice it according to the Dharma,
ﬁrmly observing morality and endurance. At the same time, they will
practice generosity and be deeply compassionate. And they will every-
where teach this unexcelled Great Vehicle Sutra of Innumerable Mean-
ings for the sake of people.

“If anyone for a long time does not at all recognize sin or blessedness,
they will be shown this sutra, and with all sorts of skillful means be firmly
led to have faith in it. Through the power of this sutra, their faith will be
aroused and they will convert suddenly. After having their faith aroused,
they will bravely persevere, acquiring the virtues and powers of this sutra,
and attaining the Way and its fruit. In this way, thmugh the blessing of
having undergone transformation, these good sons or good daughters, in
their male and female bodies, will attain acceptance of the non-arising of
all things, reach the upper stage, and, with bodhisattvas as their atten-
dants, lead living beings quickly to fulfillment, purify buddha-lands, and
soon attain unexcelled awakening. Good sons, this is called the eighth
amazing power of blessing of this sutra.

“Good sons, the ninth inconceivable power of blessing of this sutra is

this: if good sons or good daughters, receiving this sutra either during the
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Buddha’s lifetime or after his extinction, dance for joy, attain the unprece-
dented, receive and embrace, read and recite, copy and make of'Ferings to
this sutra, and everywhere explain its meaning through analysis for the
sake of living beings, they will instantly destroy the heavy hindrance of
sins resulting from actions in the past and become purified. They will
acquire great eloquence, gradually take on the marks of transcendental
practices, attain various concentrations, including Very courageous con-
centrations, enter the great gateway of incantations, and rise to the upper
stage quickiy through the power of diligent perseverance. They will be
embodied everywhere in all the lands of the ten directions and will save
and free all the living beings who suffer greatly in the twenty-five states of
existence. Such power can be seen in this sutra. Good sons, this is called
the ninth amazing power of blessing of this sutra.

“Good sons, the tenth inconceivable power ofbiessing of this sutra is
this: if good sons or good daughters, receiving this sutra either during
the Buddha’s lifetime or after his extinction, greatly rejoice from experi-
encing such an unprecedented thing, receive and embrace, read and
recite, copy, and make offerings to this sutra on their own accord, prac-
tice as it teaches, and also lead many monks and laypeople to receive and
embrace, read and recite, copy, and make offerings to this sutra, expiain
it, and practice it in accord with the Dharma, because of their powers of
leading others to the practice of this sutra and to attaining the Way and
its fruits, done through the power of working good-heartedly to trans-
form others, all these good sons or good daughters in their bodies will be
able to pursue innumerable teachings about incantation. As common
people, from the beginning they will naturally make innumerable count-
less great vows and oaths, and deeply aspire to fulfill them in order to
save all living beings. They will realize great compassion, thoroughly
relieve the su{fering ofiiving beings, gather many good roots, and abun-
dantly benefit all. They will extend the abundance of the Dharma and
give water to the withered and del’iydrated. They will generously give liv-
ing beings the medicine of the Dharma, setting them all at case, gradu-
ally elevating their views to live at the stage of the Dharma cloud. They
will spread benevolence widely, always being kind and leading the living
who suffer into the track of the Way. These people will be able to attain
supreme awakening before long. Good sons, this is called the tenth

amazing power of blessing of this sutra.
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“Good sons, such an unexcelled Great Vehicle Sutra of Innumerable
Meanings has extremely great divine power and is unsurpassed in value.
It leads all the common people to attain sacred fruit, and forever frees
them from life and death. This is why this sutra is called Innumerable
Meanings. It makes the tree of blessings grow, prosper, and flourish, and
it leads all the living, while at the stage of common people, to have innu-
merable buds of the way of all the bodhisattvas. Therefore this sutra is
called ‘the inconceivable power of blessings.”

At that time the bodhisattva great one Magniﬁcently Adorned, with
the eighty thousand bodhisattva great ones, said to the Buddha in uni-
son: “World-Honored One, the profound, wonderful, and unexcelled
Great Vehicle Sutra of Innumerable Meanings preached by the Buddha
is truly correct in logic, unsurpassed in value, and protected by the bud-
dhas of the past, present, and future. It is not open to the whole swarm
of demonic ways, nor can it be hurt by any of the mass of wrong views of
life and death. This is why this sutra has ten such powers of amazing
blessings. It is enormously beneficial for innumerable living beings,
enabling all bodhisattva great ones to attain the contemplation of innu-
merable meanings, a million teachings about incantation, all the stages
and forbearance of a bodhisattva, or to obtain evidence of the four fruits
of the way of pratyekabuddhas and arhats. Out of compassion for us, the
World-Honored One taught such a Dharma willingly, enabling us to
obtain the great benefits of the Dharma. This is very unusual, unprece-
dented. It is difhicult to repay the compassionate grace of the World-
Honored One.”

With these words, the three-thousand great thousandfold world
trembled and shook in the six ways, various kinds of heavenly flowers,
such as the blue lotus, red lotus, water lily, and white lotus, rained down
again from the upper sky, and innumerable kinds ofheavenly perfumes,
robes, garlands, and priceless treasures also rained and came rolling
down from the upper sky and were offered to the Buddha, the many
bodhisattvas and shravakas, and to the great assembly. Heavenly trunks
and bowls and other vessels filled with all sorts of heavenly delicacies
naturally satisfied anyone who saw them or smelled them. Heavenly
banners, flags, canopies, and musical instruments were everywhere, and

hcavenly music played in praise of the Buddha.



TEN BLESSINGS 49

The Buddha-worlds in the eastern direction, as many as the sands of
the Ganges, trembled and shook in six ways. Heavenly flowers, incense,
robes, garlands, and priceless treasures rained down. Heavenly trunks
and bowls, with all sorts of heavenly delicacies, naturally satisfied anyone
who saw them or smelled them. Heavenly banners, flags, canopies, and
wonderful musical instruments were everywhere, and heavenly music
played in praise of those buddhas, those bodhisattvas and shravakas, and
great assemblies. The same thing happened in the southern, western,
and northern regions, in the four intermediate directions, and in the up
and down directions.

At that time, the Buddha spoke to the great one Magnificently
Adorned Bodhisattva and the other eighty thousand bodhisattva great
ones: “You should deeply respect this sutra, practice it as the Dharma,
transform everyone eve[ywhere with it, and continue to diligently
promulgate it. You should protect it carefully day and night, enabling
the living to obtain the benefits of the Dharma. This is truly great kind-
ness and great compassion. Using the divine power of your vows, you
should protect this sutra and not let anyone put doubts or other obsta-
cles in its way. Then you should have it practiced widely in Jambudvipa,
and have all the living observe, read, recite, copy, and make offerings to
it without fail. Because of this, you will be able to attain supreme awak-
ening quickly”

At this time Magnificently Adorned Bodhisattva, the great one, and
the eighty thousand bodhisattva great ones rose from their seats, went
up to the Buddha, prostrated themselves at his feet, circled around him
a hundred thousand times, and then, kneeling before him, said to the
Buddha with one voice: “World-Honored One, we are pleased to have
received the World-Honored One’s compassion. This profound, won-
derful, and unexcelled Great Vehicle Sutra of Innumerable Meanings
has been taught for us. Respectfully following the Buddha’s instructions,
after the Tathagata’s extinction we will promu]gate this sutra every-
where, enabling all to receive and embrace, read and recite, copy, and
make oﬁerings to it. Please don’t be worried! By the power of our vow,
we will enable all the living to see and hear, read and recite, copy, and
make offerings to this sutra. They will acquire the powerful, divine hap-

piness of this sutra.”
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l. Introduction

This is what [ heard.

T ONE TIME the Buddha was staying at Rajagriha on Holy Eagle

Al’eak with a large group of great monks, twelve thousand in all.

All of them were arhats, without faults, free from afflictions, self-
developed, emancipated from all bonds of existence, and mentally free.

They included Ajnata-Kaundinya, Maha-Kashyapa, Uruvilva-
Kashyapa, Gaya-Kashyapa, Nadi-Kashyapa, Shariputra, Maha-
Maudgalyayana, Maha-Katyayana, Aniruddha, Kapphina, Gavampati,
Revata, Pilindavatsa, Bakkula, Maha-Kausthila, Nanda, Sundarananda,
Purna son of Maitrayani, Subhuti, Ananda, and Rahula. Such great
arhats are all well known to everyone. In addition there were two thou-
sand others, some in training and some no longer in training.

The nun Mahaprajapati was there with six thousand followers, and
the nun Yashodhara, the mother of Rahula, with her followers.

There were eighty thousand bodhisattvas, great ones, all free from
backsliding in the pursuit of supreme awakening. All of them had mas-
tered incantations, taught with delight and eloquence, had turned the
irreversible Dharma wheel, made of‘f‘erings to countless hundreds of
thousands of buddhas, planted many roots of virtue, and were always
being praised by buddhas. Having trained themselves in compassion,
they could enter into Buddha-wisdom, deeply understand great wis-
dom, and reach the other shore. Their fame had spread to innumerable
worlds. And they were able to liberate innumerable hundreds of thou-

sands of living beings.
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They included Manjushri Bodhisattva, Regarder of the Cries of the
World Bodhisattva, Great Strength Bodhisattva, Constant Effort
Bodhisattva, Never Resting Bodhisattva, Jeweled Palm Bodhisattva,
Medicine King Bodhisattva, Bold Almsgiver Bodhisattva, Jeweled
Moon Bodhisattva, Moon Light Bodhisattva, Full Moon Bodhi-
sattva, Great Power Bodhisattva, Immeasurable Power Bodhisattva,
Above the Threefold World Bodhisattva, Bhadrapala Bodhisattva,
Maitreya Bodhisattva, Accumulated Jewels Bodhisattva, and Guid-
ance Bodhisattva. In all, eighty thousand such bodhisattva great ones
were there.

Also there at that time were Indra, king of the gods, with his follow-
ing of twenty thousand children of heaven; plus the children of heaven
Rare Moon, Universal Fragrance, and Jewel Light, and the four great
kings of heaven with their following of ten thousand children of heaven.
There were the children of heaven Freedom and Great Freedom, fol-
lowed by thirty thousand children of heaven. Brahma, king of heaven
and lord of this world, was there, as was Great Brahma Shikhin, Great
Brahma Bright Radiance, and others, along with their following of
twelve thousand children of heaven.

There also were the eight dragon kings: Nanda Dragon King, Upa-
nanda Dragon King, Sagara Dragon King, Vasuki Dragon King, Tak-
shaka Dragon King, Anavatapta Dragon King, Manasvin Dragon
King, and Utpalaka Dragon King, each with several hundred thousand
followers.

There were four chimera kings: Dharma Chimera King, Wonderful
Dharma Chimera King, Great Dharma Chimera King, and Uphold-
ing the Dharma Chimera King, each with several hundred thousand
followers,

In addition there were four centaur kings: Pleasant Centaur King,
Pleasant Sound Centaur King, Beautiful Centaur King, and Beautiful
Sound Centaur King, each with several hundred thousand followers.

There were four asura kings: Balin Asura King, Kharaskandha Asura
King, Vemacitrin Asura King, and Rahu Asura King, each with several
hundred thousand followers.

Four griffin kings were also there: Great Dignity and Virtue Griffin
King, Great Body Griffin King, Great Fullness Griffin King, and Thus
Willed Grifhn King, each with several hundred thousand followers.
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And King Ajatashatru, son of Vaidehi, with several hundred thousand
followers was there.

Each prostrated himself at the Buddha’s feet, then withdrew and sat
to one side.

At that time the World-Honored One, surrounded by the four
groups, was given offerings, revered, honored, and praised. For the sake
of all the bodhisattvas, he taught the Great Vehicle Sutra called Innu-
merable Meanings, the Dharma by which bodhisattvas are taught and
which buddhas watch over and keep always in mind.

Having taught this sutra, sitting cross-legged, the Buddha entered the
state of concentration called the place of innumerable meanings, in
which his body and mind were completely motionless. Then mandar-
ava, great mandarava, manjushaka, and great manjushaka flowers rained
down from the sky on the Buddha and the entire assembly, while the
whole Buddha-world trembled and shook in six ways.

Then the whole congregation—monks and nuns, laymen and lay-
women, gods, dragons, satyrs, centaurs, asuras, griffins, chimeras, py-
thons, humans, and nonhumans, as well as minor kings and the wheel-
turning saintly kings—astonished because this had never happened
before, with palms together and with complete attention, joyously
looked up at the Buddha.

From the tuft of white hair between his eyebrows, one of his charac-
teristic features, the Buddha emitted a beam oflight, illuminating eight-
een thousand worlds in the east, so that there was nowhere that it did
not reach, down to the lowest purgatory and up to Akanishtha, the
highest heaven.

In those worlds, all the living beings in the six states could be seen.
Likewise the buddhas existing at present in those lands could be seen,
and the sutra teachings those buddhas were preaching could be heard.
Monks and nuns, laymen and laywomen, who had attained the Way
through practice, could also be seen. Further, one could see bodhi-
sattvas, the great ones, walking the bodhisattva way due to various causes
and conditions, with various degrees of faith and understanding, and in
various forms. Likewise buddhas who had entered complete nirvana
could be seen. And one could see there stupas made of the seven pre-
cious materials, stupas that had been built to hold the remains of these
buddhas after they had entered complete nirvana.



56 THE SUTRA OF THE LOTUS FLOWER OF THE WONDERFUL DHARMA

Then Maitreya Bodhisattva thought: “Now the World-Honored
One has displayed a marvelous sign. But what is the cause or reason for
this auspicious sign? Now that the Buddha, the World-Honored One,
has entered into concentration, whom can I ask about such inconceiv-
able and unprecedented wonders? And who will be able to answer?”
Then he thought: “Here is Manjushri, the son of the Dharma-king, who
has been in close contact with, and made oﬁerings to, innumerable bud-
dhas in the past. Surely, he must already have witnessed such rare signs
as these. T will ask him.”

Then the monks and nuns, laymen and laywomen, and all the gods,
dragons, demon-gods, and others thought: “Whom shall we ask about
this shining spiritual sign from the Buddha?”

Then Maitreya Bodhisattva, wanting to resolve his own doubts and
seeing what was on the minds of the four groups of the assembly—the
monks, and nuns, laymen and laywomen—as well as the gods, dragons,
demon-gods, and others, asked Manjushri: “What is the reason for this
auspicious and spiritual sign, emitting such a great, bright beam of light,
illuminating the eighteen thousand eastern lands, revealing in detail the
splendor of those Buddha-worlds?”

Then Maitreya Bodhisattva, wanting to say what he meant once

again, asked in verse:

Manjushri,

From the tuft of white hair between his eyebrows
Why does our leader and teacher

Radiate so great a light in all directions?

The rain of mandarava
And manjushaka flowers
And fragrant breezes of sandalwood

Delight us all.

For this reason

The carth became splendid and pure,
And this whole world

Trembled and shook in six different ways.
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Male and female servants,
Carriages and chariots,
Hand-drawn carriages

And palanquins adorned with jewels.

They give all these alms with joy.
Turning toward the Buddha way,
They seek to attain this vehicle,

One supreme in the threefold world and praised by buddhas.

There are also bodhisattvas
Who give precious four-horse carriages
With railings and ornate canopies

Adorning their sides and tops.

Also I 'see bodhisattvas

Who give their own flesh, hands and feet,
And their wives and children,

In order to pursue the unexcelled way.

Further, I see bodhisattvas

Who cheerfully and gladly give as alms

Their own heads and eyes, bodies and limbs,
In order to pursue the wisdom of the Buddha.

Manjushri,
I see various kings
Going to visit the buddhas

To ask ab()ut [I’]C UHEXCCHEd way.

Then they abandon their pleasant lands,
Palaces, ministers, and female servants,
And, shaving their beards and heads,
Put on the robes of the Dharma.

I also see bodhisattvas
Who become monks

59
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Livingalone in quiet seclusion,

Enjoying the reciting of sutras.

And I see bodhisattvas
Who with perseverance and zeal
Go deep into the mountains

To ponder over the Buddha way.

I also see them renouncing desires,
Always living in empty, quiet places,
Profoundly cultivating meditation
And obraining the five divine powers.

Further, I see bodhisattvas

Peacefully meditating with palms together,
With tens of millions of stanzas

Praising the king of the Dharma.

Again, I see bodhisattvas,

Profound in wisdom and firm in will,

Able to question the buddhas

And receive and retain everything they hear.

And I see children of the Buddha,

Perfect in meditation and wisdom,

With innumerable illustrations

Preaching the Dharma for the multitudes.

Teaching the Dharma with joy and de]ight,
They transform people into bodhisattvas,
Destroying the army of the devil,

And beating the Dharma drum.

I also see bodhisattvas

Who are calm and silent.

Though honored by gods and dragons,
They take no joy in that.
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Again, I see bodhisattvas

Who dwell in forests and emit a light

That saves sufferers in purgatories

And enables them to enter the Buddha way.

I also see children of the Buddha
Who never sleep

Walking through forests,
Diligently seeking the Buddha way.

Further, I see observers of the precepts,
Without flaw in their conduct,
Pure as precious jewels,

Who in this way seek the Buddha way.

And I see children of the Buddha
Dwelling in the power of patient endurance.

Though men of the utmost arrogance
Hatefully abuse and beat them,

They are able to endure all of this

In order to seek the Buddha way.

I also see bodhisattvas

Who leave behind all play and laughter
And all foolish companions,

And seek association with the wise.

Single—minded]y removing distractions,
Concentrating their thoughts while in mountain forests,

For tens of thousands of millions of years,

They seck the Buddha way.

Or I see bodhisartvas

Who offer delicacies of food and drink,
And hundreds of kinds of herbal teas
To the Buddha and the monks.
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Some give fine robes and superior garments
Worth tens of millions of billions,

Or utterly priceless robes,

To the Buddha and the monks.

Some give ten million billion kinds
Ofprecious buildings built of sandalwood,
With all sorts of fine bedding,

To the Buddha and the monks.

Some give pure, immaculate gardens
Full of flowers and fruits,

With ﬂowing springs and bathing pools,
To the Buddha and the monks.

Some give offerings like these,
Wonderful in every way,
Joyfully and without grudging,

Seeking the unexcelled way.

Morcover, there are bodhisattvas
Who teach the Dharma of nirvana,
In various ways teaching
Numberless living beings.

Also I see bodhisattvas

Who observe that the nature of all things
Is not dual,

But like empty space.

Again, I see children of the Buddha
With minds free from attachments,
With this wonderful wisdom

Seeking the unexcelled way.

Manjushri,
There are also bodhisattvas
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Who, after the Buddha's extinction,
Make offerings to his remains.

I see children of the Buddha
Who build stupas,
Innumerable as the sands of the Ganges,

Splendidly adoming all lands.

I,Oﬁ:y ﬂnd most Wonderful

Are these stupas,

Five thousand leagues high,

And two thousand leagues in length and width.

Each of these stupas
Bears thousands of banners and flags,
Curtains decorated with jewels,

And valuable bells ringing harmoniously.

Gods and dragon-gods,
Humans and nonhumans,
With incense, flowers, and good music,

Are always making offerings.

Manjushri!

All the Buddha’s children,

In order to make offerings to the remains,
Adorn the stupas splendidly.

Thereby all the lands spontaneously
Become extraordinarily wonderful and fine,
Like the king ofheavenly trees

In full bloom.

The Buddha has emitted a beam of light.
With all the assembly,
I see that these lands

Are extraordinarily wonderful.
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“These eight princes were independently dignified and virtuous, each
ruling over four great realms. All these princes, hearing that their facher
had left his home and attained supreme awakening, renounced their
royal positions and, following him, left home. With their minds on the
Great Vehicle and always observing noble practices, and having already
planted roots of goodness under tens of millions of buddhas, all of them
became Dharma teachers.

“At that time the Buddha Sun and Moon Light taught the Great Vehi-
cle sutra called Innumerable Meanings, a Dharma by which bodhisattvas
are taught and which buddhas watch over and keep in mind. Assoon as he
had taught this sutra, he sat cross-legged in the midst of the great assembly
and entered the kind of concentration called the place of innumerable
meanings, in which his body and mind were motionless. At this moment
mandarava, great mandarava, manjushaka, and great manjushaka flowers
rained down from the sky over the Buddha and the whole great assembly,
while the whole Buddha-world trembled in six different ways.

“Then the congregation, the monks and nuns, laymen and lay-
women, gods, dragons, satyrs, centaurs, asuras, griffins, chimeras,
pythons, humans and nonhumans, as well as the minor kings and the
wheel—turning saintly kings—al[ of this assembly—having obtained
something that they had never had before, put their palms together in
joy and in rapt attention looked up to the Buddha.

“Then, from the characteristic tuft of white hair between his brows,
the Tathagata emitted a beam of light that illuminated eighteen thou-
sand buddha-lands to the East, so that it extended throughout all of
them, just like all these buddha-lands that we can see now.

“Maitreya, you should understand that in the congregation at that
time there were two billion bodhisattvas who happily wanted to hear
the Dharma. All these bodhisattvas, seeing this beam oflight illuminat-
ing all those buddha-lands, and obtaining what they had never had
before, wanted to know the causes and circumstances of that light.

“At that time there was a bodhisattva named Wonderful Light who
had eight hundred disciples. When Sun and Moon Light Buddha arose
from concentration, because of Wonderful Light Bodhisattva he taughte
the Great Vehicle sutra called the Lotus Flower of the Wonderful
Dharma, by which bodhisattvas are taught and which buddhas watch

over and keep in mind. For sixty small eons he remained seated without
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getting up. During those sixty small cons the listeners in that congrega-
tion also stayed seated in their places, motionless in body and mind, lis-
tening to the Buddha’s preaching as if it took no longer than a meal.
During that time no one in the congregation fele at all weary, either in
body or in mind.

“Having taught this sutra for sixty small eons to Brahma, devils, men-
dicants, brahmans, human and heavenly beings, and asuras, Sun and
Moon Light Buddha proclaimed: “Tonight at midnight, the Tathagata
will enter nirvana without residue.

“At that time there was a bodhisattva named Good Treasury. Sun and
Moon Light Buddha assured him that he would become a buddha, say-
ing to all the monks: “This Good Treasury Bodhisattva will become the
next buddha. An arhat, fully awakened, his name will be Pure Body
Tathagata.

“Having assured him, at midnight the Buddha entered nirvana with-
out residue.

“Following that buddha’s extinction, Wonderful Light Bodhisattva,
having embraced the Sutra of the Lotus Flower of the Wonderful
Dharma, taught it to others for a full eighty small eons. All eight sons
of Sun and Moon Light Buddha took Wonderful Light as their
teacher, and Wonderful Light helped them to strengthen their vow to
attain supreme awakening. All these princes made offerings to innu-
merable hundreds of thousands of billions of buddhas and achieved
the Buddha way. The last of them to become a buddha was named
Burning Light.

“Wonderful Light had eight hundred disciples, one of whom was
named Fame Seeker. He was greedily attached to lucrative offerings,
and, though he read and memorized many sutras, he gained little from
them and forgot almost all of them. That is why he was called Fame
Secker. But because he had planted roots of goodness, this man too was
able to meet innumerable hundreds of thousands of billions of buddhas,
make offerings to them, revere, honor, and praise them.

“You should know this, Maitreya. Was the Bodhisattva Wonderful
Light of that time some other person? No, it was me. And the Bodhi-
sattva Fame Seeker was you. You can see that this omen is no different
from the previous one.

“Therefore I suppose that the Buddha will teach the Great Vehicle



68 THE SUTRA OF THE LOTUS FLOWER OF THE WONDERFUL DHARMA

sutracalled the Lotus Flower of the Wonderful Dharma, by which bodhi-
sattvas are taught and which buddhas watch over and keep in mind.”
Then Manjushri, wanting to say what he meant once again, spoke to

the great congregation in verse:

I remember that in a past age,

Unquantiﬁab]e, innumerable eons ago,

There was a buddha, the most honored of people,
Called Sun and Moon Light.

That World-Honored One preached the Dharma,
Saving innumerable living beings

And countless hundreds of millions of bodhisattvas,
Enabling them to enter the wisdom of the Buddha.

The eight princes born to that buddha
Before leaving home,
Seeing that this great sage had left his home,

Followed him in observing noble practices.

Among the great multitude of living beings,

That Buddha then preached from the Great Vehicle
The sutra called Innumerable Meanings

And extensively analyzed it for them.

When the Buddha had finished preaching the sutra
He sat cross-legged on the Dharma seat,
In the concentration called

The place of innumerable meanings.

Mandarava flowers rained down from the sky
While heavenly drums sounded by themselves,
And gods, dragons, demons, and spirits

Made offerings to the most honored of people.

All the buddha-lands

Trembled terribly at that moment.
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From between his brows the Buddha emitted a beam of light

Revealing wonders rarely seen.

This beam of light illumined the eastern region

Of eighteen thousand buddha-lands,

Showing the extent to which the lives of every living being there
Woas affected by their past actions.

By the Buddha’s beam of light
Buddha-lands could be seen,

Adorned with many jewels

With the colors of lapis lazuli and crystal.

Also to be seen were human and heavenly beings,
Dragon-gods and satyrs,
Centaurs and chimeras,

Each making offerings to their Buddha.

Tathagatas could also be seen
Naturally achieving

The Buddha way,

Their bodies like mountains of gold.

They were very fine

And wonderful in their majesty,
Aswhen within pure lapis lazuli
A real statue of gold can be seen.

Thus world-honored ones
Laid out the meaning

Of the profound Dharma
For the great multitudes.

In each of these buddha-lands
There were innumerable shravakas.
By the Buddha’s beam oﬂight

All these great multitudes were completely visible.
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In addition there were monks

Living in mountains and forests who persevered,
Observing the pure precepts

As if they were protecting bright jewels.

And bodhisattvas could be seen
Asnumerous as the sands of the Ganges,
Practicing charity and patience.

All this could be seen by the Buddha’s 1ig1’1t.

Also could be seen were bodhisattvas
Who had entered deeply into various states of meditation
And were at rest, motionless in body and mind,

Seeking the unexcelled way.

And bodhisattvas could be seen who,
Knowing the tranquilly extinct character of things,
Each in his own land

Taught the Dharma and pursued the Buddha way.

Then all four groups,

Seeing Sun and Moon Light Buddha
Display his power of great divine faculties,
Asked each other with joy in their hearts:
“Why is he doing this?”

The one honored by people and gods
Then rose from concentration

And praised Wonderful I,ight Bodhisattva:
“You are the eyes of the world,

“The storchouse of the Dharma
To whom all turn in faith.
You alone are able to bear witness

To the Dharma that I preach.”
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Wonderful Light, Dharma teacher,
At that time had a disciple
Who was always lazy,

Greedily craving fame and gain.

Always secking fame and gain,

He often visited homes of noble families,

Casting aside what he had repeated and memorized,
Forgetting everything and gaining nothing from it.

Because of these things
He was called Fame Seeker.
Yet by doing good works

He too was able to see innumerable buddhas.

He made offerings to buddhas,
Followed them in walking the great way
And carrying out the six transcendental practices.

And now he has seen the Lion of the Shakyas.

Later he will become a buddha
Whose name will be Maitreya.
He will save

Living beings everywhere.

The lazy one who lived after the extinction

Of'the other Buddha,

That lazy one was you.

And Wonderful I,ight, the Dharma teacher, was me.

Having seen Sun and Moon I,ight Buddha
Long ago send forth an auspicious beam of light,
I know that the present Buddha

Wants to teach the Dharma Flower Sutra.

The present sign is like the previous auspicious occurrences;

They are the buddhas’ skillful means.
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The present Buddha emits a beam of light
To help reveal the principle of the true character of things.

The time has come for people to understand.
With your palms together, wait single-mindedly!
The Buddha will pour the rain of the Dharma
To satisfy those who seek the Way.

If thOSe WhO Seek aftel' the thfee Vehicles
Have any doubts or regrets,

The Buddha will remove them

So that none whatever remain.



2. Skilltul Means

T THAT TIME the World-Honored One rose calmly from con-

Aentration and said to Shariputra: “The wisdom of buddhas is

both profound and immeasurable, and the gateways to this

wisdom are hard to understand and hard to enter. No shravaka or
pratyekabuddha can apprehend it.

“Why is this? It is because every buddha has been closely associated
with hundreds of thousands of billions of buddhas in the past, fully
practicing the way of the immeasurable Dharma of all the buddhas.
Boldly and diligently working, they have become famous everywhere,
fulﬁlling the very profound, unprecedented Dharma and teaching it
wherever opportunities arose. Yet their intention is difficult to grasp.

“Shariputra, ever since I became a buddha, I have used a variety of
causal explanations and a variety of parables to teach and preach, and
countless skillful means to lead living beings, enabling them to give up
their attachments. Why? Because the Tathagata has attained full use of
skillful means and practice of insight.

“Shariputra, the insigh[ of the Tathagata is broad and great, profound
and far-reaching, immeasurable and unobstructed. His powers, his
courage, his meditation, his liberation, and his concentration have
enabled him to enter into the boundless and to fulfill the unprecedented
Dharma.

“By making a variety of distinctions, Shariputra, the Tathagara is able
to teach with great skill, cheering the hearts of all with gentle words.

“In sum, Shariputra, the Buddha has fulfilled the whole Dharma—

innumerable, unlimited, unprecedented teachings.
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“But this is enough Shariputra. No more needs to be said. Why?
Because what the Buddha has achieved is most rare and difhicult to
understand. Only among buddhas can the true character of all things be
fathomed. This is because every existing thing has such characteristics,
such a nature, such an embodiment, such powers, such actions, such
causes, such conditions, such effects, such rewards and retributions, and
yet such a complete fundamental coherence.”

Then the World-Honored One, wanting to say what he meant once

again, spoke in verse:

The world’s heroes cannot be measured.

Among all the heavenly beings and people of the world,
Among all living beings,

None can know a buddha.

The buddhas’ power and courage,
Liberation and states of concentration,
And the buddhas’ other attributes,
Cannort be fathomed by anyone.

In the past I followed countless buddhas

And fully tried their various ways,

Their profound, fine, and wonderful teachings,
Which are difficult to see and understand.

After innumerable hundreds of millions of eons
Pursuing all those ways,

And gaining the fruit of the place of the Way,

I could fully understand.

Such great effects and such rewards and retributions,
The meaning of various natures and characteristics—
These things the buddhas of the ten directions and I

Can now really understand.

This Dharma is indescribable.
Words must fall silent.
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Among other kinds of living beings,
None can understand it,

Except the bodhisattvas,

Whose faith is strong and firm.

Even disciples of the Buddha

Who have made offerings to buddhas,
Gotten rid of all cheir faules,

And now live in their final incarnation,
Even such people as these,

Don’t have this much power.

Even a world

Full of men like Shariputra,

Using all of their mental powers together
Could not fathom Buddha-wisdom.

Indeed, if all the worlds in the ten directions
Were full of people like Shariputra

Or any other disciples,

Filling all the worlds,

Using all of their mental powers together,
None of these people could fathom it.

If very intelligent pratyekabuddhas,
Faultless and in their final incarnations,
As numerous as the bamboos in a grove,
Filled all the worlds in the ten directions,

And single-mindedly came together

For innumerable hundreds of millions of eons
Wanting to think about the buddhas’ real wisdom,
They could not understand even a small part of it.

Even if bodhisattvas who have just taken up the Way—
Who have given oﬁérings to countless buddhas,



